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PREFACE 


The Goddess or Devi (as the Hindus call Her) is God 
(as the Western worshippers address Him) in Its Mother 
aspect. The latter not uncommonly deem such attribu- 
tion of feminine quality to be heathenish ; but this 
condemnation (for the criticism has, of course, this in- 
tendment) is itself singularly foolish in that it is thereby 
implied that of two sets of# terms (neither of which is 
in its strict sense applicabkfto the Deity as the Author of 
forms), one fe, in fact, a more correct description than the 
other. In the Navaratneshvara it is said : '‘That Devi, who 
is existence, consciousness, and bliss, should be thought of 
as a^emale or as a male, or as pure Brahman. In reality, 
however, She is neither male nor female nor neuter (that 
is to^ay, that She is not bound to any particular form).*' 
No one contends that the Brahmatattva in the supreme 
abode ^beyond Appearances is masculine as opposed to 
teminine. or the latter as contrasted with the former. Like 
all else in this matter, words are but the babbling endea- 
vour of our plane to express thAt which is above it. It is 
not easy, then, to explain the condemnation except upon 
• the assumption that those who pronounce it think their 
. mother’s sex to be inferior to their own, and that thus 
Deity is unworthily described by any other terms than 
those •of masculine excellence. But Hindus, who ever 
place the name of mother before that of father, and to 
whom garhha dhdrana-poshdbhydm pitur mdtd gariyasi, 
have no partiality for such mistaken notions. On the 
other hand, it is possible that they might not understand 
the Christian expression “ Mother of God," nor approve it 
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even after they^had learnt the limited and special sense 
which theology gives to this epithet. The Tantrika wonld 
least of all admit the insufficiency of the conception of 
God as Mother. For the Devi manifests in his oyvm 
mother, in his prakriti (as he^ calls his wife), and iif all 
women. As the Kubjika Tantra says : ** Whosoever ha^ 
seen the feet of woman let him worship them as those 
of his guru” {Strindng pddatalang drishtvd guntvadbhd- 
vayet sadd). Whilst male and female are both Her 
aspects, yet Shakti is, in a sense, said to be more re- 
vealed in the female than in the male form. And so the 
Mundamala Tantra says: "Wherever there is a shakti 
(female), there I am.” On account of this greater mani- 
festation. women are called shakti. From this, however, 
it must not be supposed tha^ shakti is less present in such 
forms as Shiva and Krishna ahd others. If, as the author 
of the Tantra Tattva says, a sadhaka who is a worshipper 
of the Krishnamurti desires to sec Him as Kali, Bhagavan, 
who fulfils the desires of devotees, will assume that form. 
All forms come into existence upon the manifestation of 
consciousness in the play of Her whose substance is con- 
sciousness. ^ 

Though the Shaktanandatarangini says : Devi is wor- 
shipped on account of Her soft heart {t^maldntah kara- 
nam), yet the use of the term " Mother ” has other ground^^ 
than those which are founded upon an appeal to the 
natural feelings which "the sweetness of the word 
" Mother ” evokes. The meaning of the term " Devi ” 
is prakdshdtmikd, or that which is by its nature Light 
and Manifestation. And the word is used in the feminine 
gender because the One, as Shakti and Prakriti, bears 
and nourishes all things as their Mother. The Devi is 
therefore the Brahman revealed in Its Mother aspect 
(Shnmdtd) as Creatrix and Nourisher of the worlds. 

Worshippers of Devi or Shakti are called Shaktas. But 
those who have a true knowledge of Shakti-tattva without 
which, according to Shastra, Nirvanamoksha is unattain- 
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able, will in thought surpass the sectarianism which the 
t^rms ** Shakta/’ '' Vaishnava/' and '' Shaiva ’’ ordinarily 
connate. Whatever forms the Devi assumes in Her 
aspect with attributes arc but Her forms. As the author 
last <®ited says, the sadhaka will know Her, whether the 
appearance be that of Krishna, Durga, or Mahadeva. 
The Vaishnava may consider Her as Vishnu in the form 
of Shakti, or the Shakta may look upon Her as Shakti in 
the form of Vishnu. To those who, immersed in the 
ocean of Her substance, which is chitshakti, are forgetful 
of all differences which appertain to the world of form, 
Krishnashakti, Shivashakti, or Kallshakti. and all other 
manifestations of shakti, arc one and the same. And so 
RamaprasSda, the Bengali poet and Tantrik, sung : 
‘‘ Thou assumeth five principi)Ll forms according to the 
differences of worship. But^ O Mother ! how can you 
escape the hacids of him who has dissolved the five and 
made them into one ?’' 

The hymns to the Devi in this volume (introduced by a 
stotra to Her Spouse the Kalabhairava) are taken from the 
Tantra, Purana, Mahabharata, and Shangkaracharyya, 
who \^as the incarnation of devotion ” {bhaktdvatdra) as 
well as a great philosopher; a fact which is sometimes 
ignored by those who do not wish to be reminded that he, 
wjiose speculative genius they extol, was also the pro- 
tagonist of the so-called ‘‘ idolatrous Hinduism.’’ As his 
great example amongst many others of differing race and 
treed tell us, it is not, from the view of religion, the mark 
of discernment (even though it be the mode) to neglect 
or disparage the ritual practice which all orthodoxies 
have prescribed for their adherents. Stava and pujd are 
doubtless the sddhana appropriate to the first of the 
several stages of an ascent which gradually leads away 
from them; but they are in general as necessary as the 
higher ones, which more immediately precede the attain- 
men|t of brahmabhdva and siddhi. 

Apart, however, from this aspect of the matter, and to 
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look at it from the point of view of that modern product, 
the mere student of religions,'* who is not infrequent^ 
a believer in none, a knowledge of ritual (to use^^that 
tferm in its widest sense) will help to a greater and more 
real understanding of the mahdvdkya of the Aryyas®tlian 
can be gained from those merely theoretical expositions 
of them which are now more popular. Those, again, 
whose interests are in what Verlaine called ‘‘ mere litera- 
ture will at least appreciate the mingled tenderness 
and splendour of these Hymns, even in a translation 
which cannot reproduce the majesty of the Sanskrit 
shlokas of the Tantra and Purana, or the rhyme and sweet 
lilting rhythms of Shangkara. 

Of the Hymns now published (to which, in a second 
volume, I hope to add qthers) those from the Maha- 
bharata and Chandi have already been translated ; the 
first, in the English edition of the Mahabharata, by Protap 
Chandra Roy and by Professor Muir in his ** Original 
Sanskrit Texts," and the second by Mr. Pargiter, whose 
rendering of the Markandeya Purana (of which it is the 
most celebrated portion) has been printed by the Asiatic 
Society of Bengal. Adyakallsvarupastotra has alsy been 
previously published as part of a rendering by myself 
of the Mahanirvtoa Tantra. The first two sets oi Hymns 
have been translated afresh . In the translation of su^h , 
works a Sanskrit dictionary (however excellent) is not 
either a sufficient or reliable guide. It is necessary to 
study the Hindu commentators and to seek the oral aid 
of those who possess the traditional interpretation of 
the Shdstra, Without this and an understanding of 
what Hindu worship is and means, absurd mistakes are 
likely to be made. I have thus, in addition to such oral 
aid, availed myself of the Commentaries of Nllakantha 
on the Mahabharata, of GopSla Chakravarti and NSgogi 
Bhatta on Chandi, and of Nllakantha on the Devibhaga- 
vata. As regards the Tantra, the great Sadhana Sha|jtra, 
nothing which is of both an understanding and accurate 
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character can be achieved without a stu4y of the original 
*texts undertaken with the assistance of the Tantrik gurus 
and pandits, who are the authorized custodians of its 
tr|Lditions. 

The other stotra are no*w rendered in English for the 
first time ; at least, I have come across no translation of 
them. 

The text of the Tantrasara which has been used is 
that edited by Shrijut Rasik Mohun Chatterjee. It is 
not free from faults, which have necessitated reference 
to other Manuscripts. A more correct text of the 
Tarashtakam, from the Nila Tantra, is given in the 
Brihatstotraratnakara, to which reference has also been 
made for the hymns of ValmTki and Indra. 

Both Ellen Avalon and myself have collaborated in 
the translation of the hyftins by Shangkara. For the 
rest, as alsd for the Introduction and Commentary, I 
am alone responsible. Some of the notes deal with 
matter familiar enough to the Hindu reader (when, as 
oftqji nowadays, owing to the predominance of English 
education, they have not been forgotten) but have been 
insciited for the use of his English friends. Other portions 
of tlie commentary will, I believe, be found to be of use 
to both. 

ARTHUR AVALON. 


March' If 1913. 
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HYMNS TO THE GODDESS 


INTRODUCTION 

i 

Sanatana Brahman is called sakala when with Prakriti, 
as It is nishkala when thought of as without Prakriti 
{prakiteranya), for kald is Prakriti} To say, however, 
that Shakti exists in, or with, the Brahman is an 
II accommodation to human tfiought and speech, for the 
Brahman and* Shakti are in fact one. Shakti is eternal 
{anddirnpd). and Brahmarupd, and both nirgund and 
sagund} She, the Goddess {Dsvt), is the chaitanyariip^i 
devl ’syho manifest all bhuta; the dnandarupint devl by 
whom the Brahman, whom She is manifests Itself,® and 
who, tg use the words of the Saradatilaka, pervades the 
universe as does oil the sesamum seed. “ Sa aikshata}* of 
which Shrutl spesBks, was itself a manifestation of Shakti, 
,th^ paramdpurvvanirvdnashakti, or Brahman, as Shakti. 

From the parashaktimaya issued ndda, and from 
ndda. vindu^. The state of sTibtle body known as 
kdmakdld is the mula of mantra, and is meant when 
tbe Devl is spoken of as mulamantrdtmikdP The Para- 
ngvindu is represented as a circle the centre of which is 

* ^ SSlradA Tilakam (chap. i.). See Introduction of A. Avalon's 

edition of the Mahanirvina Tantra — sub. voc. “Shiva and Shakti," 
of which the above is in part (with added matter) an abbreviation. 

^ Pranamya prakriting nitydng paramdtmasvafupinlm (chap. i.). 
Shdkt&nandatarangini, both T&ntrik works of high authority. 

® KubjikS. Tantra (First Patala). * Sarad& (loc. ciL)* 

* See BhSskararaya's Commentary on the Lalita Sahasranima 
(veree 36), and A. Avalon’s edition of the Padukapanchaka. 
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the Brahmapada, wherein are Prakriti - purusha ; the 
circumference of which is encircling mdyd. It is in the 
crescent of nirvanukald the seventeenth, which is -a^ain in 
that of amdkald the sixteenth, digit of the moon-(jircle 
(chandramandala), situate above the sun-circle {sur^ya- 
mandala), the Guru and the Hangsah in the pericarp* of 
the 1, 000-pet ailed lotus (sahasrdrapadma). The vindu 
is symbolically described as being like a grain of gram 
{chanaka), which under its encircling sheath contains a 
divided seed — Prakriti-Purusha or Shakti-Shiva.^ 

It is known as the Shabda Brahman.^ A polarization 
then takes place in parashaktimaya. The Devi becomes 
unmukhl. Her face is turned to Shiva. There is an 
unfolding which bursts the encircling shelL^ The devatd- 
parashaktimaya exists in the threefold aspect of vindu, 
vlja, and ndda, the last being in relation to the two‘ 
former. An indistinct sound then arises* {avyaktdtmd- 
ravobhavat) . Ndda, as Raghava Bhatta^ says, exists in 
three states, for in it are the three guna. The Shabda 
Brahman manifests Itself in the threefold energies, Jndna, 
Ichhd, and Kriyd Shakti,^ For, as the Vamakeshvara 
Tantra says, the Devi Tripura is threefold, as B^'ahma, 
Vishnu, and Isha. Par^ishiva exists as a septenary under 
the forms of Shambhu, Sadashiva, Ishana, Rudra, Vishnu, 
and Brahma. The last five are the Mahdprcta, four of whem^ 
form the support, and the fifth the seat, of the bed on 
which the Devi is united with Paramashiva in the room of 
chintdmani stone on the jewelled island clad with clumps of 
kadamba, and heavenly trees set in the ocean of ambrosia.'^ 

Shakti is both mdyd and mulaprakriti, whose substance 

1 See the Shatchakraniriipana of Purnananda Svami. 

^ Sarada (loc, cit,). ^ Ibid, * Ibid. 

® See Commentary on verse 49 of the Shatchakraniriipana, and 
generally as to the subject-matter of this Introduction, my Introduction 
to the Mahanirvana Tantra. 

® See Goraksha Sanghita, Bhutashuddhi Tantra, and YoginI Tantra, 
Part I., p. 10, 

7 See Anandalahari of Sankaracharyya, verse 8. The dhydna is 
well known to the Tantrik sddhaka. 
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is the three guna, representing nature as i:he revelation 
of spirit Isattva) ; nature as the passage of descent from 
spirit 'formatter, or of ascent from matter to spirit {rajas). 
and jiature as the dense veil of spirit {lamas) . The Devi 
is thuS the treasure-house of gunas {gunaniddhih) } Miila- 
prdfkriti is the womb into wnich the Brahman casts the 
seed from which all things are born.^ The womb thrills 
to the movement of the essentially active rajoguna, and 
the now unstable gunas in varied combinations under the 
illumination of Shiva {chit) evolve the universe which is 
ruled by Maheshvara and Maheshvari. The dual prin- 
ciples of vShiva-Shakti, which are the product of the 
polarity manifested in Parashakiimdya, pervade the 
whole universe, and arc present in man in the svayambhu- 
linga of the mulddhdra and th6 Devi Kundalini, who in 
^serpent form encircles it. The Shabdabrahman assumes 
the form of tile Devi Kundalini, and as such is in the 
form of all breathing creatures {prdni), and in t.he form 
of letters appears in prose and verse. She is the lumin- 
ous vijtal energy {jwashakti), which manifests as prdna 
Thraagh the various prakrita and vaikrita creations, issued 
the Deva, men, animals, and the whole universe, which is 
the work and manifested form of the Devi. For, as the 
Kubjika Tantra says, ** Not Brahma, Vishnu, and Rudra 
4:r(^te, maintain, and destroy, but Brahmi, Vaishnavi, 
Rudrani. Their husbands are but as dead bodies.'' 

The (ioddess {Dcvl) is the great Shakti. She is nidyd^ 
for of Her the mdyd which produces the sangsdra is. As 
Lord of mdyd. She is Mahamaya.® Devi is avidyd 
(nescience), because She binds; and vidyd (knowledge), 
because She liberates and destroys the sangsdra^ She 
is Prakriti,^ and, as existing before creation. She is the 

^ Lalita, verse 121. 2 Bhagavadgita (cliap. xiv., verses 3, 4). 

^ Mahdmdyd without mdyd is nirgund, and with mdyd, sagtmd, 
Shakatnandatarangini (chap. i.). 

* Sbaktanandatarangini (chap. i.). 

® Brahma vaivarta Parana (chap. i.). Prakritiklianda. Br. Nara- 
diya Pr. 
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adyd (primordial) shakti. She is the vdchaka-shakti, the 
manifestation of chit in Prakriti ; and the vdchya shakti 
or chit itself. The dtmd should be contemplated as 
Devl.^ p 

Shakti or Devi is thus the Brahman revealed in its IVfother 
aspect {shnmdid)^ as creatrix and nourisher of the worl&s. 
Kali says of Herself in Yogini Tantra:® Sachchidd- 
nandariipdham Brahmaivdham sphuratprahham"' So the 
Devi is described with attributes both of the qualified^ 
Brahman, and (since that Brahman is but the manifesta- 
tion of the Absolute), She is also addressed with epithets 
which denote the unconditioned Brahman.^ She is the 
great Mother (ambikd) sprung from the sacrificial hearth 
of the fire of the Grand Consciousness (chit) ; decked with 
the Sun and Moon; Lalita — She who plays" — whose 
play is world-play ; whose eyes, playing like fish in the 
beauteous waters of Her Divine face, open and shut with 
the appearance and disappearance of countless worlds, 
now illuminated by Her light, now wrapped in her terrible 
darkness.® F or Devi, who issues from the great Abyss, is 
terrible also in Her Kali, Tara, Chhinnamasta, and cither 
forms. Shaktas holds that a sweet and complete resigna- 
tion of the self to such forms of the Divine Power denotes 
a higher stage of spiritual development.’^ Such ‘dualistic 

1 See chap. ii. of Devi Bhagavata. 

2 Devi is worshipped on acxount of her soft heart. Shaktananda- 
tarangini (chap. iii.). 

3 Part I., Chapter X. 

^ Such as Mukunda, an aspect of Vishnu. Lalitasahasranama, 
verse 838. 

® Ibid., verse 153, and Commentator’s note to Chapter II., where Devi 
is addressed as Supreme Light {parangiyotih}. Supreme Abode {para- 
nedhdma), Supreme of Supreme ipardtpard), 

® See the Lalita. 

7 See the saying of Ramaprasada, the poet-devotee of Kailma, 
quoted at p. 714 in Babu Dinesh Chunder Sen’s History of Bengali 
Literature.” 

” Though the Mother beat him, the child cries ' Mother ! O Mother !’ 
and clings still tighter to her gaiment. True, I cannot see Thee, yet 
am I not a lost child. I still cry * Mother !’ ” 
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worship also speedily bears the fruit of knowledge of the 
Universal Unity, the realization of which dispels all fear. 
For fhe Mother is only terrible to those who, living in the 
illusion of separateness (which is the cause of all fear), 
have-not yet realized their unity with Her, and known 
th*at all Her forms are those of beauty. 

The Devi as Parabrahman is beyond all form and guna. 
The forms of the Mother of the Universe are threefold. 
There is first the Supreme {para) form, of which, as the 
Vishnu Yamala^ says, none know.’' There is next Her 
subtle {sukshma) form, which consists of mantra. But, 
as the mind cannot easily settle itself upon that which is 
formless,^ She appears as the subject of contemplation in 
Her third or gross {sthula) or physical form, with hands and 
feet and the like, as celebrated in the Devistotra of the 
Puranas and Tantras. Devi, who as Prakriti is the source 
of Brahma, Vishnu, and Maheshvara,® has both male and 
female forms.** But it is in Her female forms that She is 
chiefly contemplated. For, though existing in all things, 
in a peculiar sense female beings are parts of Her.^ The 
Great Mother, who exists in the form of all Tantras ?ind 
alf Y a»tras ® is, as the Lalita says, the ‘‘ unsullied treasure- 

^ Mdtast^)atparamaMrupam tanna jdndti kashchana (see chap. iii. of 
Shakianandatarangini) . 

^ Amurtaxichitsthironasydt tatommtUig vichintayet (ibid., chap, i., as 
was also explained to fJimavat by Devi in the Kurma Purana). 

^ Ibid., and as such is called Tripura (See Bhaskararaya's Commen- 
tary on Lalita, verse 125). 

* Ibid., chap, iii., which also says that there is no eunuch form of 
Ck)d. 

® So in Chandl (Markandcya Purana) it is said : 

“ Vidydh samastdstava devibheddh, 

Stryah samastdsakald jagntsu.** 

The Tantrika, more than all men, recognizes the divinity of woman, 
as was observed centuries past by the author of the Dabistan. The 
ITnga Purana also, after describing Arundhati, Anasuya and Shachi 
to be each the manifestation of Devi, concludes : All things indicated 
by words in the feminine gender are manifestations of Devi.** Simi- 
larly the Brahma vaivarta Purana. 

® Sarvvatantrarupd Sarvvayantrdtmikd (see Lalita, verse 53). 
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house of beauty,*' the sapphire Devi^ whose slender waist, ^ 
bending beneath the burden of the ripe fruit of her 
breasts,® swells into jewelled hips heavy^ with the promise 
of infinite maternities.® Her litanies depict Her physical 
form from head to foot, celebrating Her hair adorned 
with flowers and crowned with gems ; Her brow bright 
as the eighth-day moon ; Her ruby cheeks and coral lips ; 
teeth like to “ the buds of the sixteen-syllabled mantra,'' 
and eyebrows curved as are the arches at the gate of the 
palace of KSmaraja; Her nose; Her teeth; Her chin; 
Her arms ; and Her twin breasts offered in return for 
that priceless gem which is the love of Kameshvara ; 
Her waist girdled with jewelled bells ; Her smooth and 
faultless limbs rounded beneath the jewelled disc of the 
knee like the sapphire-studded quiver of the God of Love 
descending in lines of grace to Her bright lotus feet,®' 

^ Padma Purina says : “ Vishnu ever worships the sapphire Devi.” 

* Aplvayastanatatingtanuvrittamadhyam (Bhubaneshvaristotra) tanu^ 
madhya (Lalita, verse 79), knshodatl (Adyakaiisvarfipastotra Maha- 
nirvana Tantra, 7th Uliasa). 

3 Stotra and dhydna commonly represent Her as having lar^c. full, 
and erect breasts — plnastanadye (in Karpuradistotra), plnonnata- 
payodhardm (in Durga-dhyana of Devi Purana), bakshojaku 9 nbhdntart 
(in Annapurnastava) , dplvarastanatatim (in Bhubaneshvaristotra) — 
which weight her limbs — kuchahharanamitdngii^ (in Sarasvatidhyana) , 
annapYaddnaniraidngstanahhdranamrdm (in Annapurnastava). And 
the Lalita, verse 15, says: “Her golden girdle supports Her waist, 
wliich bends under the burden of Her breasts, thrice folding the skin 
below Her bosom ” (trivcUlvcUayopetdm), 

* So it is said in the tenth shloka of the Karpurakhyastava samcin' 
tdddptnastanajaghanadhrikyauvanavati. Shankaracharyya, in his Tri- 
purasundaristotra, speaks of Her nitamba (buttocks) ” as excelling 
the mountain in greatness ” {nitamhajitabhudardm). The Javanese 
also call Her Loro Jongram. “ The pure exalted virgin with beautiful 
hips.” 

® The physical characteristics of the Devi in Her swelling breasts 
and hips are emblematic of Her great Motherhood, for She is Shrimdtd, 

® See the Lalitasahasranama, verse 4 et seq. ” Her brow (ashtaml- 
chandravibhfdjadcdika sthala shobhitd), Her eyebrow (vadanasmara 
mdngalyagrihatofanachillikd). Her twin breasts (kdmeshvara premar at- 
namani pratipheUastani) , Her waist (rainakinkinikdrabhyarashandddma 
hhushitd), “Her thighs, known only to Kamesha” (Kdmeshajndtasau- 



INTRODUCTION 


7 


which dispel the darkness of Her worshippers,^ F or moon- 
light is She, yet sunbeam, soothing all those who are 
burnt by the triple fires of misery {tdpatraya). Her face, 
Her body from throat to waist, and thence downwards, 
represent the vdgbhava and other kuta. The colour of the 
D6vi varies according to the form under which She is 
contemplated. Thus, in conferring liberation, She is 
white ; as controller of women, men, and kings. She is 
red ; and as controller of wealth, saffron. As creatrix of 
enmity, She becomes tawny ; and in the thrill of love, 
passion (shringdra), She is of the colour of the rose. In the 
action of slaying She becomes black. Thus, Devi, the 
Supreme Light, is to be meditated upon as differently 
coloured according to Her different activities.^ 

After the description of the# form of the Devi in brah- 
mdnda follows that of Her sflbtle form, called Kundalini 
in the body i^inddnda). As the Mahadevi,^ She exists 
in all forms as Sarasvati, Lakshmi, Gayatri, Durga, Tri- 
purasundari, Annapurna, and all the Devi, who are ava- 
tdra Qi the Brahman.^ 

D^vi, as Sati, Uma, Parvvati, and Gauri, is spouse of 
Shiva^ It was as Sati, prior to Daksha’s sacrifice {daksha- 
yajna) that the Devi manifested Herself to Shiva® in the 
ten celebrated fOrms known as the dashamahdvidyd — 
K^li, Bagala, Chhinnamasta, Bhuvaneshvari, Matangini, 
Shorosi, Dhumavati, Tripurasundari, Tara, and Bhairavi. 
When at the dakshayagna She yielded up Her life in shame 

bhdgya mardavorudvaydnvitd) , Her lower limbs (indragopa parikshipta 
s^amtund hhajandhikd) ; Her instep * arched like the back of a 
tortoise/ the bright rays from her nails and the soles of Her feet 
In beauty shaming the lotus/' 

^ From the beautiful litany to the Devi in the LalitasahasranSma. 

* Bha,skarar&ya*s Commentary on Lalita, verse 170. 

3 She whose body is, as the Devi PurSna says, immeasurable. 

* Shaktanandatarangini (chap. iii.). 

® In order to display Her power to Her husband who had not granted , 
at Her request. His permission that She might attend at Daksha’s 
sacrifice (see Arthur Avalon’s edition of the Tantra Tattva ; and for 
an account of the dashamahdvidyd, their yantra and mantra, the 
Dashamahfividyd, up^sanfirahasya of Prasahno Kumar Shastri). 
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and sorrow at the treatment accorded by Her father to 
Her husband, ^hiva took away the body, and, ever bearing 
it with him, remaijied wholly distraught and spent with 
grief. To save the world from the forces of evil which 
arose and grew with the withdrawal of His divine caitrol, 
Vishnu, with his discus (chakra), cut the dead body of 
Sati, which Shiva bore, into fifty-one fragments, which fell 
to earth at the places thereafter known as the fifty-one^ 
mahdplthasthdna, where Devi, with her Bhairava, is wor- 
shipped under various names. 

Thus the right and left breasts fell at Jalandhara and 
Ramgiri, where the Devi is worshipped as Tripuramalini ; 
the yoni at the celebrated shrine at Kamrup in Assam, 
where the Devi is worshipped as Kamaksha or Ktoakhya 
(see ibid) f the throat, shoulders, nose, hands, arms, 
eyes, fingers, tongue, buttdcks, lips, belly, chin, navel, 
cheeks, thighs, teeth, feet, ears, thumbs, heels, toes (some 
at Kalighat), waist, hair, forehead, with skeleton (several 
of these parts being themselves divided), fell at other 
pltha, at each of which the Devi is worshipped under 
different names in company with a Bhairava or Shiva, 
also variously named. Thus, the Devi at Kallgjiat is 
Kalika, and the Shiva Nakuleshvara, and the Devi at 
Kamrup is Kamaksha, and Her BhairaVa is Ramananda. 

These are but some only of Her endless forms. She js 
seen as one and as many: as it were, but one moon 
reflected in countless \Vaters.® She exists, too, in all 
animals and inorganic things, since the universe, with all 
its beauties, is, as the Devi Purana says, but a part of Her. 
All this diversity of form is but the infinite manifestations 
of the lowering beauty of the One Supreme Life — a doc- 
trine which is nowhere else taught with greater wealth of 

^ The number is variously given as 50, 51, and 52. 

2 Here at lier shrine the menstruation of the earth which, according 
to Hindu belief, takes place in the month of Assar, is said to manifest 
itself. For three days during amhuvdchl no cooked food is eaten by 
the women, nor does any cooking take place in the house. 

3 Brahmavindu Up, p. 12. 
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illustration than in the Shakta Shastraj and Tantras. 
The great Bharga in the bright sun, and all DevatSL, and, 
indeSd, all life and being are worshipful, and are wor- 
shij^ped, but only as Her manifestations.^ And he who 
worships them otherwise is, in the words of the great 
Dfevibhagavata,^ like unto a man who, with the light of 
a clear lamp in his hands, yet falls into some waterless and 
terrible well.*' It is customary nowadays to decry ex- 
ternal worship, but those who do so presume too much. 
The ladder of ascent can only be scaled by those who 
have trod all, including its lowest, rungs. The Shakti- 
rahasya summarises the stages of progress in a short 
verse, thus : A mortal who worships by ceremonies, 

by images, by mind, by identification, by knowing the 
self, attains kaivalya*** Before brahma-hhava can be 
attained the sdihaka musf have passed from pilja- 
hhdva through hymns and prayer to dhydna-bhdva. 
The highest worship^ for which the sddhaka is qualified 
{adhikdrl) only after external worship, and that internal 
forn\ known as sddhdya"^ is described as niradhdra. 
Thejrein Pure Intelligence is the Supreme Shakti who is 
worshipped as the Very Self, the Witness freed of the 
glamour of the manifold universe. By one's own direct 
experience of IVPaheshvari as the Self, She is, with 
reverence, made the object of that worship which leads 
to liberation. 

A. A. 

1 See chap. iii. of the Shaktanandatarangini, where it is said : 
^ The Parabrahman, Devi, Shiva, and all other Deva and "Devi are 
.but one, and he who thinks them different from one another goes to 
Hell.*' 

2 Hymn to Jagadambika in Chapter XIX. 

^ Sutasanghita, i, 5, 3, which divides such worship into Vedic 
and Tantrik (see Bhaskararaya Commentary on Lalita, verse 43). 

* In which Devi is worshipped in the form of mantra according to 
the instructions of the Guru. 
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(KALABHAIRAVASHTAKA) 

By SHANKARACHAKYYA 

1 

I WORSHIP Kalabhairava,^ Lord of the city of Kashi, * 
Whose sacred lotus feet are worshipped by the King of 
Devas,® 

The compassionate One, 

Whose sacrificial thread is mEftie of serpents, 

On whose foreheads shines the moon.^ 

The naked one,® 

Whom Narada® and multitudes of other Yogis adore. 
Kdshikdpurddhindiha kdlabhairavam bhafe!’ 

2 

I worship Kalabhairava, Lord of the city of Kashi, 
Blazing Uke a milhon suns. 

Our great Saviour in our voyage across the ocean of the 
world,® 

' Shiva as such. 

- Benares. The Kashipanchakastotra of Shankara says that the 
pure Ganges is the flow of knowledge and Kashi is Sliiva’s mind 
ijndnapravahdvimalddigangd sakdshikdhang nijahodharupah), 

• •'* Devaraja or Indra. 

* Hence Shiva is called Chandrashekhara. 

® Digamharam, as are the Yogis of whom He is Master. For He is 
clothed with space itself. 

® The Rishi of that name. 

The refrain is : ** I worship Kalabhairava, Lord of the city of 
Kashi.” 

® A constant simile. The world is a storm-tossed ocean not fr^ 
of danger, even in moments of calm, for therein many dangers, perils, 
and terrors lie. 
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The blue-throated,^ three-eyed^ grantor of all desires, 
The lotus-eyed, who is the death of death, ^ 

The imperishable One, 

Holding the rosary of human bone^ and the trident^® 
KdshikapurddhinMha Kdlabhairavam hhaje. 

3 

I worship Kalabhairava, Lord of the city of Kashi, 

The primeval cause,® 

Holding in His hands trident, axe, noose, and staff’ — 
Him of the black body,® 

The first of all Deva,® imperishable, incorruptible. 

Lord formidable and powerful, 

Who loves to dance wonderfully.^® 

Kdshikdpurddhindtha kdtahhairavam hhaje. 

4 

1 worship Kalabhairava, Lord of the city of Kashi, 

Of great and beautiful body, 

^ For Shiva swallowed the poison which issued at the churning of 
the ocean to save the earth from its dangerous presence. 

2 For with the ordinary eyes He bears in the forehead the eye 

of wisdom. , 

2 Shiva is the conqueror of death (*‘ mritunjaya ”), for he gives 
that knowledge which frees man's of its terrors. 

* Even often-of the low-caste Chandalas and others, for Shiva is 
the adored and protector of alt. 

® His peculiar weapon. 

® For all causes potentially lie in His destructive energies, the mani- 
festation of which is the prelude of re-creation. 

’ Shula, tangka, pasha, danda. His implements. 

® As Kalabhairava. Usually he is white and smeared with ashes 
“ shining like a mountain of silver." 

® Hence He is called Mahadeva. 

Vichitratdndavapriyam. Shiva is often pictured dancing as 
Nataraja. The place of the dance is the body of the individual and 
the world spoken of as vanam (the forest), on account of the multitude 
of its components. He as the inner dtman causes all things to dance 
into and out of life, and again into it. All life and activity comes 
through Him, ** the unseen Lord of the stage," 



KALABHAIRAVA 


15 


Tlie giver of both enjoyment and liberatioji,^ 

Who loves and smiles upon all His devotees, 

Whose body is the whole world, 

Whgse waist is adorned with little tinkling bells 
Beaufiful are they, and made of gold. 
KSshikdpurddhindtha kdlabhairavam bhaje, 

5 

I worship Kalabhairava, Lord of the city of Kashi, 

The protector of the bridge of dharmma,^ 

Destroyer of the path of adharmma,^ 

Liberator from the bonds oi karma, ^ 

The all-pervading giver of welfare to all, 

Whose golden body is adorned with serpent coils. 
Kdshikdpurddhindtha kdlabhairavam bhaje. 

6 

I worship Kalabhairava, Lord of the city of Kashi, 
Whose feet are beautiful with the lustre of the gems 
fhereon — 

The Stainless, eternal ishtadevata,® 

One wfthout a second,'^ 

Destroyer of the pride, and liberator from the gaping jaw, 
of the God of Death.® 

Kdshikdpurddhindtha kdlabhairavam bhaje. 

^ BhuMinmktidayakam — that is. He gives both worldly and heavenly 
enjoyment, and that release from both which is the unending bliss of 
liberation. 

•2 Hung on a girdle. 

. 3 Righteousness. For dharmma, religion, law, and duty, are the 
bridge whereby the dangerous waters of the world are passed. 

^ Unrighteousness. 

® The cause and fruit of action wdiercby man is bound to the phe- 
nomenal world until by knowledge karma is exhausted and destroyed, 
and liberation (through Shiva, with whose essential being His worsliipper 
becomes one) is attained. 

® The desired (or patron) Deity of the devotee. 

^ For He is the Supreme Unity. 

® See an/e, p. 14, note 3. 
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I worship Kalabhairava, Lord of the city of Klshl,’-* 
Whose loud laughter broke the shell of many an egg of the 
lotus born ^ 

Strong ruler, at whose glance the net of sin is broken ;.•> 
Giver of the eight powers,* 

Whose shoulders serpents garland. 

KdshikdpurMhindtha kdlahhairavam bhaje, 

8 

I worship Kalabhairava, Lord of the city of KSshI, 

The saviour of all, giver of great fame. 

The all-pervading One, 

Who purifies of both sin and virtue the people of Kashi 
The ancient Lord of the wotld. 

Wise in the wisdom of all moralities.* 
Kdshikapurddhindtha kdlahhairavam bhaje. 

1 Each world (for there are many) is called an egg of Brahm3. the 
creator (hrahmanda), Shiva the great Destroyer by His loud laughter 
shatters them. 

3 BrahmS,. 

3 Siddhi — namely, anima, mdhimd, ^arima, laghimd, prdpti, pYdkd- 
mya, ishitva, and vashitva. The power to become very small, vast, 
light, heavy, power of vision and movement, the powers of creation 
and control over the worlds and their Lords. These siddhi are powers 
of the all-pervading dimd, and to greater or less degree may be acquired 
by Shivayogins according as they realize their unity therewith. 

* Kdshivasiloka\punyapdpashodhakdm : for to the liberated there is 
neither sin nor virtue wliich are qualities of the phenomenal jtvdtma 
only. The liberated are above both. 

® Nitimargakovidam. 
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BHAIRAVr* 

(BHAIRAVISTOTRA) 

From the TANTRASARA* 

1 

Thus shall I pray to Thee, O Tripura,® 

To attain the fruit of my desires. 

In this hymn by which men attain that Lakshmi,'* 
Who is worshipped by the Devas. 


2 

Origin of the world thou art. 

Yet hast Thou Thyself no origin. 

Though with hundreds of hymns. 

Even ‘Brahma, Vishnu, and Maheshvara® cannot know 
Thee.® 

TherefeSre we worship Thy breasts. Mother of all Shdstra,’’ 
Shining with fresh saffron. 


3 

O Tripura,® we adore Thee, 

Whose body shines with the splendour of a thousand risen 
suns, 

Holding with two of thy hands a book® and rosary of 
■ rudraksha beads,^® 

1 Fern, of Bhairava, a name of Shiva. 

* P. 596, Ed. Rasik Mohun Chatterjee. 

3 Seep. 25. * Devi of prosperity. 5 Shiva. 

* In the Vishnu Yamala, Vishnu says of the Devi : '* Thy supreme 
loxm none know” [mdtastvatparamarupam tannajdndii kashchana), (see 
chap. iii. Sh&ktanandataranginl). 

^ V&ngmaya. ® See p. 25. » Vidyd 

Seed of a plant sacred to the worship of Shiva. 

19 
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And with thr^e others making the gestures 
Which grant boons and dispel fear.^ 

With three lotus'eyes is Thy lotus face adorned. 
Beauteous is Thy neck with its necklace of large pe^ls.® 

4 

O Mother, how can the ignorant, whose minds are restless 
with doubt and dispute. 

Know Thy form ravishing with its vermilion,® 

Stooping with the weight of Thy breasts,^ 

Accessible only by merit, 

Acquired in previous births ? 

5 

O Bhavani,® the munh^ 'describe thee in physical form 
The Shruti speaks of Thee in subtle form ; 

Others call Thee presiding Deity of speech ; 

Others, again, as the root of the worlds. 

But we think of Thee 

As the untraversable ocean of mercy, and nothing .else. 


Worshippers contemplate Thee in their heart 
As three-eyed, adorned with the crescent moon, 

White as the autumnal moon, 

^ That is, She makes the mudrd vam and abhaya. In the first the 
hand is held forth in front of the body with the palm upward and 
horizontal, the fingers together, and the thumb crossing the palm to 
the fourth finger. In the second the hand is held up with the fingers 
and thumb in the same positions with the i)alm towards the spectator. 

^ Tdrd, the ordinary pearl, is called muktd, 

^ Sindura, the Bhairavi’s body, is painted with vermilion, and Iter 
garments also are red. ^ Kuchabharanamrdm (see Introduction). 

* Seep. 97, n. I. ® Sages. 

^ There are three forms of the Devi — the gross or physical, with 
hands, fett, etc. ; the subtle (sukshma), consisting of mantra and tlie 
supreme (para), which is the real or own (svarupd). The form of the 
Devi has both prakdsa and vimarsha aspects — that is, real and secondary,, 
or manifested. Thus the Vamakeshvara Tantra says : The Devi Tri- 
pura is Her real form. She who is of a red colour is the manifested one.“ 
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Whose substance is the fifty letters,^ 

Holding in Thy hands a book, a rosary, a jar of nectar, 
and making the vyakhya mudrd.^ * 

7 

O Tripura, Thou art Shambhu® united with Parvati/ 
Thou art now Vishnu embraced by Kamala,^ 

And now Brahma born of the lotus.® 

Thou art again the presiding Devi of speech, 

And yet again art the energy of all these. 

8 

I, having taken refuge with the four — 

Bhdva^P Para, and others® born of the vdgbhava (vtja),^ 

• 

^ 1 Of the alphabet or mdtrikd {pUnchdshadaksharamaylin]. These 

letters stand for the vritti (functions and qualities of being). The Dev! 
is thus mdtrikdmayl, or composed of mdtrikd. 

^ Vyakhya. according to the Sliabda Kalpadruma— 
(description), or grantha (book), and also commentary, but here denotes 
a mudrd of that name (see p. 94 , n. 4 ). 

3 ShiVa, one of the forms of the four mahdpreta, whose vija is **Hsau.** 

^ Tlje androgyne form, called ardhandrtshvara, half being Shiva and 
the othe^half Shakti. According to Hindu belief, the wife is the pure 
and sacred (punyd) half of her husband’s body, and besides shares the 
purity and merits of ]^ev husband according to the common saying 
Sharirdrdhahi smritd jdyd punyd punydphale shamd. ® Lakshm!. 

^^That is, the power of destruction, maintenance, and creation. 

7 The four bhdva are states or conditions of Kundalini appearing 
as sound and its subtle elements, and are Para, whose abode {sthdna) 
is the mulddhdra ; Pashyantl in the svddhisthdna ; Madhyamd in the 
andhata ; and Vaikharl in the vishuddha, issuing through the throat 
(see next note). There appears, however, to be some difference as to 
the location of tlie second. 

Para, as the first condition of Kundalini in the form of tamasik 
sound in the Mulddhdra ; P ashy anti is the bhdva when Kundalini, 
associated with manas, reaches the position variously stated as the 
svddishthdna or mcmipura ; Madhyamd, when it reaches the andhata- 
chakra, associated with huddhi ; and Vaikharl is when Kundalini issues 
through the throat in the form of the fifty letters. It is said that 
though there are thus four kinds of speech, the gross-minded do not 
understand the first three, and think speech to be Vaikhari alone. 

® That is, Aing the vija of Sarasvatl. The Devi is ** three syllabled * ‘ 
(Tryakshari) — that is, the vija of the three divisions of the Panchadasi. 
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Shall never in,my heart forget Thee, the supreme Devata, 
Whose substance is existence and intelligence,^ 

And who expresscirth by Thy throat and other organs 
The bhdva appearing in the form of letters.^ 

9 

The blessed, having conquered the six enemies,® 

And drawing in their breath,^ 

With steady mind fix their gaze on the tip of their nostrils. 
And contemplate in their head Thy moon-crested form,^ 
Resplendent as the newly risen sun. 

10 

The Vedas proclaim that Thou createth the world, 
Having assumed the othef half of the body of the enemy 
of Kama.® ‘ 

Verily is it true, O Daughter of the mountain and the only 
World-Mother, 

That had this not been so, 

The multitude of worlds would never have been. 

1 1 

In company with the wives of the Kinnaras,'^ 

The Siddha women,® whose eyes are reddened by wine,^ 

Vaghhava, Kdmaraja, and Shakti. According to the Vamakeshvqra. 
Tantra, Vagishvari is the jndnd shakti, wliich is in the vaghhava division, 
and confers salvation, thcu^amrtm;Vi and shakti divisions being the 
kriyd and ichchhd shakti (see the Lalita, verse 126). 

^ Sangchinmayl, the Brahman being sat and chit. 

2 That is, they ultimately so appear, though previously existing 
as subtler elements of sound. 

3 The six sins: Lust {kdma), anger {krodha), greed {lohha), delusioA, 
(moha), pride (mada), envy {mdtsaryyd). 

* Akunchya vayam by puraka of prdndydma. 

® As Shakti of Shiva. 

® Shiva (see p. 27, n. 8,. p. 30. n. 3). The Androgyne form 
afdhanarlshvdfa. 

^ A lower order of Devas (devayoni). 

® Wives of the Siddhas, also celestial spirits (devayoni) inhabiting 
the atmospheric plane (bhuvah). 

® Asvdditdsavarasdruna neirapadma. 
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Having worshipped Thee with the flowers of celestial 
tjrees^ 

In Thy pitha ^ in the caverns of the golden mountain,® 
Sing Thy praises. 

12 

I worship in my heart the Devi whose body is moist with 
nectar,^ 

Beauteous as the splendour of lightning, 

Who, going from Her abode to that^ of Shiva,® 

Opens the lotuses on the beautiful way*^ of the sushumnd.^ 

13 

0 Tripura, I take refuge at Thy lotus feet. 

Worshipped by Brahma, Vishnu, and Maheshvara ; 

The abode of bliss, the source, of the Vedas, 

The origin of all prosperity ; 

Thou whose body is Intelligence itself.® 

14 

1 shall never forget Her who is the giver of happiness ; 
She*it is, O Mother, who, in the form of the Moon, 

Creates the world full of sounds and their meanings, 

And again, by H(ir power in the form of the Sun, 

Padapa, so called because the tree drinks by its roots. As to 
the celestial trees (see p. 63, n. 6). 2 Seat or shrine. ^ Sumcru. 

* For She as KundalinI goes from the midadhdra to the shivasthdna 
in the sahasnlra, and returns moist with the nectar of Her union with 
Him. 

** Rajddhani. laterally capital city of Shiva. 

® That is, from the mulddhara chakra to the shioasthdna. 

* The sushumnd is the central nerve (nddl), or, rather, channel 
of energy in the body in which the lotuses (shatchakra) are threaded 
with their heads normally downwards. As Kundalini becomes stirred 
by the Yoga process. She ascends from the mulddhara and enters the 
higher chakra. As She does so, the lotuses upturn and expand again, 
closing on her departure. 

® The text which has sausuvartma kamaldni vikdshayaniim, is not, 
however, intelligible, and the metre is short. Possibly it is a misprint 
for saumyang. 

® That is, nothing but intelligence, chaitanyamnira tanu. 
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She it is who ifiaintains the world. 

And She, again, it js who, in the form of Fire, destroys the 
whole universe at the end of the ages.^ 

15 

Men worship® Thee under various names — 

As NSrayana ; as She who saves from the ocean of Hell f 
As Gauri ;•* as the allayer of grief f as Sarasvatl,® 

And as the three-eyed giver of knowledge.’ 

16 

O Mother of the world, such as worship Thee with twelve 
Verses of this hymn attain to Thee, and gain all 

powers of speech® and the supreme abode. 

» 

^ Ndda, as Ragliava Bhatta says, exists in the three states of nibodhikd 
or hodhinl, nada, and in the form of vindu, accordin'^ to the predomi- 
nance of the gufia. These three and the shakti^ jndnd, kriyd, and 
ichhd, of which they are special manifestations, arc said to be in the 
form of sun, moon, and fire respectively. The moon (vindu) is iohchhd 
(will and desire), the eternal precursor of creation. Kriyd is like the 
sun, which makes all things visible. Jndnd is fire, as it burns up all 
actions (see Shatchakranirupana, verse 49, and Sarada Tilaka, rhap. i,). 

2 As Vishnu. Narakdmavatdrint. 

^ Spouse of Shiva. The Devi Parana says : “ She who was burned 
by the fire of yoga was again born of Himalaya ; as She has the colour 
of the conch, jasmine, and moon, she is called Gauri.” Her colou^ is 
golden. Shiva said to Parvati : ” O Daughter of Himalaya, I am 
white as the moon and thoi;,art dark. I am the sandal- tree, and thou 
art, as it were, a snake entwined round it.” I’arvati, taking umbrage 
at this remark upon Her dark complexion, went away to the forest, 
and there, by the performance of austerities, gained for herself a 
golden complexion beautiful as the sunlit .sky. 

® Kheddshdmine, ® Devi of speech and learning. 

^ Shiva. ^ V dkshiddhi or siddhi of words. 



TRIPURASUNDARI 

(TRIPURASUNDARTSTOTRA) 

By SHANGKARACHARYYA ' 

1 

I SEEK refuge with Tripurasundari,^ 

Who wanders in the Kadamba forest f 
The Spouse of the Three-cyed One,® 

Bank of cloud (in the sky of the heart) of numbers of 
sages/ 

Whose hips defeat the mountain by their greatness.® 
Who is servec^ by celestial women, 

Whose eyes are like the newly blown lotus, 

And who is dark as the colour of a freshly formed rain- 
cloud.® 

A 

^ The Devi is so called as the Spouse of Shiva, tiestroyer of the 
tripitra, or cities of the three Asura — Kamalaksha, Tarakaksha, and 
VidyuHmali. According to the Kalika Puraiia, Parashiva is Tripura, 
because he has three pttra in Him, His body becoming triple upon the 
manifestaj|;ion thereiif of Brahma, Vishnu, and Sliiva. The Devi is 
then the Shakti of Paramashiva. 

The Kadamba {Nauclea cadamha) is a tree with orange fragrant 
blossoms whereunder Krishna played (sec Adydkdllsvariipastotra in 
Mahanirvana Tantra). Kadamba also denotes number (multitude), and 
in this sense the Kadamba forest is the universe which the Devi 
permeates. 

• ^ Shiva with the central eye of wisdom. Shiva is also Tryamhaka, 
, because Pie is the father of the three Devas, Brahma, Vishnu, and 
Rudra (Tarkalangkara Commentary, MahS.nirvana Tantra). The 
Rigvidhana uses it as equivalent of Mahadeva. 

^ Muni. As the bank of cloud gives water, so She quenches the 
spiritual thirst of munis. 

® Nitambajitabhudaram. Nitamba literally means buttocks, which, 
however, here reads rather absurdly in English, the side or hips being 
pdrsha, kaksha, or shvoni {cf. tenth shloka of the Karpurdkhyastava 

Samantadapinastana-jaghanadhrikyauvanaU ”), 

® That is, of the dark blue colour seen when the blue of the sky 
appears through a freshly-formed black rain-cloud. 

25 
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o' 

I seek refuge with Tripurasundari, 

The Spouse of the Three-eyed One, 

Who dwells in the Kadamba forest, 

And who is ever wandering ; 

The Large-eyed One who holds a golden vind} 

Wearing a necklace of priceless gems, 

Whose face is glowing with wine,^ 

And who of Her mercy grants prosperity to Her devotees. 

3 

Ever are we protected by Her whose abode is the 
Kadamba forest, 

The weight of whose breasts are garlanded with glittering 
gems, 

Whose breasts are rising,^ 

And excel the mountain in greatness ; 

Whose cheeks are flushed with wine,** 

Ever singing sweet songs ; the playful one,® dark“ as a 
cloud, 

Ever compassionate to all. 


4 

I seek refuge with Tripurasundarl, 

The Spouse of the Three-eycd One, 

Who stays in the Kadamba forest, 

^ A stringed musical instrument of that name. „ 

2 Mukhasamullasattvdrunim, Vdruni is wine made from rice. Here 
and in following verses the divine ambrosia (amrita) is referred to. 

“ Rising ” (cf» Durgddhydna in “ Devi Purana ”) pinonnata payo~ 
dhardm. As to weight and greatness, tho Annapurnddhy ana, th^Bhuha^ 
neshvaristotra dplvarastanatating tanuvnttamadhydm” and Introduc- 
tion. 

* Maddrunakapolaya (see n. 2, antf). 

® Lilayd, Play (lild) is the mark of a Deva, and the Devi’s substance 
is play (lildmayi). The Devi is Lalita (“ She who plays”). Padma 
Purana says : ” Having passed beyond the world She plays, hence She 
is called Lalita.” But the Creation is also Her play. 
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Who is seated in the golden circle and dyrells in the six 
lotuses, ^ 

Ever revealing like lightning the great power (of devo- 
,tees),* 

WhoSfe beauty is like that of the Jaba flower,® 

And whose brow is adorned with the full moon. 

5 

I take refuge with Her, the sweet speaker, 

Daughter of the sage Matanga,'* 

Whose breast is adorned with the vina,^ 

And whose head is beauteous with locks of curling hair ; 
Who dwells in the lotus •,® 

The destroyer of the wicked, 

Whose eyes are reddened with wine 

The charmer of the enemy of the (rod of Love.® 

6 

I take refuge with Tripurasundarl, 

The Spouse of the Three-eyed One, 

Who ^hould be meditated upon as in the first flush of Her 
nubile youth,® 

^ Shaddmbhu — that is, the six chakra or centres in the human body : 
t^e mulddhdra, svadishthdna, manipura, andhata, vishuddha, and ajnS 
padma^ (sec the translation of the Shatchakra Nirupana from the 
Sanskrit, edited by Arthur Avalon). The Devi exists as Kundalin! in 
these chakra. 

2 Satatasiddhisaudaminim. Siddhi (power so called), which lies 
latent, is instantly brought to light by Her. 

* ^ Scarlet hibiscus, the Tantrik flower sacred to the Devi. * Rishi. 

The musical instrument which She holds, the tip of which rests 
on Her breast. 

® For She is also Kamala or Lakshmi. 

^ Maddrundvilochanam (see last page, note 2), 

® That is, charmer of Shiva who destroyed Kamadeva with the 
fire from His eyes when the latter sought to distract him by thought 
of passion from the yoga in which he was engaged. 

® Smaretprathama pushpinim, literally “ as having the first ' flower ’ *' 
which is used in the same symbolical sense as in English. The push- 
Potsava 18 the religious festival held on its first appearance at puberty. 
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Her blue garment stained with drops of blood,’ 
Holding the wine-cup,^ 

Her eyes rolling with wine 

With heavy, high, and close-set breasts,** 

Dark of colour, and with dishevelled hair.® 

7 

At time of recitation I remember the Mother, 
Lustrous as the scarlet hibiscus,® 

Her body pasted with saffron and sandal, 

Her hair kissed by musk 
The Mother with smiling eyes,® 

With red garland, ornaments, and raiment. 

Who holds the arrow, bow, noose, and goad f 
The charmer^® of counvless men. 

^ Rudhiravindunilamharam — that is, stained with the pushpa 

flower *'). As this first shows itself when woman is ready to bear, 
so in the blue sky, which is the Devi’s garment, signs are seen wliich 
herald Her creation. 

^ Grihltamadhupdnikdm, ^ Madhuvighurnanetranchalam (scv.ip,26, 
n. 2). 

* Ghanastana hharonnatdm : ** heavy ” (cf. AnnapurnadhyCma. 

Annapraddnaniratang stanahhdranamrdm ”) ; “ high " {cj. Diirgci- 
dhyana, ante Introduction) ; “ close,” so that, as it is said in the Kamara- 
sambhavam (chap, i.) of Kalidasa : ” Even the filament of a lotus could 
not be passed between them” (” mrindlasutrdntarumapyalahhyam**). 

® Galitachikurdng. The Devi in this and other forms, as KSli, 
Tara and Chhinnamasta is so represented. The epithet is a common 
one in Tantra {cf. Karpuradistotra, verse i). 

® Jaba, V. ante. So also the Lalita (verse 147), ” whose body is like 
the China rose.” 

^ See the Adydkdllsvarupa Siotra in the Mahanirvana Tantra. 

® The Devi is, according to the Lalita Sahasranama (verse 59) 
chdmhdsa (with beautiful smile), indicating a certain state of con-, 
sciousness [pmhodha) of highest bliss. 

® These are Her weapons. The Tantraraja (Vasana chap.) says : 
” Mind is the bow of sugar-cane, desire the noose, anger the goad, and 
the five subtle sources of the elements {tanmdtva) the five arrows of 
flowers.” But the Yoginihridaya says: “The noose is IchchhdshakH» 
the goad Jndndshakii, and the bow and arrows Kriydshakti” 

She deludes men with her mdyd ; hence the Lalita (verse 137) calls 
Her ” all-bewildering ” {sarvamohini). The Kurma PurS.n& says : 
” This Mdyd is dear to me by which the world is bewildered. I be- 
wilder the whole universe with the Devas, Daityas, and men.” 
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8 

I worship the World-Mother 
Who is served by celestial women, 

The Spouse of Indra, 

Skilful in plaiting hair 

The devouted Spouse of Brahma, 

Anointed with sandal paste ; 

The Spouse of Vishnu, 

Adorned with pleasing ornaments. 

^ ChikurahandhasairindhHkdm : for Her hair, which is in some of 
Her aspects dishevelled, is in others beautifully arranged. 



MOTHER OF THE WHOLE UNIVERSE 

(SARVVAVISHVAJANANT) 

From the DEVIBHAGAVATA 

1 

I call to mind the Mother of the whole universe, 

Who has created this world, both rcaF and unreal,^ 

And who, by Her own power with its three gunas,^ 
Protects it, and having destroyed it. She then plays. 

Commonly is it said that Brahma creates the universe, 
Yet the learned in Veda and Pu: ana 
Speak of His birth from the navel lotus of Murari,^ 
Although it is said He creates, yet He is Himself dej^en- 
dent therein/' 

^ I Skandha, (chap. ii.). 

2 Sadasatsvarupam, on which Nllakantha says:**^* Vyavahura drishtyd 
sat, paramdfthadayshanena asat ; that is, the world is real [sat) from the 
point of view of practical life and reason ; to all those, in short, who have 
not experimentally realized the Advaita Tattva ; but to those who have, 
and from the transcendental standpoint, it is, in fact, unreal {asat). 

3 Saitva, rajas, and tamas, the substance of Shakti, as Prahriti (sec 
Introduction). 

^ Ramatc — that is, “in her own self’* {svasmiiicvakrlralt-) (N); 
She shines. Hence She is also calhid Lalita. “ She who j)! lys *' l^adma . 
Pr. says, “ having passed beyond the worlds. She plays ; hence She 
is called Lalita.” Beyond Shakti and Shiva there exist various mani- 
festations of Parashakti and Sadashiva, each in its own sphere. But 
Mahashakti, who is Paramashiva, crossing all worlds, resides in the 
supreme sphere of Mahdhaildsa. She it is who is known as Lalita 
and Kameshvari. 5 Vishnu as Enemy of the Daitya Mura. 

® Because He is born. He creates dependent on Bhagavati. In the next 
verse the argument is: “Let Brahma be not the creator ; why not, then, 
Vishnu ?” To which the answer is given of His dependence on AnAnta. 
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3 

Even Murari in the blossom of whose navel lotus, 
Brahma was born — 

Deeply sleeps upon his serpent bed^ at the time of dissolu- 
tion. 

Therefore Ananta with his thousand hocds is His support. 
How can He who is Himself supported 
Be called a leader^ in the creation of the world ? 

4 

Even the water of Ocean® which is a liquid substance 
Cannot exist without a container ; therefore^ 

I take refuge with Her, the Mother of all beings, 

Who exists in all things in the form of power.^ 

5 

Brahma in thd lotus, 

Seeing that the eyes of Vishnu were closed in deep 
slumber,® 

Prayed to that DevT with wliom 1 take shelter.*^ 

1 Vishnu reposes on the i,ooo headed Serpent Ananta. 

2 Nelf'a. 

^ Which is eigain the supjjorl of Ananta. 

* And that container requires a support. Therefore the adhdfa- 
shukti is the Mother of all. I'or this reason, in comihcncing any piijd, 

. Adharashakti is worshipped on account of Her being the supporter 
of all, and that Shakti is none but the Motl^er of all. 

^ Shakiirupd . 

® Y oganidra , the sleep of pralaya. 

That He might be roused from his sleep and take part in the cosmic 
pfoce.ss. Suta continues : “ Having meditated upon Her who is 
Mdyd and Sagittid, and giver of liberation and Nirgund, I will tell you, 
O muni^, the whole Purana, which is the best and the most sacred 
Shrimadbhagavata of 18,000 Sanskrit Shlokas.*' 



BHUBANESHVARi' 

From the TANTRASARA 

1 

Now I pray for the attainment of all blessings to Bhu- 
baneshvari, 

The cause and Mother® of the world, 

She whose form is that of the Shabdabrahman,^ 

And whose substance is bliss. 

2 

Thou art the primordial One,® 

Mother of countless creatures, 

Crcatrix of the bodies® of the lotus-born,’ Vishnu and 
Shiva. 

Who creates, preserves, and destroys the three worlds. 

O Mother ! by hymning Thy praise I purify my speech. 

3 

O Daughter of the Mountain-King,® <. 

Thou art the cause of the world-destroying energy of 
Shiva,® 

1 The Devi in her aspect as Lord and Ruler of the world. 

2 P. 567. ^ Anibiku, 

^ Sakshatshahdabrahmasvarupinl: the “sound’' or manifested 
Aparabrahman, as opposed to the absolute, the Parabrahman. The 
Devi and the Sliabdabrahman are, in fact, one, though men speak 
of Her as His Shakti (power). ® Adya. 

« Vapuhpratipddayitrl. The Devas have bodies, subtle though 
they be, as the Shabdabrahman Himself has. ^ Brahma. 

® Himavat, whose daughter, as Parvvati, the Devi was. 

® For they derive their power from the Devi, the All-Mother, whose 
children they are, and who also manifests as their Spouse. 
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Who manifests in earth, water, fire, ether, the sacrificer, 
the sun and moon,^ 

And who destroyed the body of Manmatha.^ 

4 

O Mother ! men only worship the triple-streamed Ganga*"^ 
Because She shines in the matted hair of Shiva, ^ 

Which has been purified 
By the dust of Thy lotus feet. 


As the moon-’ delights the white night lotus® and none 
other, 

As the sun delights the day lotijs*^ and none other, 

As one particular thing only d<elights one other, . 

Thou, O Mother ! delightest the whole universe by Thy 
glances. 

0 

Although Thou art the primordial cause of the world, 

Yet %rt Thou ever youthful ; 

Although Thou art the Daughter of the Mountain-King,® 
Yet art Thou full of tenderness. 

Althougl^Thou arf the Mother of the Vedas,® 

• These constitute the eight-fold forms (ashtamiirti) of Shiva, 

viz., Sarva, Bhava, Rudra, Ugraha, Bhima, Pashupati, Ishana, 
Mahadeva. ^ The Deva of Love (see p. 59, n. 5). 

3 Tfisrotah, for there are three Ganges : the heavenly (Mandakini), 
earthly (Alakananda], and that of the nether world (Bhogavati). 

* As to the descent of Ganga into the jata of Shiva (see p. 125, n. 5). 

® Literally Lord of Kala, Kald is a digit of wJiich there are sixteen 

in the moon. The amdkald is that from which the nectar is distilled. 

® Kumundim, which blooms and opens at night. 

^ Kamalint. 

® Mountain {Shaila), which is that which is made of masses of stone 
{Shild ) — a rhetorical comparison between the hardness of stone and 
Her tenderness. 

® Trayi, The whole Veda is so called because it consists of song, 
prose, and verse ; or because the Rik, Yajus, and Sama are alone 
referred to as Veda. 
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Yet they cannot describe Thee.^ 

Although men must meditate upon Thee, 

Yet cannot their mind comprehend Thce.^ 

7 

O Mother of the worlds ! 

Those who have reached that birth amongst men 
Which is so difficult to attain, 

And in that birth their full faculties, 

Yet nathless do not worship Thee, 

Such, though having ascended to the top of the stairs, 
Nevertheless fall down again.^ 

S 

O Bhavani ! 

Such as worship Thee with fragrant flowers and sandal 
paste, 

Ground with cool water^ and powdered camphor, 

Gain the sovereignty of the whole world. 


9 

O Mother ! like the sleeping King of ku'pents,^ 

Residing in the centre of the first lotus,® 

Thou didst create the universe. 

^ Cf. verse 2 of Mahimnastava of Pusli})aclania. 

^ Literally, “ Though thou art to be meditated upon, thou dost not 
stay in the path of mind ” {cf. Mahimnastava, loc. cit, and Shruti, which 
says, “ Vato vuclw nivartUinte aprupya manasa saha.*’) 

^ That is, as the subsequent fall makes tlic ascent useless, so human 
incarnation is without avail for those who, without excuse in such 
incarnation, do not worship the Devi. 

^ Kalidasa in the Kitusanghara says that in the hot weather women 
should wear line cloth, powder their hair with fragrant scent, and 
smear their breasts with sandal, ground with cool water. 

She as Kundalini resembles a sleeping serpent with three and a 
half coils abiding in the mulddhdra. 

® The Mulddhdra chakra (see last note). 
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Thou dost ascend like a streak of lightning^ 

And ajttainest the ethereal region.^ 

10 

Thy body, having been moistened with the nectar flowing 
from That,® 

Thou dost again reach Thy abodc^ by that way.*"^ 

O Mother and Spouse of Maheshvara ! 

They in whose heart Thou glitterest are never reborn. 

11 

0 (jaurl ! with all my heart 

1 contemplate Thy form, 

Beauteous of face, 

With its weight of hanging hair, 

With full breas^s^ and rounded slender waist, 

Holding in three hands a rosary ® a pitcher,^ and book, 
And with Thy fourth hand making the jndnaniudrd}^ 


12 

O Bhuraneshvarl ! 

Yogi^ who have restrained their senses 
And havt? conquered the six enemies, 

In^'oga with calm minds behold Thee 

^ VidyuUata halaya vibhramamudvahantl. Tliis is the sense of 
the jmssage which may literally mean that the Devi carries the beauty 
(vihrahma) of wristlets, like a streak of lightning, or “ the Devi is 
sporting like a streak of lightning." 

^ Khamasnuvdnd, Khain is here Shiva, in the Sahsardm, whither 
the Devi repairs when Her jmssion is aroused by the lightning of the 
Kdmdgni around Her fanned by the leftward revolution of the rod 
Kandarpavayu. 

3 That is, the Sahasrdrapadma. ^ Alulddhuta. 

® Margendtena — that is, the nddi suslmmnd. 

® Aplvarastanatatlng. ^ raniivriiiamadhvdng, 

® Japamdla, with which jap a or recitation of mantra is done. 

» Kalasa. 

Literally, holding chinid, which is a name for the jnana miidrd, 
or manual gesture so called. ” The six sins (sec p. 22, n. 3). 
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Holding noose and a goad,^ 

And making the vam and abhaya mudras} 

13 

Thou art Lakshmi, 

Rivalling the lustre of molten gold» 

Holding two lotuses in two of Thy hands, 

And with the other two making the gestures which grant 
boons and dispel fcar.^ 

Four elephants holding jars (in their trunks), 

Sprinkle Thy head with nectar.^ 

14 

O BhavanI ! Thou art l\urga,^ seated on a lion, 

Of the colour of durvd grass,® ^ 

Holding in Thy eight hands various k[nds of dreadful 
weapons, 

And destroying the enemies of the immortals.'^ 

See p. 28, n. g. c 

2 That is, the gestures (Mudrd) which grant boons and dispel fear. 
In the first the hand is held horizontally, the palm open, the? fingers 
close to each other, and the thumb across the palm and torching the 
root of the tliird finger. The second is the same, but the hand is held 
upwards vertically, the palm being shown to Vhe spectatgr. 

3 That is, the vara and abhaya mudrds, ante. 

* In this form the Devi is represented as being surrounded by^iour 
elephants, which pour nectar over her frt;m jars held in their trunks. 

^ One of the names of Bhubancswarl (see p. 1 7 1 of Prosanna Kumar 
Shastri’s “ Dashamahavidya ”). 

® Of a dark green. It is not clear why this colour is here mentioned, 
as the colour of Durga is a golden yellow. It is, however, the colour 
of other forms, which are those of the one and the same Devi. Thus 
the colour of Kali is that of anjana (black, collyrium), Tara is nild 
(dark blue), Matangini is asitd (black) or shydmdngl (dark green'. The 
hue of Shorashi (Shri) is that of the rising sun [bdldrkdkanti), as it is 
that of Bhubaneshvari {;uddaddinakaradyiiti). The colour of Bhairavi 
is said to be that of a thousand rising suns ; of Chhinnamasta that of a 
million suns ; Dhumavatl is of an ashen colour (vivarnd) ; Bagaiamukhi is 
all yellow {pitavarnd), and Kamaia is .said to be like lightning (saudd- 
minlsannibhd) — see Prosanna Kumar Shastri’s “ DashamahavidyS. ", 

^ The Daityas enemies of the Devas, whose Protectress the Devi is. 
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15 

I remember again and again the darl»^ primeval Devi^ 
swayed with passion,^ 

Her beeuteous face heated and moist with the sweat (of 
amorous play),^ 

Bearing a necklace of Ganjd berries,® and clad with leaves. 

16 

0 Spouse of Shrikantha,® 

1 place on my head Thy blue lotus feet, 

Which are followed by*^ the Vedas, 

As swans are lured by the tinkling sound of an anklet. 

17 ‘ 

O Bhavani ! I worship thy body from ankle to knee,® 
Upon which the bull-bannered one® gazes with great love, 
And who, as if not satiated by looking thereon with two 
eyes, 

Has yet made for himself a third.^® 

• 

^ Asifttkanti. Tt is difficult to arrive at English translations for 
same .Sanskrit words of colour. Matangini here referred to is also 
spoken of as shydmanghor dark green ; and dark green and dark blue 
seem also to*be used interchangeably. 

2 ^Matangini, one of the Dashamahdvidyd. 

3 Anangatantrdm — influenced or swayed by Ananga (“ the bodi- 
less one ”), a name of the Hindu God of Love, Kama. 

* Avirniddsha jalashikharashohhivaktfdm. The cause is shown 
in the preceding line — play and union with her Lord. 

®^Rcd and black berries used as goldsmiths’ weights. 

® Shiva, the ‘‘ beautiful throated,” also called Shitikantha (” pea- 
cock-throated ”), from the colouring caused by His drinking tlie venom 
which arose at the churning of the ocean. 

^ Anugamyamdnau — that is, the Vedas worship and adore Her. 

® Janghd cf. Lalitasahasranama, verse i8, where the Devi’s 
calves are compared to ” the sapphire-studded quiver of the God 
of Love, with rounded ankles and instep arched like the back of a 
tortoise.” 

® Shiva, also called Brishaddhvaja. 

Shiva is always represented with three eyes, the third being the 
eye of wisdom, which in man opens on the realization of divinity. 
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18 

I call to mind thy two thighs,^ 

Which humble the pride of the trunk of an elephant. 

And surpass the plaintain-tree in thickness and tender- 
ness.^ 

O Mother ! youth® has fashioned those thighs 
That they may support as two pillars the weight of thy 
(great) hips.'^ 

19 

Looking at thy waist/"* it would seem as if it had been 
absorbed 

And become the great bulk of thy breasts and hips.® 

By the youth*^ which clothes the body with hair,® 

May it ever be resplendent^ in my heart ! 

20 

O Devi ! may 1 never forget thy navel, ^ 

As it were a secure inviolate pool,^® 

Given to Thee by Thy blooming youth. 

^ Uru {cf. I.alitasaliasrariania, verse 17. The syininctry and 
smoothness of Her thighs are known only to Kamesha (Shiva). Her 
knees shine like jewelled discs." 

2 Cf. First Canto of Kalidasa’s Kumara Sambhavain. 

3 Afadhyamenabayasd. 

* Shrnvi. 

® Murtirmadhyastava . 

® Shronyaustauaiichayuf^apat ptathayishyatochrhairbdlvd t paretia 
bayasd parihristasdrah — that is, lh<‘ waist is so slender and the 
breasts and hips so heavy that it would seem that the greater part of*the 
body, which goes to the making of the waist, liad been taken away 
and put into the breasts and hij)s, and formed their bulk. 

Bdlydiparenabiiyasd . Literally the age which follows childhood, 
which is the cause of these changes in woman's body. 

^ Romdvalivildsitena, which appears with puberty (cf. verse 15 
of the Lalita). 

® Ndbki, which also means any navel-like cavity. 

Pallalamapradhfishyam — from all but Shiva: a similar idea to 
that of verse 17 of the Lalita, where it is said that the beauty of the 
Devi’s thighs are known only to Her Lord K 5 .mesha (Shiva). 
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Filled with the liquid beauty^ of the beloved of Smara,^ 
He who was fearful of the fire from the eye*s of Kara.® 


21 

Thy t^o lotus-likc breasts, smeared with sandal, 

Which bear ashes telling of Shiva’s embrace,^ 

Call to mind the vermilion-painted temples moist with 
ichor^ 

Of some (impassioned) elephant 
Rising from his bath in waters, 

Flicked with foam.® 


22 

O Mother ! Thy two arms, beaut(‘ous with the water 
Dripping from Thy body batl^ed from neck to throat, 
Seem to have been formed by the crocodile-bannered OneJ 
As long nooses* wherewith to hold the throat of bis enemy® 
(Shiva). 

May I never forget them ! 

• 

^ LavanyavarihUdvita 

'• 'Wiat is, Rati. Spouse of Kfima or Sinara, tlie God of T.ove, son of 
Krishna and Rukniini. The son of Kama is Anirnddha, and his 
companion is Vasanta, the spring. is armed with a bow-and- 

arrows, th§ bow-string being a line of bees, and the arrows flowers of 
different plants. 

^ When the Devas desired a command(‘r for their forces in their 
war witli Taraka, they simght the aifl of Kama in drawing Shiva 
towards Parvati, wJiose issue alone could destroy the demon. Kama 
undertook the mission, and shot his arrows of love at Shiva, when 
the latter was doing tapas. Shiva, however, who was offended at this 
disturbance of his devotions, burnt Kama down with a flash from the 
fire of liis third eye. Subsequently Kama was reborn in the form of 
Pradyumna at the niqiicst pf Rati. 

^ For Shiva’s body is covcretl with ashes. 

® Samadasyaktimhhau, the ichor which exudes from the temples 
of elephants in rut. 

® The ashes are thus compared to foam, and the sandal paste to 
the vermilion with which the temples and foreheads of fine elephants 
are painted. ^ 'phat is, Kama, the God of Love. 

^ For Shiva burnt him (sec ante n. 3). The DevPs arms embrace 
the neck of Shiva. 
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23 

O Daughter of the Mountain-King, 

Again and again have I looked upon Thy shapely neck, 
Which has stolen the beauty of a well-formed shell. 

And is adorning with pleasing necklace and meiny another 
ornament ; 

Yet am I never satiated. 

24 

O Mother ! he has not been born in vain^ 

Who oft calls to his mind 

Thy face, with its large round eyes and noble brow, 

Its radiant cheeks and smile, 

The high, straight nose, 

And lips red as the himha iruit.^ 


25 

Whoever, O Devi ! contemplates upon Thy wealth of hair, 
Lit by the crescent moon,^ 

Resembling a swarm of bees hovering over fragrant 
flowers, 

Is freed of the ancient fetters whicli l)ind him Vo the 
world. 

20 

The mortal who in this world 
Devoutly from his heart reads this hymn, 

Sweet to the ears of the wise, 

Attains for ever all wealth in the form of that Lakshml 
Who attends the crowned kings who are prostrate at H£r 
feet. 

1 Sa fiva jcliah. Literally, " lie is indeed born.” llis birth is fruitful. 
^ Tire fruit of a tree called Ivalukucho in Bengali, which, when ripe, 
is very red, and to which the lips of young women are often compared 
{cf. Meghaduta, verse 2 , ** Pakvabimbddharosthi ”). 

^ The Devi bears the crescent moon on her licad as docs Shiva. 

* Tasya svayam ^alati Dcin purdnapdshd — that is, he is freed of 
rebirth, the fruit of Karma. Here commences tlie phala portion of 
thes/o/m (see p io8, n. 2 ). 



GANGA 

(GANGASHTAKAM) 

By SITANGKARACHAK’YYA 

1 

O Bhagavati Ganga 

Thou art the playful garland on the head of Kara 
Such as but touch a drop of th(i spray of Thy waters 
Recline on the lap of the fan-^iolding women of the city 
of the immortals,*'^ 

Freed of the fear arising from the sinful Kali age.‘^ 


2 


(O Devi (ianga !) may you purify us, 

'i hou vVho separateth the earth from Heaven,^ 
Gladdening the cr^eper-like matted hair on the head of 

Descending from the region of heaven, 

Oozing from out the cave of the golden mountain,'^ 
Falling upon the surface of the earth. 

Purifier (as tlie River Mandfddni) of the city of the Devas, 
Who art the powerful Destructress of the multitude of 
men’s sins. 

^ The River Ganges, in whom tlie Devi manifests. 

Shiva. The Cranges in its descent from heaven at the call of 
Bhagiratha caught in the matted hair of Shiva. 

3 Amardvail, The city of Indra. 

^ Kaliyuga. The fourth, and, according to orlhotiox views, the 
present age, marked by the prevalence of sin. 

® By the celestial Ganges called Mandakini. 

® See note 2 ante, Sumeru. 
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3 

The trunks of elephants and their young make play with 
Thy waters, 

Fragrant with ichor-maddened swarms of bees, 

Trickling from the temples of elephants bathing therein. 
Thy stream is browned with the sandal paste 
Dropping from the breasts of Siddha wornen^ who bathe 
therein, 

And nigh the river bank Thy water is strewn with Kusha^ 
grass and flowers. 

There thrown by sages'^ at morn and even.*^ 

May the water of the (Ganges j)rotect us ! 

4 

This divine sin-destroying BhagTrathr’ now on earth 
Was in the beginning water in the vesseV* of the Primeval 
Grandfather." 

Then it was pure water from the feet of the T.ord (Vishnu), 
Who sleeps on the serpent.^ 

Again it was the gem adorning the matted tu\ir of 
Shiva/*^ 

And, lastly, the daughter of the great sage Jahnu.^^^ 

^ Siddlias arc celestial spirit {dr ray out) of f^rcat purity. 

2 A species of grass used in worsliip. 

Afuiiia. 

Tlic llowcr and grass is tlirown by tliein when they worship the 
Ganges in the morning and evening. 

^ Ganga is called BhagirathT, because She was l)rought dowm from 
heavt'ii by the prayt;r of Bliagiratha, son of Dilipa of the solar race, 
in order to secure heavenly bliss for his kinsmen. 

Kaniandalu , a. gourd-shaped vessel used by asct'tics. 

7 Pitdmaha. Bralima is so called. 

® The thousand-headed s(^rpcnt Ananta Deva (see Vishnu Parana). 

^ Ante p. 41, n. 2. 

Hence the rivtir is called Jfihnavl. The verse speaks of the stages 
of the descent of the heavenly stream. Pishi Jahnu swallowed the 
Ganges, and then, at the j)raycr of Bhagiratha, he let it issue from his 
thigh. The Ganges is called his daughter as She issued from him 
(see Kaniayana and p(>st p. 125. n. 5). 
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5 

May the entrancing^ Ganga falling on the matted hair^ of 
Hara,^ 

Destending from the Lord of Mountains^ 

Moving sinuously like a serpent to the ocean, 

Flowing by the city of Kashl,'^ 

Dispeller of countless worldly fears,^ 

Saviour of those who bathe in Her waters. 

Be ever victorious. 

() 

How can he who has seen Thy wave be bound by illusion ? 
To him who has drunk of Thy water thou givest a dwelling 
in the city of the yellow-clad Deva.^ 

O Ganga 1 what time the bodieitof those who assume body*^ 
fall on Thy lap.^ 

For such, ® Mt)ther,^’ even Shatakrita's^^ grandeur^^ is but 
a small thing. 

7 

0 Bhagavatl on Thy bank 1 drink Thy water only. 

1 worship Krishna, all thirst for worldly enjoyment having 

^me. 

Destroyer of all sip, Wliose companionship is the stairway 
to Hcaven,^^^ 

1 Manoha-yini ("mind stealer"). 

^ Shiva, like the ascetics, wears a coil of matted hair {Jala), 

^ Shiva. 

Benares, through which the Ganges flows. 

Fearles.sncss is the s]:»ecial gift of thti Devi. The Milrkandeya 
Purana says : " When You are remembenHl in limes of dilTi(Miliy, Yon 
take away all fear of all beings.” She is lihaydpaha (remover of 
fear) ; fur Shruti says (" tai. Up." ii. g, i) : " By knowing the bliss of 
that Brahman none fear anything." 

® That is, Vishnu, who is clad in yellow, and wlio.se city is His 
heaven {Vaiknatha). ^ Men. 

^ That is, wlum in death, they arc thrown into the Ganges. 

^ The Devi is the Holy Mother (Shrimdtu), the first of Her names. 

Indra, King of the celestials. Pada or portion. 

12 Feminine of Bhagavan, a term applied to God. and which means 
He who possesses Bhaga. Svarga. 
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O Devi ! Gang^ of lightsome, tremulous wave, 

Be gracious to me. 

‘ 8 

O Mother ! O Spouse of Shambhu 
Who art ever associated with Shambhu 
At death, upon Thy banks, with my hands folded upon 
my head, 

Remembering Thy name and the feet of Narayana,- 
May my devotion to Kara and Hari'^ ever endure 
At the time of the festival of life’s departure 

He who of pure mind made this sacred eight- versed hymn 
to Ganga 

Will be wholly released of ell sin 
And will go the region of Vishnu.^ 

^ Shiva. ^ Vishnu. • *' Vishnu and Sliiva. 

* Death {pydnaprayd-notsava), for it is the (‘niianct* to lu'avenly 
bliss. ® Vaiknvtha (sec p. .^13, n. <>), 



AMBIKA' 

(ELEVENTH MAHATMYA OF CriANDl)^ 


J 

Devi, Thou who rcmoveth the pain of Thy suppliants,^ 
Be gracious. Be gracious, O Mother of the world ! 

Be gracious, O Queen of the universe ! 

Protect the universe. 

Thou art, O Devi ! the Ishvari ©f all moving and unmoving 
things.'^ ^ 

2 

Thou art the only support of the world, 

Because Thou wert in the form of earth. 

By Thee who existed in the form of water 
Is thc^ w]iol(i universe pervaded. 

Thou art Her whose powers are unsurpassed. 


2 

Thou art the Vaishnavi Shakti^ of eternal power; 

Thou art the seed of the universe, 

And the supreme Maya, 

All this universe has been bewitched by Thee. 

Thou, when pleased, art the cause of salvation to 
men. 

^ Mother. 

^ When the great Lord of the Asuras was slain by the Devi, Indra 
and other Devas (Agni at their head), with shining faces, oflercd praise 
to Katyayani, because of the fulfilment of their dcsii'c. 

3 Literally, “ Those who come to take shelter with Her.” 

* 7'hat is, the organic and inorganic world. 

® The energy of Vi.shnu, the sustaining power of the Universe. 
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4 

All sciences are parts of Thee, 

As also all women without exception^ throughout the 
world. ^ 

By Thee alone, O Mother ! is the universe filled. 

How can we praise Thee ? 

Art thou not beyond all praise of highest speech ? 

5 

When,*^ O Devi I'* being in the form of the universe, 

And bestowing heaven*'^ and liberation,^’ 

Thou art worshipped, 

What words, howsoever sublime, suffice for Thy praise ? 

", (> 

O Thou who existeth in the form of huddhP 
In the heart of all beings, 

Who art (iiver of heaven and liberation — 

O Devi Narayani ! ® salutation to Thee. 

7 

i 

In the form of moments, minutes, and other fractions of 
time, » 

Thou art the cause of (worldly) change. 

^ Sakald. Nagoji j'ihntia is not happy in liis ( oinmentary when 
he says that sakald Iumc means “ endowed witli the sixty- four arts ” 
{kald), sucfi as dancing, music, ])ainting, literal ur(‘, acting, etc., 
and who arc devoted to their Inisbands modest, c'tc. Tlie DevT is 
not, according to this noble line, in these only, but in all women, 
liowev^cr ignorant of tlie “ arts ” or low btjrn they may be. 

“ Vidydh sam isldsinvadf’vi bheddh. 

Striyah samastdh saka/d ja^atsii. 

The Devibhashyam of l*anchanana 'rarkaratna translates the verse 
as, ** All sciences, all things {hheddh), and all women are of 'I'hec.” 

^ The vers(i here changes from upend ru vajrd to anuship metre. 

* That is. She who is, as Nagoji .says, of a shining nature {dx'otaua- 
shtld), ® Svarga. ^ Mukii. 

^ That is, nischaydimakamjftanam. 

P For .she is the support of all beings ; fe^n, of Narayana, a name of 
Vishnu. 
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At the time of the dissolution of the universe 
Thou art all-powerful.^ 

Narayani, all reverence to Thee. 

8 

O Auspicious One ! auspicious with all auspiciousness, 
Accomplisher of all successful things, 

Giver of refuge, Three-cyed one f 
O Gaurl O Narayani ! all reverence to Thee. 

9 

O Eternal One ! who art the energy ’ 

Of creation, maintenance, and destruction ; 

Who art the abode of the qualities,'^ 

And arc yet beyond them — • 

O Narayani ! all reverence to I'hec. 

10 

O Thou wlio ever savest those in poverty and pain, 

Who. take shelter with Tliee ! 

O Remo^'cr of the })ains of all ! 

Narayvtni, all reverence to Thee. 

11 

Rider in an aerial car yoked with swans, 

Who assumed the form of BiTihmani,® 

^ For Slie is in the form of time. 

- As is Her Sjioiise SJiivn. with liis tliird eye of wisdom. 

^ Eitlier as Nagoji says “ whitt' Devi,” or thij D(?vi of tiiat name, 
who issued from the body of IMaliadevi. 

^ Tlie commentator says ‘‘ that She is the possessor ot it "{'^hakti) ; 
but there is in reality no difference between shakii and the possessor 
of shakti, though lunnaii understanding and speech may make such 
difference. 

® Tlie gunas — tlie three saliva, id fas, and lamas, and their deriva- 
tives, the Taltwas. 

® Nagoji says that giciidshrayc git uamayc — guild shrayr aiiiiuamavc. 
Though the gunas inhere in Her, She is not as is the jlva, affected by 
them. See next note. 

® Shakti, or energy of Brahma, whose velxiclc {vdhana) is a swan 
(hangsa), or flamingo, as it is variously rendered. 
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Who sprinklcst water in which kusha grass^ is steeped^ — 
Narayaiii, all reverence to Thee. 

12 

Who holdeth trident, moon, and serpent,**^ 

Riding on a great bulH 
In the form of Mahcshvarr'^— 

Narayam, all reverence to Thee. 

13 

Who art attended by fowl and peacock.^ 

O faultless One ! 

Who holdeth a great shakti-waipon," 

And existeth in the form of Kaumarl® — 

Narayani, all reverence tc Thee. 

14 

Who holdeth Thy great implements, 

Which are the conch, discus, mace, and bow ; 

Who art in the form of Vaislmavl,^ 

Be gracious. 

Narayam, all reverence to Thee. 

15 

Who holdeth the formidable discus, 

And hast uplifted the earth with Thy tushes^^ — 

^ Grass used in pitri kviyd and as^ni kriyd . 

2 As Brahma, docs with the holy water [shunt ijalarn) from lus pot 
called kamancUtlit. 

2 Associated with Sliiva. The vahcina of Sliiva. 

^ Shakti, or energy of IMaheshvara or Shiva. 

® Both the ( (jck and peacock arc said in tlic Mahabharala to be 
the vdhana of Kartikeya. Gopal Chakravarti renders it, however, as 
the best of peacocks.” 

7 A kind of missile, dart spear, lance, or pike. 

8 The Shakti of Kiimara, or Karttikeya, son of Shiva and Parvvati 
and Commander of the celestial hosts. 

® The Shakti of Vishnu, who holds the conch, discus (chakra), etc. 

See note i on page 49 . 
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O auspicious One ! in tlie form of a boar^— 
Narayanl, all reverence to Thee. 

16 

O Thffu who in the fierce man-lion form“ 
Didst put forth effort to slay the Dait^^as, 
And who hast delivered the three worlds — 
Narayanl, all reverence to Thee. 


17 

Who weareth a diadem and lK‘areth a great thunder- 
bolt, 

Who dazzles with Thy thousand eyes/*^ 

Dcstructress of the life of Vritra.'* 

Who art Aindrl,-* 

Narayanl, all reverence to Thee. 


IS 

Who art in the form of vShivadiiU/’ 

Destructress of tli(‘ great host of tlu^ Daityas. 

Of te’ijibh' form and loud and tt^rrible voice — 

Narayanl, all reverenc(‘ to Thee. 

U) 

Whose visage is fonuidable with its teeth, 

Adorned with a garland of severed heads — 

^ Vishnu, in llis boar-incarnation, iijiliftcd on His lushes the world 
which had b(‘(?n submerged in the wat(‘rs. 

* As Sliakti of Vishnu in the urisiiv^ha incarnation, in which He 
slew tlie Daitya J liranyakashipu. 

^ ahe Devi is here invoked as Aindrl the shakti, of Indra, wdio is 
crowned, and wliose w'ea])on, like that of Ju]nt('r, is the thunderbolt, 
and who has a thousand eyes. 

^ An Asura slain by Indra. See note 3, ante. 

® The Devi is known as Shivaduti, because Shiva w^as engaged by 
Her as messenger to Shuinbha and Nishumbha 

yatouiynkto daulycua tuyu deeyd shivuh svaxetm 
shivadutiti iakesmiii^statah sd khwitini dgatd. 

Chandi, eighth Maiiatmya. 


4 
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O Chamunda destructress of Munda^ — 
Narayani, all reverence to Thee. 

20 

Lakshml, modesty, great knowledge,*'^ 

Faith (in shclslnis), nourishment, svadhd 
Truth, permanent and unchangeable ; 

Great night of dissolution, great nescience^ — 
NarayanI, all reverence to Thee. 


2J 

Understanding,^ Sarasvatl, the Best of all. 
All powers ^ Spouse of Babhru,^ Dark One,® 
Primeval Shakti.^^*^^ Be gracious, O Lady ! 
NarayanT, all reverence to Thee. 


Who art in the form of all things, 

Controller of all ; who hast all ])owcr ; 

^ Devi is so called because She slew the Asuras Chanda an/’ Muncla 
(see ver&e 25, chap. vii. of ( handi). 

^ M undaniathaiw ; not as one translation of ,lhe Cliandi has it, “who 
grindest shaven luNids.’' 

That is. as Nagoji .says, the knowhalgc p(‘rtaining to the Aiptan 
[adhyilimiividyd) (auilained in tin; U])anishads ; n()t “wide know- 
ledge,” as last-mentioned translator renders it. ^ Miottrn of JHtris. 

For Devi is both vitlyd (knowledge) and (widyd (nesci(*ncc), or 
J^rnhriti. 

Mfdhil, which Nagoji iii\yi^~dhdnni(lv(iil bitddhi, or linn, steady, 
concen tra t(*d huddh i. 

^ Bhuti, which ordinarily means w'eallh — hen^ accortling to Gopal 
Chakravarti, aishvnryxdrftpim — Unit is. the eiglit siddhi : or, according 
to Fiagoji, it is sattvupradhdna (“ greatly excelling in saliva ^una ”). 

^ A name of Shiva, Vishnn, or Fire. Accortling to Nagoji the rajo- 
^Ufta shakti is lure indicated. Tdrnast— tliat is, iantogunayuktd, 

Kiyalf, wliicJi t)rdinarily means fate [adiishta) ; but here denotes, 
according to Nagoji, the Midashakii, the root or primeval Shakti. 
It docs not mean, as stated in the last-mentioned translation, “ O 
self-controlled (Jueen !” In the case of the Devi there is no self to be 
controlled. She controls others, not Herself. 
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From the cause of all fear protect us, O Devi ! 
O Devi Durga ! reverence to Thee. 


2:3 

Beautiful is Thy face adorned with three eyes. 

Guard us from all (formidable) beings. 

O Katyayani 
Reverence to Thee. 

24 

May Thy trident most formidable with flame. 

Slayer of countless Asuras, 

Protect us from fear. 

O Rhadrakfili !- 
Reverence to 'Idun*. 

25 

May Thy b(‘il which destroys the power of Daityas, 
Filling the world with its sound, 

Guard us from sin, 

As a mothtT'^ l)rotects her children ! 

2 () 

May Thy sword glittering in 4'hy hands, 

J5esmeared with the blood and fat of Asuras as with mire, 
Be*for our welfare ! 

O Chandika ! to 4'het‘ wv bow. 


27 

Thou, when gratified, dost destroy all forms of disease ; 
But if displeased, 'riiou dost destroy all longed-for 
desires. 

1 According to Gopal, llie Devi is so called because She wa.s l)orn 
in the hermitage of the M uni Katyayana, but the Vedantists .say tliat 
Katya is he who is devoted to tljc Brahman [ht u hnumishla.), and 
She who is attained by them is Katyayani. 

2 Auspicious Kali. 

3 An ah. 
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Such as take shelter with Thee need fear no danger, 
Since they become verily a refuge to themselves.^ 

28 

O Mother, who hast shown Thyself in many forms, 
Who else than Thee is able to achieve 
That destruction of the great Asui-as, 

Enemies of righteousness.- 
Which Thou hast wrought to-day. 

29 

In the sciences,*^ in all scriptures.*^ and in the great 
sayings,^ 

Which are the lamp of kiiGwledge/' 

Who else is there but Thee 

Who makes this universe again and agaih"^ revolve 
In the pit® of delusion'^ steeped in darkness. 


SO 

Where there are Rakshasas^^^ and greatly poisonoas ser- 
pents ? 

Where there are (armed) enemies ; 

Where there are highway robbers ; 

1 As Gopal says, even Rajahs, not to mention others, become tlu* 
slaves of such an one. Dharmma. 

^ There are fourteen kinds of vidyu — viz., four V'eda, six Anga, 
Mimansa, Nyaya, Dharmmashastra, Puraua. Gopal says viJyu and 
itpcividyd, such as Indrajfila, Garudakadyah, Dhanurvidya, etc. 

* ShaUra — that is, iatka (logic), nlli, etc. 

Literally; the “ first .sayings ” — that is, Veda or the Kannakrmda. 

® Viveka — jndua (Gopal). AUva. 

^ The reference is to the snup^sdra. It is a y)it,’' for men fall into 
it ; and it is “ dark.” for it obstructs knowledge. 

® amatvani , which Goj)al delines as asvctklyi’ svakiyatvdbhimdnah 
— the sense of ownness in respect of a thing not one’s own — e.s., to take 
the body to be the self ; to think I am wliitc, I am tall, etc. 

Demonic beings. 
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Where there is the forest and ocean^ fire, 

There abiding,^ Thou dost guard the universe. 

31 

Queen of the universe art Thou and its guardian ; 

In the form of the universe Thou art its maintainer. 

By the Lords^ of the universe art Thou worshipped. 
They, its supporters, have great devotion to Thee.^ 

32 

O Devi ! be gracious ; 

'Ever protect us from the fear of enemies 
As Thou hast just now sav(‘d us by tlu‘ slaugfiter of the 
A suras. ♦ 

Make cease at once the sins of the whole world 
And the great dangers which ('ome of all portents.*'' 


33 

O Devi ! who takes t away the afilic lions of the universe. 
Be gra-' inus to us who make obeisance to Thee. 

O Thou who art worthy of all praise, 

(irant boons to tlie*dwellers in the three^' worlds.*^ 

is, the' sul)inariiie tire. 

- JBecaiisc She. ])erva(les all tilings. 

Indra, Brahina, etc. 

Gopala Chakravarli renders it : “ Those who are devoted to 

Thee are themselves \vorship])cd — even by India, Brahma, etc., the 
LoAls of the Universe — therefore 'Khoii art the supporter of the 
universe.*’ 

^ Unusual phenomena, such as earthquakes, comets, hurricanes, etc. 
® Bhiih, bhuvah, svah (sec p. 70, note 5). 

^ Then Devi .said : “ Now I bestow a boon, () Devas ” (C'handi). 



ADYAKALI 

(A DYAKALTSVARCJPASTOTRAM)^ 

From the MAHANTRVANA TANIRA 

1. O destroyer of time 

2. O terrific one P 

3. KrJng.^ Thou who art beneficent/ 

4. Possessor of all the arts,^ 

5. Thou art Kamala ® \v 

6. Destroyer of the pride of the Kali Age,^^^ 

^ From the Mahanirvana 'I'antra, Seventh Ullasa, verses 12 el seq. 
This hymn to the primordial Kali contains a. hundred of her names 
all beginning with “ K.’’ J'husKalT, KaralT, Kalyani, Kalavati, Kamala, 
Kalidarpaghni, Kaparddishakripanvita, etc. Kadi is that which has 

Ka ” in the beginning. Tn the Tantraraja Devi says to Shiva : 
** The syllable ‘ Ka ’ is in Thy form, and that Shakti confers ivW^iddhis " 
(see Lalita Sahasranama, where a number of the following names 
occur). d'he d 7 f 7 V( 7 v 7 ;Vf (sec Fifth Ullasa, verse 10). 

^ Kali (see Fourth TTllasa, verses 30 d scq.). She is thus called 
KcUakarshi'tn. 

* Vljn of Lak.smi, Devi of prosperity or beauty. ® Karrdi.' 

® The Vijabhidana says A'a-Kali Brahma /=: Mali am ay a. 

The half-circle of chandraviiidu is the universal Mother, and the ])oint 
is the destroyer of misery. 

^ Kalyani, or She who bestows peace and haj>pincss (sec the I.alita, 
verse 73). According to the Padmapurana, Devi is wor.shipp(?d as 
Kalyani in the Malaya mountains. 

® Kalavati (see the Lalita, verse 74). d'he Raid, or arts, arc sixty-four 
in number. The Shakti should always be Kalavati. Devi is also 
called Kaldmdld, or garland of the arts. Kalavati may also mean 
possessed of all parts complete. 

^ A name of I.akshmi-Devi is Kamala, for She is all Shaktis. In 
verse 73 of the Lalita, Devi is called Kamakalarupa, on which Bhas- 
kararaya says that there arc three vindtis and the hdrdakala. The 
first vindu is called Kama, and the last Kala ; but according to the rule 
pratydhdra, Kamala includes all four. KSlika Purina , says Devi, is 
alone indicated by Kama. Kalidarpaghni. 
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7. Who art kind to him of the matted hair,^ 

8. Devourer of Him who devours,^ 

9» Mother of Time ^ 

10. Thou art brilliant as the fires of the final dissolution/ 

11. ^ppusc of Him of the matted hair/ 

12. O Thou of formidable countenance^ 

13. Ocean of the nectar of compassion/ 

14. Merciful/ 

15. Vessel of mercy/ 

16. Whose mercy is without limit 

17. Who art attainable alone by Thy mercy/^ 

18. Who art fire 

19. Tawny/*^ 

20. Black of hue ^ 

21 . Thou who increaseth the jey of the Lord of creation/^ 

22. Night of darkness , * 

23. In the form of desire.’'^ 

1 KapparcITshakripnnvita Kafyatdisha is a title ol Shiv^a derived 
from his matted Iiair. 

2 Kalika, because She devours Shiva as IMaliakala (see Mah a nirvana 
Tantra, Fourth Ulldsa, verse 31). 

•* Kajamata. ^ Kalanalasamadyiili. 

Kapanlini. spouse of Sliiva, called Kapanli Irom his matted hair 
(see Lalita, verse 151). 1 he V'ishva says Unit Kapatda means the 

matted h<yr of Shivif and the cowdung cakes. When Shiva in- 
carnated, as iVIailara, his s]>ousc was deckc'd with a garland of cowdung 
calfi?s. 

® Kaxalasya. Kaninamritasagara (sec Lalita, verse 73). 

^ Kripamayi. Kripadhara. 

Kripapara. Kripagama. 

^2 Kri.shanu. Kris/ianurrtas is an epithet of Shiva whose male 
seed is fire. Kapila. Krishna. 

Krishnanandavivardhinl. Krishna is Jiere the supreme Lord. 
KalaratrT. 'J'he Kalita, verse loi, si)caks of the Devi as attended 
by hosts of Shakli.v, Kalaratri, and otliers — that is, the twelve Shakti.v 
from Kalaratri to Tardcarl, one in each petal of the anahdUi padma. 
The Varaha Purana says that Raudri, who was born from darkness and 
went to the T31iie Mountain to perform penance (the Sliakti causing 
destruction) is called Krdaratri. 

Kamarupa {ibid., verse 73). Kalika Purana), says that Devi is 
called Kama becau.se She came to the secret place in the Blue peak 
of the great mountain (Kailasa) along with Shiva, for the sake of 
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24. Yet liberator from the bonds of desire,^ 

25. Thou who'^art dark as a bank of cloud, ^ 

26. And bearest the crescent moon,^ 

27. Destructress of sin in the Kali Age/ 

28. Thou who art pleased by the worship of virgins,^ 

29. Thou who art the refuge of the worshippers of virgins/ 

30. Who art pleased by the feasting of virgins/ 

31 . And who art in the form of the virgin/ 

32. Thou who wanderest in the Kadamba forest/ 

33. Who art pleased with the flowers of the Kadamba 

forest/® 

34. Who hast Thy abode in the Kadamba forest/^ 


desire, and because She fullils desires and destroys and restores the 
body of Kama. 

^ Kamapashavimochini, ^ 

^ Kadambini. In the heat of India the rain-cloud is welcome, and 
in some of Her lorms She is dark. Kaladliara. 

Kalikalmashanashini (see Lalita, verse 113), Kurina Purina says 
that tlie repetition of the names of Devi destroys the multitude of 
sins in the Kali Age. 

•'5 Kumarlpujanaprita. 'fhe Kuniarl pilja, or worship of virgins, is 
a pujd common in Bengal. The worship is by men, whereas the 
sadhavapiijd, or worship of married women, is done by womc;''t Or 
Kumari may directly refer to the Devi Herself. She is known as the 
unmarried Kumari. A fmtva of the Shiva Sutras runs Ichchushaktih 
lima kumari. The energy of dcsin^ is Urnii, the unmarricch Bhaska- 
raraya (Commentary, I.alita, verses 25, 40) says ; “ As play She 
creates the universe, hence She is Kumari, or Shci destroys (mdrayclie) 
the ground {ku) of the great illusion. Hence She is Kumiri ; Kumari 
is the enjoyer and not to be enjoyed, as She is ont^ with tlie Yogi, the 
enjoyer. 

® Kumari pfijakalaya, or “ wlio art the relugc of such worshippers."’ 

Kumaribhojanananda. The Kumdris are feasted at the Kumari 
ptijd. 

Kumarirupadharini. So a very yfmng marriageable girl is called 
Ciauri. 

® Kadambavanasanchara (seep. 25, note 2). 

Kadambapushpasantosha (sec Lalita, verse 73). 

Kadambavanavasini (see the l.aUta, verse 23). The palace of 
Chinidmani is .surrounded by a gallery of grms (manimandapa). Around 
this is the grove of Kadamba trees, which in the Puranas are said to 
be seven yoganas in lieight in tlie sjiace between the walls of gold and 
silver. The Bhairavayamala says the abode of Vindu is the ocean of 
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35. Who wearest a garland of Kadamba flowers,^ 

36. Thou who art youthful,^ 

37. Who hath a soft low voice, ^ 

38. JVhose voice is sweet as the cry of a Chakvamka 

- bird,^ 

39. Who drinkest Kcidamhdri wine,^ 

40. And art pleased with the Kddamhdvi wine,® 

41. And whose cup is a skull, 

42. Who wearest a garland of bones, ^ 

43. Who art pleased with the lotus,® 

44. And who art seated on the lotus, 

45. Who abidest in the centre of the lotus, 

40. Whom the fragrance of the. lotus pleases,^- 
47. Who mo vest with the swaying gait of a 


nectar. Th(‘ five vof — that is, tlie five shakti anf]j!('s in tlie sJn ichak} (t 
— are the divine ^rees. Tlierc is the grove of tn‘es. Within 

that is the gallery of gems. Within tliat is the palace of Chiiiiamani, 

^ Kadambapushj)anialini. 'I'lu' J^alita., verse H, speaks of Devi ns 
decked above her ears with clusters of Kadamba tlowers. 

2 Kishori, 

Kalakantha. Devi is also called Kalakanthi, or wile of Kala- 
kanllia^a. name of Shiva who.se throat was coloured bv the ■|)oison he 
swallowed at the churning of the ocean. According to DevT Parana, 
Kalakantha was worsliip}>ed at Kalanjara. 

^ Kalanacjaniiiadini, water-birds which sing to one anotlier at night — 
the male to the female and the latter to the male — silting on opposite 
baifks of the river. 'J'heir passionate devotion is often alluded to by 
the poets. Kadambaripaiiarata. 

® Kadambaripriya. KaJamlxln is mead. Bhaskararaya (Ck)m- 
mentary, Lalita), dealing with tlie Tnjiura TJpanishad, which ^irescribes 
that mead, fish, flesh, and cooked cereals should b(^ oifenxl to the 
Devata, says that it enjoins those who are allowed to take wine, flesh, 
etc., that they should do .so after first dedicating tliem to the Brahman, 
and minimize the habit by gratlation (sec the same idea expressed in 
JManu V.. 5,'), Rhag ]’r. XL, 5-1 1 ). 

Kapalapatranirata. Ivangkalamalyadhatini. 

^ Kamalasanasantushta. Kamalasanavasini. 

KamalaIayamadh3^astila. Kamalamodamodinl. 

KalahangvSagati. Han^sa is variously translated goose, swan, 
flamingo. A swaying waddle like that of a duck is admired. As the 
swans live in the celestial lake called Manasa, so She lives in the minds 
{manasa) of Her devotees. 
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48. Destroyer of fear,^ 

49. Who assumeth all forms at will/- 

50. Whose abode is at Kamarupa/"^ 

51. Whoever dallies at the KamapTtha,'* 

52. O Beautiful One/* 

53. 0 creeper which givest every desire,^ 

54. Whose beauty is Thy ornament,'^ 

55. Adorable as the image of all tenderness,® 

56. Thou with a tender body,^ 

57. And who art slender of waist/^* 

58. Who art pleased with the nectar of purified wine/^ 

59. Giver of success to them whom purified wine rejoices/- 

60. The own Deity of those who worship Thee when joyed 

with wine/^ 

61. Who art gladdened by the worship of Thyself with 

purified wine/** 

62. Who art immersed in the ocean of purified wine/^ 

^ Klaibyiinashinl. - Katnarapiin (sec also 

3 Kainarupakrilavasa (see next not(>). 

* Kamapithavilasini. Kamarupa, the groat Tantrika centre in 
Assam, one of the M ahilp'itha^, where the genital organ of the Devi fell 
on the severance of Her dead body by Vishnu aftcT the DakshcrYafna. 
Kamarupa is also one of tlu* AJibhuta, which are in tlie Miiladhava 
and other tattvik centres (sec the T.alitri, verse 
Kamaniya. 

^ Kaljjalata. The Kalpa Irei* is one of the celestial trees in ,the 
heaven of Jndia, which yielded whaft'ver one desired. Woman is 
likened to a creeper {lata) embracing anci de])ending on her husband 
(see also the Lalita, where the Devi is calh'd Bhaktimatkalpalatihd , 
ihc kalpa creeper of the devotee). 

^ Kamaniyavibhushana, or “wdio art the ])ossessor of beautiful 
ornaments.” 

^ Kamaniyagunarfulhya ; or it may mean that the Devi is to be 
worsbi])ped by the worshipper with all best and tender feeling. 

® Komalangl. 

Krishodari. LiUually, small of belly (sec Bhubaneshvari stotra, 
apivarastafiaiatiyif^ tauiivnilaniadhydm, and tlu^ Lalita, verse 79, 
tammiadhyd). 

Karanamritasantosha. Kanma is one of the technical terms given to 
the purified wine consumed as an element of the Tantrika panchatattva. 
^2 Karananandasiddhida. Karanandajapeshta. 

Karanarchchnaharshita. ^5 Karanarnavasangniagna. 
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63. Who art the protectress of those who accomplish 

vrata with wine/ 

64. Whom the fragrance of musk gladdens/ 

65. tAnd who art luminous with a tilaka mark of musk/^ 

66. Who art attached to those who worship Thee with 

musk/ 

67. Who lovest those who worship Thee with rnusk/ 

68. Who art a mother to those who burn musk as in- 

cense/ 

69. Who art fond of the musk-deer/ 

70. And who art pleased to eat its musk/ 

71. Whom the scent of camphor gladdens,'^ 

12. Who art adorned with garlands of camphor/^’ 

73. And whose body is besmeared with camphor and 

sandal paste/^ 

74. Who art ^^leased with purified wine flavoured with 

camphor/^ 

75. Who drinkest purified wine flavoured with camphor/® 

76. Who art bathed in the ocean ol camphor/** 

77. Whose abode* is in the ocean of Ccimphor/*^' 

78. ''^ho art pleas(‘d when worshipped with the vija 

Hung.'' 

79. Who threaten^;sl with the vlja Hung." 

1 KaranavratajVilini. Cnz/rrs arc ritual acts and devotional exercises 
wAicli do not belong to the obligatory {uitya) karma. 

- Kasturisaurabhainoda. Musk is used in worsliij) to scent chand.ni, 
etc. 

Kasturltilakoj jvala. t he tilak is the mark worn by s(;cta.rian 
Hindus on the foroliead. Kasturipujanaratil. 

Ka.sturlprijakai)riyri. Kasturldaliajanani. 

Kasturimrigatoshini. ^ Ivastfiribliojanaprita. 

** Karpuramodamodita. Camphor is burnt in worshi]) during cirati, 
and is used to scent the pddyu, betel leal, etc., t)lfered to the Devi. 

Karpuramalabharana, Balls of camphor are strung together 
in a garland. Karj)rirachandanak.shitri. 

Karj)urakaranahlada. Karpuramritapayini. 

Karpurasagarasnata. Karpfirasagarrda va. 

Kurchchavijaja])aprita. Hunfi ^1*^ Kurchhavija. 
Kurchchajapaparayayana — that is, She who mutters Hung " 
when conquering the demons. The Devi then conslanth’ uttered the 
hungkdra with its threatening, roaring sound. 
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80. Embodiment of Kulachava^ 

81. Adored by Kaulikas,^ 

82. Benefactress of the Kaulikas,^ 

83. Observant of Kiildchara,^ 

84. Joyous one,® 

85. Revealer of the path of the Kaulikas/ 

86. Queen of Kashi 7 

87. Allayer of sufferings,® 

88. Giver of blessings to the Lord of Kashi7 

89. Giver of pleasure to the Lord of Kashi/® 

90. Beloved of the Lord of Kashi/^ 

91. Thou whose toe-ring bells make sweet melody as Thou 

movcth/2 

92. Whose girdle bells sweetly tinkle/® 

93. Who abidcst in the mc^untain of gold/*^ 

^ Kulina. Kula, according to the Taiitra, ineane. Shakti. Akida^ 
Shiva. The union of Kula -with Akula is called Kaula, the essence 
common to both Shiva and Shakti. Hence 1 )('vi is Kaulim (see I^alita, 
verse 37). Both Kula and Ahula are in the Saliasrdva. Kularhara 
is the way of the Kaula division of Tantrik worshipj)ers. 

2 Kaulikaradhya. The Kaulikas are followers of Ktildchdra (see 
last note). So also in the l.alita, v(Tse 17, the Devi is addressed as 
** adored by Dakshtjiaa and Adakslnuaa.'* 

^ Kaulikax^riyakarinl. * Kulatdiara. v. ante. 

^ Kantukinl. ^ Kulamargiipradarshini. 

^ Kashishvari. Kashi is Benares. th(‘ sacred city of Shiva. 
Kartaliartri ; and thus the Balitii .speaks of the Devi as the moon- 
light which soothes those burned by the triple fires of misery. 
Kashishavaradayini (“ Lord ” is Shiva). 

Kashishvarakritamoda. Kashishvaramanorama. 

Kalamanjiracharana. Kvanatkancliivibhushanii. 

Kanchanadrikritagara (the mountain Kanchana or Sumeru). 
Durvasa says in his Lalitastavaratna (verses 2-4) : “ Let the gold 
mountain be victorious whose body is the universe resounding with 
the music of celestial women living in the golden bowers of creepers 
of the mountain peak. W^e salute the three peaks which arc the seats 
of Brahma, Vishnu, and Shiva, extending to the four quarters of the 
earth. In their mid.st is another peak 400 yojanas (a yojana is eight 
or nine miles) in height, making the place beauteous with the golden 
rays of its flowers, and I worship it.” The I.alita Sahasranama 
(verse 22) also addresses Devi as dwelling on the middle peak of Mount 
Sumeru, 
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94. Who art like a moonbeam on the mountain of gold,^ 

95. Who art gladdened by the recitation ^of the mantra 

96. ^ Who art the Kama Vlja.^ 

97. Dc‘structress of all evil inclinations,'^ 

98. And of the afflictions of the Kaulikas — ® 

99. Lady of the Kaulas,® 

100. O Thou who by the three vtjas, KrIng,” *‘Hring/* 
** Shring.” art the Destructress of the fear of 
death*^ — 

(To Thee I make obeisance.) 

^ Kan clianachalaka 1 1 mu d I . 

^ Kamavijajapananda. The Kama vlja is When the 

** Ka *’ and ** La ” are eliminated, the remaining “ hif; " is called kama^ 
kald, which is in the ittriya state. Iif the Lalita. verse 225, Devi is 
called creatrix of tli<; mantra klut^ {** klin^kart**). Kllngkdra is SJiiva- 
hdma, and She is Hjls wife. 

^ Kamavijasvarupini — that is, She is “ hlJng ** itself. 

* KumalighnI. Devi is alsf) (T^alita, verse 78) Saddehava pvavarttahd , 
because She makes men move to right ac tion. 

Kiillnartinashinl. 

Kulakamini. 

^ Kflng, Hrhig, S/irhi^ niantravaruoia kdlakantakaghdliin . 



WAVES OF BLISS 

(ANANDALAHARI) 

By SHANKARACHAKYYA 

1 

O BhavanI/ the four-headed Lord of creatures, ^ is not 
able to worship Thee, 

Nor even the five-headed destroyer of the Tripura,^ 

Nor the six-headed commander of the celestial hosts, ^ 
Nor even the thousand-hdaded Lord of serpents.*'' 

If, then, they cannot, tell me who else is able so to do ? 


O Devi ! how can we speak of Tliy cpialities, 

Which are not to be described by any 

As the sweetness of ghee,'^ milk, the greipe, and honey 

Cannot be distinguished and described by words, 

But may be perceived by the tongue only ; 

In like manner Thy l)eauty can be seen only by the eyes 
of Parameshvara.^ 

We ever pray to Thee, O Gauri !‘^ 

Youthful daughter of the Lord of mountains. 

Beautiful is the beteP*^ in Thy mouth 
And the collyrium on Thy eyes ; 

Beautiful, too, are the saffron on Thy forehead, 

1 Seep. 97, note i. ^ Brahma. •'* Shiva (seep. 25, note 1). 

^ Karlikeya. son of Shiva. ^ Ananta on whom Vishnu reposes. 
® Generally Shastra and in special technical sense Tantra in which the 
Devi is the Guru . Clarified butter. ” The supreme Lord. 

^ See p. 24, note 4. and p. 128. note io. 

Tdmbula, or pan, which is chewed. 

62 
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The necklet of pearls on Thy throat, 

Thy silken garment and the glittering gold \^aist-ornament 
on Thy large hips.^ 

4 

May Bhagavati,*'^ whose lotus eyes sparkle,** 

Spouse of Shambhu,^ on the slope of whose breasts 
Rests a beautiful garland of the flowers of the Mandara 
tree,® 

Whose ean’ing is the pleasing sound from the vina,^ 

Who stoops (from the wtaght of her breasts),® 

Whose beautiful swaying gait is that of the female 
elephant® — • 

May that Bhagavatl be ever victorious ! 

5 

O beauteous Aparna 

Bestow the fuliless of happiness on me, 

Thou whose limbs art covered 

With ornaments of gold and gems glitttTing like the 
newly risen sun. 

Whose eyes are beaufiful as those of a doe, 

Of wl5bm Shiva is a part,^^ 

Who is of the golden colour of lightning, 

Beauteou*^ in yellow garments and tinkling anklets. 

Priihukalitnic. ^ Feminine of IMiagavan. 

Devi as claiightcM* of Dakslia (see Introduction). 

^ AmbhovuhachatulaclKikshu. laterally, the lotus eye is CA'er 
moving, now glancing here, now there. Motionless ('yes in women 
arc not considered beautiful. Shiva. 

^ One of the live lieax enly trec.s in tlie garden and city {A maruvari) 
of Indra — viz., IMandara, Ikirijata, Santana, Ivalpaviikslia, llarichan- 
dana. 

The stringed instrument of tliat name borne by the DevT as 
Sarasvatl. 

^ Ndtajigl. So also the Annapurna dhvdua r(?})rcsents the T^evi 
as giver of food “ stooping from the weight of Her great breasts " 
(annapraddna iiiratdni^sta nahhdra nnmrdm, and see verse o 
® Mdtanf^lruchiragati bhaiif^i bhagavatl. 

See p. 96, note 3. 

That is, it is by Her favour that Shiva forms part of Her. 
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6 

Shines forth does the Devi born in the snowy mountains.^ 
Her beautiful hands are like a red leaf.^ 

She is adorned with beautiful flowers and pearls. 

Her head, by its weight of hair, seems covered by a 
swarm of hees.^ 

It is She with whom Shiva seeks shelter, 

Who stoops from the weight of Her breasts."^ 

Whose words are sweet, 

The Destructress of ills,*^ 

Ever and in all places pervading,^’ 

Tender creeper'^ of Intelligence and Bliss.^ 

7 

Others worship with reverence the plant with leaves and 
particular qualities, 

But I know that Aparna alone in this world should be 
worshipped.^ 

Then the old Shiva garmented with space 
Surely grants to Thy w^orshipper the fruit of full 
liberation 

1 Himddiehsarnbkutd — tluit is, tlie hence She is also 

called Girijd (mountain-born). 

3 Either from their natural colour or because- dyed with lac. 

3 The bee goes to the lotus ; the bees (her hair) settle upon her 
(lotus) face. 

^ Kucfiahharanatd (see note to verso 5, anic). 

Disease {rHjdfif'havin), ® Literally, one who goes {ganiri). 

7 Latikd. Dim. of laid cree])er to which woman is compared, for 
she clings to her husband as the creeper to the tree. Ifencc worship 
with woman in the 'ITintrik Pnnchataltva is called laidsudhana. 

^ Chiddncinda which, with sat (being), constitute the nature of the 
Supreme Being (Parabrahman). 

® See p. 96, nolo 3, That is, some M^orship a- particular Devata to 
gain a i}articular result — c.g., Sarasvati for learning, I.akshmi for 
wealth, etc. ; but Sliankaracharyya worships the supreme Aparna, 
whom the Devas worship, who is without qualities, and does so only 
to give Her honour. 

Full kaivalya moksha liberation above the various pdda, sdlohya^ 
etc. (see p. 75, note 5, and p. 109, note 2), for mukil is of various kinds. 
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8 

Thou art the Mother of all Vedas, 

The regulator of all dharma^ 

And the root of all wealth — 

Thou whose lotus feet are worshipped even by the wealth- 
giver.'^ 

O Mother ! Thou art the primal cause of all desires. 
Victrix of Kandarpa,^ Thou art the seed of liberation for 
the good.** 

Thou art the Spouse of the Parabrahmaii.® 


9 

Although rny mind be licklc and wanting in great devotio \ 
to Thee, 

Yet by Thy mercy Thou should look auspiciously upon 
me. 

The cloud gives sweet water to the mouth of the Chaiaka^ 
bird. 

I know not by what (good) fate my mind is directed.'^ 

10 

O virtuous One. from the corner of Thine eyes 
Cast now a glance of kindness upon ; 

Neglect so to do is not proper oji Thy part, . 

Seizing that I have reached the refuge of Thy initiation. 

^ Law of religion, duty, etc. 

2 That is, Kuvera, Deva of wealth. 

3 A name <d' Kama, God of Love (see p. 39, not(‘ 3). 

Saturn. Siic gives liberation to them. 

^ The Su})rem(* Being, for from it precede<l Sliakti, as Shmli says, 
Sa dikshata” etc. As the Sarada Tilaka (chap, i.) says: Sachi- 

ddnanda vibkavdt sakaldt pcuamrsltvayul, clslchchhaktistitonddovd- 
doindusadmudbhavah.^ 

® A bird (ciiculus nielanoleucus) which is said to live on raindrops. 
That is, just as Ihc chutaka is given something, though it does 
not and cannot pray for it, so what tlie writer of the hymn receives 
must, since his devotion [bhakti) is so small and lacking in the force 
of prayer, be due to some undisclosed merit acquired as the result of 
past karma. 


5 
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Alas I if the creeper of desire,^ whose very name show^ 
that it gi^es desire. 

Yet cannot g.ve tjiat which is desired, 

What difference is there between it and any other common 
creeper ? 

11 

I, though I have sought refuge with other Devatas, 

Have yet placed full trust in Thy lotus feet. 

If, nevertheless, your heart is not timely set on me, 

Then with whom shall I in my helplessness seek shelter, 

O Mother of the big-bellied one 

12 

As iron touched by the touchstone iiecomes at once gold, 
As the water of the roadway mixed with that of the 
Ganges becomes pure, 

In like manner will not my heart, 

Greatly soiled though it be by my great sins ^ 

Become pure if attached with devotion to Thee ? 

13 

O Ishani,^ as the old Lotus-Born^ and others have said, 
The rule is that if others than ThyseH art worshipped, 
Only the particular fruit desired is gained ; 

But Thou giveth more even than is asked for. 

Make me, then, ever attached to Thee by day and night. 

14 

O Spouse of the great Lord of the three worlds 
Most pleasant is Thy abode. 

The walls whereof glitter with various gems and crystals, 
Whereon Thy image is reflected, 

^ Kalpalatika — that is, a creeper which, like the kalpa tree, grants 
all desires that may be asked of it. 2 Qanesha. 

^ TatUdpupath. Literally, "those particular sins” — the sins of the 
hymnist who knows what they are. 

Feminine of Isha (Lord). ® Brahma. ® See p. 70, note 5. 
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Oii the summit of Thy abode the quivering.light waves of 
the moon (are shed). 

Therein dwell Mukunda,^ Brahma, and*other Devas. 

It is^ever victorious. 

15 

Thy dwelling is in Mount Kailasa.^ 

Thy worshippers are Brahma, Indra, and other Devas. 
All are subservient to Thee in the three regions.^ 

The number of siddhi^^ join their palms (in adoration 
before Thee) . 

Shiva is Thy lover ; 

Therefore, O Daughter of the Lord of mountains,® 
Nothing is equal to Thy fortune. 

16 

The old bull is (^hiva’s) carrier. 

Poison is his food 'S' space is his dwelling ; 

The cremation ground is his playground 'S 
Serpents are his ornaments. 

All things in the world are known to the enemy of Smara ;® 
But th,e wealth of all this is due to the greatness of Thy 
fortune, 

O Mother ! 

1 Giver of liberation — that is, Vishnu. 

2 See Introduction, Mahanirvana Tantra. ^ Seep. 70, note 5. 

^ Great powers, sucIj as anima, la^himCi, etc., the power of becoming 

extremely light or heavy, of entering into things, etc., which, in their 
fulness, constitute the aishixnvya of the Lord (Ishvara), and in a 
lesser degree of those who approach His nature. 

•Himalaya, for Devi was the daughter of the Mountain - King 
Hhnavat. ® See p. 14, note 1. 

Daksha, in the Bhagavata Purana, reproaching Shiva, says : 
“ He roams about in dreadful cemeteries, attended by hosts of ghosts 
and spirits, like a madman naked, with dishevelled hair, wearing a 
garland of dead men's skulls and ornaments of human bone, pretending 
to be Shiva (auspicious), but in reality Ashiva (inauspicious), insane, 
beloved by the insane, the Lord of Bhutas (ghosts and spirits), beings 
whose nature is essentially darkness” (Muir, O.S.T., iv. 738). The 
cremation ground is His abode, for there the passions arc burnt away. 

^ God of Love, whom Shiva consumed. 



68 


WAVES OF BLISS 


17 

The Lord of Pashus} besmeared with ashes, sits in the 
cremation groiind. 

From his nature arises the force which destroys the world. 
Out of compassion for the whole world, He held the 
poison in his throat.^ 

O Kalyani in all this I sec the fruit of his companionship 
with Thee. 

18 

O Daughter of the mountain,^ 

When Ganga had seen Thy great beauty, 

She was afraid,^ and turned to water ; 

Then Shiva, seeing her sad, lotus-like face. 

In his mercy made a dwelhng for Her on his own head.® 

19 

O BhagavatT,’^ the ( rcator having with his own hands 
taken Thy bathing water 

Mingled with liquid sandal, musk, saffron, and flowers, 
And the dust of Thy moving feet. 

Created therewith the lotus-eyed women of the city pf the 
Devas.® 

20 

If one but contemplates Thee, in play with Thy maidens, 
In pleasing springtide with its flowers and creepers 
Upon the lake,, beautiful with many a blossoming lotus 
and flocks of geese, 

The waters of which are rippled by the breeze from the 
Malaya mountain,® 

Trom such an one all fevered ills^® pass away. 

1 Pashupati : a name of Sfiiva: as to Pashii (sec Introduction 
iUahanirvana Tantra). Here the cejui valent of Lord of men. 

2 See p. 14, note i. 

2 Beneficent one. According to the Padma Purana, Devi i.s worshipped 
as Kalyani in the Malaya mountain, to which reference i s made in verse 20. 

^ See p. 67, note 5. ® BhitaivasU, or may be abashed. 

® See p. 125, note 5. Sec p. 43, note 12. 

8 A mar avail, the city of Indra. ^ See note to verse 1 7. 

Literally, fever-produced disease {jvarajanitapidapasayaii). 



DURGA 

(MAHABHARA.TA VIRATA PARVAN)' 


Salutation to Thee, O giver of blessings, 

Dark“ Virgin,^ observant of the vow of chastity,'* 

Whose form is beauteous as that of the rising sun, 

And Thy face as that of the full moon ; 

Four-armed and faced art Thou, 

Wide-hipped, full-breasted.^ • 

Wearing eruiTald and sapphire bangles and armlets ; 
Thou art res^j^endent as Padnifi vSj>()use of Narayana,'^ 
And rangest the ethereal regions. 

Thy form and chastity® arc of the purest. 

Dark art Thou like the blue-black cloud. 

Whose face is beauteous as tliat of Sankarshana.® 

Loiig are Thy two arms, as it were bannered poles in 
honour of Tndra.*® 

Thou bgarest in Tfiy six other arms 

A^ve.ssel, lotus, bell, noose, bow, a great discus, and other 
weapons. 

Purest woman art Thou on earth.^- 

Thy well-formed ears are decked with beautiful earrings. 
Thy face chalUmgcs the moon in beauty. 

1 Cliap. VI., sung by Yndhislhira, wlu‘n on the way to the C ity of 
Virata. 

2 Krishna. 

3 Kumdvi (see p. f;(), note 5 .) ^ For She observed hvahmacharyya. 

® Plnashronipayodhare. ^ T.akshml. 

Vishnu. ^ Brahmacharyya. ^ Shiva. 

In ancient times a long bamboo surmounted with a flag was set 
up on the ist of Assar, in honour of Tndra to secure rain. 

Chakra. 

Stfivishuddhdchaydhli uv i. 
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Wonderful is Thy crown, and beautiful is the braid (bi ^ 
Thy hair). 

Thy body is like that of a serpent.^ 

Thou glitterest with brilliant girdle round Thy hips, i 
And shinest like Mount Mandara encircled by the snake.^ 
With standing peacock feathers on Thy head. Thou art 

• resplendent. 

By Thy vow of virginity Thou hast maintained heaven.® 
It is for this, O slayer of the Asura Mahisha,"* 

That Thou art praised and worshipped by the Devas for 
the protection of the three worlds.^ 

Foremost of Devas, be gracious to me ; 

Show me Thy mercy, and be auspicious/' 

Both Jaya and Vijaya*^ art Thou. 

Thou givest victory in baitk? ; 

Give me, too, victory, O Devi ! 

Give me now a boon. 

Thy constant abode is on the Vindhya. the foremost of 
mountains. 

O Kali ! O Kali ! O Mahakfdi 

Thou delightest in wine, meat, and animal sacrifice^^® 
Bestowing boons, going whithersoever Thou wilt. 

Thou art ever followed by Brahmrd^ ,and other Devas, 

By those who call upon Thee to lighten their burdens. 

As by those who salute Thee at dawn of day, , 

1 Bhxijanga hhogavasena, which Nilkantha t:ays is Sarpasharim-karena, 

2 Thus used for the churning of the ocean. 

^ Tridivang or svarga ; for there “ the Tliree shine. 

^ The son of Jambasura, whom the Devi fought for many years 
before he was slain by Her (sec Markandeya Purana). During the 
great Dnrga festival in autumn the DevI is represented as slaying this 
formidable Asura, so called as having assumed the form of a buffalo. 

** Bhuh, Bhuvah, Svah, the earthly, atmospheric, and celestial spheres. 

* Shivdbhava, Shiva is so called because he is auspicious. 

7 See p. 82, note 1 1 ; p. 1 1 5, note 3 and 4 ; p. 147, note 8. 

® Spouse of MahS-kaia, an aspect of Shiva. 

® Sidhtifndngsapashupriye. Siddhu is a spirit distilled from 
molasses. 

Bhutaih, which Nilakantha says here denotes the oldest beings, 
BrabmH, and other Devas. 
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Nothing is unattainable either by way of wealth or 
children. 

Thou art called Durga^ by all because Thou savest men 
« from difficulty.^ 

Whether in dangerous lands or sinking in the great ocean, 
Thou art the sole refuge of men. 

When assailed by robbers, when crossing streams and seas, 
As also in wildernesses and great forests. 

Those who remember Thee, O MahadevI ! are never lost. 
Thou art fame, prosperity, constancy, success, and 
modesty, 

Intelligence, knowledge, and man's offspring. 

Thou art the two twilights,^ 

Night, the light of sun and moon. 

Sleep, beauty, forgiveness, an4 mercy. 

Thou, when w’orshipped by Thy devotees, destroyest 
Ignorance, man's fetters, loss of children, wealth, disease, 
fear, and death. 

I who have lost my kingdom seek Thy protection. 

I bow to Thee, Sureshvari, with bended head: 

Grant me protection. 

Thou whose eyes are Jike the leaf of the lotus. 

O Thou who art truth itself, be true to us. 

O Durga ! give me shelter, 

Who art merciful to Thy devotees, protect me.'* 

^ Durga. 

2 Literally, one who rescues from dilficulty. 

^ Santlhya, early dawn when the stars arc vanishing, and evening 
as they are about to appear. 

Thus praised by the son of Pandu, the Goddess showed Herself 
to him. 



LAKSHMr 

(LAKSHMISTOTRAM) 

From the TANTRASARAS 

O DevT Kamala,^ beloved of Vishnu, 

Adored by the three worlds, 

As Thou art constant to Vishnu, be Thou constant to me. 
Whoever worshipping Lakshmh reads these twelve 
names of Her — 

Ishvarl,^ Kamala, Lakshml, Cliala/^ 

Bhuti,® Haripriya,'^ Padma,® Padmalaya,^ Seimpat,^® 
Uchaih,^^ Shri,^^ Padmadharinl,^^ 

With such an one, his wife and children, 

Lakshml ever abides. 

^ Lakslimi, commonly called Shri, Devi of prosperity and 1 ? .>auty : 
theShakti, or Spouse of Vishnu, wlio rose r(‘S])|{'ndeiil from the sea at the 
churning of the ocean by the Devas and Asiiras, and then reclining on 
the breast of Hari, gazed upon the enraptured Devas. As her Lord 
assumes various forms, so does She. 

2 P. 577. Because She ap])eared from the lotu's. 

^ Feminine of Lshvara, or Lord, or Ruler. 

® Or Chanchala, the fickle one. for nothing is so fickle as wcaltli 
and prosperity — “ here to-day and gone to-morrow." 

^ Prosperity. Beloved of IJari (Vishnu). 

^ Lotus. ^ V’lio dw'olls in the lotus. 

Wealth. The exalted One, for prosperity exalts. 

^2 Beauty and prosperity. Holding the lotus in Her hands. 
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TARA' 

(TARASHTAKAM)* 

From the nTlA TANTRA. 

1 

O Mother, Devi Nllasarasvatl^ Tara, 

Refuge with Thee I crave. 

Giver of prosperity and wealth art Thou 
To those who worship Thee. Standing on Shiva, 

Thy right foot upon His breast and left upon His thigh. 
Ever art Thou, with smiling, lotus-like face. 

Thy three eyes are, as it were,;full-blown lotuses. 

In Thy hands Thou holdest a knife,'^ a skull a lotus, and 
a sword. * 

^ The Matsyasukta,, I'ararnava. and Nila Tantras tlcal with par- 
ticulars of Uarii or 'rarinl, one of the Mahavidya, whose inja is Hrlnp., 
Trm^, IJung {Kun hcha), Phat (sec verse 4}. She is calk'd Nilasarasvati, 
becaas(^ She playfully gives the j)ower of spec'ch. Slu' is calltjd Tara 
on ac'^ount of her Ix'ing deliverer or saviour {laiukntval). She gives 
both pleasure {sufilta) and liberation (mohsha). Sh(' is ealknl also 
Ugraiclrd , because She saves from formidable and horrible calamities. 
Rislii Vaslpshlha is saifl to have cursed this vidvd, and then raised the 
curse so that siddhi might lx? gained from Her by j(tpa of the vlja 
Hfing, Siting, IJilng, P/uii, after whirh She again l)ee.am(^ glorious. 
Her IManlra. is also given as S/irlng, Jhhig, Siring, Hung, Phat (giver 
of wealth and beauty) ; another is Hrlng, living. Siring, Hung, Phat 
(giver of all d(\sires) ; another is Aing, Hrlng, String, Hung, Phat 
(giver of speech) ; and Hrlng, String, Hung, Phat (giver of liberation), 
IJiCr Yantra is an ciglil-jxdalled lotus surrounded by a circle, with 
inverted triangle in the centre with Hung. On the petals arc Hrlng, 
String, Shrlng, Hung, d'lx're is also a Yantra (Tdrcishatkona) of 
two superimpo.sed triangles, making a star. 

2 From the Nila Tantra {see al.so Tantrasara, p. 610, R. M. (.'batter- 
ice’s edition, and the Vrihatstotraratniikara, p. 283, where a more 
correct text is given). 

^ The blue Sarasvati, Devi of speech (sec note i ante). Nila T antra 
says She is in the form of all language {sarvvabhushumayl). The Nila- 
sarasvati Yantra is figured at p. 93 of the Dashamahavidya. 

^ Karttri (for dhydna see p. 94 Dashamahavidya). 
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2 

Thou art the presiding Devi of speech. 

Thou art the creeper which grants all desires.^ 

Thou art the giver of all siddhi^^ 

And the power to write both verse and prose. 

Three are Thine eyes, as it were blue lotuses. 

Ocean of kindness and compassion art Thou. 

I pray Thee of Thy mercy shower upon me the nectar of 
prosperity. 

3 

O vSharbha4 1 pray Thee remove my fears. 

Proud Lady, brilliant arc Thy garments. 

Bright with coiling serpents. , 

Thou art clad in tiger skin. 

Thy waist is adorned with tiny tinkling bells. 

Thou boldest the heads of two demons ‘ 

Dripping with blood, just severed by the sword. 

Thy waist is girdled with heads of demons, 

As it were with a garland. 

Thus art Thou beautiful, O formidable One."* 

4 

0 Devi Tara, attained with difficulty, 

1 take refuge with liiee. 

Thou art beautiful wu'th form both amorous and 
charmful. ^ 

^ As did the celestial Kalpa tree in Tndra’s heaven. 

* Material success, psychical powers, spiritual tittainment. 

^ Spouse of Shiva (Sliarbha). 

^ Her dhyana is given as follows : The Devi is in the midst of four 
blazing funeral pyres : Her feet as described in verse i ; formidable, 
with garland of severed heads ; short of stature ; big-bellied ; tiger 
skin round the waist; youthful; four -armed; protruding tongue; 
giving vara ; holding the articles mentioned in verse i (the skull and 
lotus in left hands) ; a rishi Ak.shobya in the form of a serpent on her 
head ; her body lustrous as tliat of the moonbeams ; formidable teeth ; 
smiling face ; three eyes blazing like the morning sun. 

® Mdydnanga viftdranlpalalane. 
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'Thou art Vindu and the half-moon,^ 

Whose substance is Hrlng and Phat,^ 

Thou art mantra^ and the shelter of all. 

Thy forms are threefold — 

Gros^, subtle, and Supreme. 

Thou art beyond the reach of Veda.*^ 

5 

By the service of Thy lotus feet, 

Men of good deed attain sdyiijya^ liberation. 

O Parameshvari, Thou art the Spouse of Him® 

Who is Brahma, Vishnu, and the three-eyed One. 

O Mother ! he who neglects to serve Thy lotus feet, 

But serves instead the Devas, Indra, and others, 

Who are themselves p]unged;in the ocean of sangsdra,^ 
Is indeed and most truly ignorant. 

^ Ardhachandraimike — lhat is, the crescent sign below the vindu in 
c handy avindu. She is both Vindu and Nada (sec Introduction). It 
is also said that there are eight varna abovci the vindu of Hrin^, com- 
mencing with ardhachandra , and ending with unmani, of which the 
third is Ndda, Here, as the Mahasvachclianda Tantra states, the 
Devi should be contemplated. 

2 Two tantrik vija mantras : as to Hiing (see p. 73, note i, ante). Phat 
is the astra or weapon mantra (see note i, p. 73, ante). 

^ Mantrdimike (see p. i, ante). 

^ Vcdandngnahigochard , as to her three forms (vide ante). 

® Literally, “ becoming one with the Deity." Identification of the 
self and the Deity with attributes ; one of the four forms of qualified 
liberation — Sdlokya, Sdrupyu. Sunilpya, Sdyujya. Those who know 
the Brahman and such worship to be imperfect reject them, and attain 
the unconditioned bliss (kaivalya.) which transcends all other states. 
But these others must be x>assed btdore the end is reached, which the 
Shaktirahasya summarizes by a short verse : "A mortal who worships 
by ceremonies, by images, by mind, by identification, by knowing the 
self attains kaivalya.*' 

® That is, Parameshvara, in whom the threefold energies which 
manifest in the trimurtti arc contained tasyastri paranieshvari trinaya- 
nabrahmddi samnydtmanah. 

7 The Deva, in this like man, is a sangsavin or inhabitant of the 
sangsdra, which comprises earth, the antariksha, and heaven (svarga), 
the abode of the Deva. The latter has wife and children, is engaged 
in conflict with demons, and so forth. When the merit which gains the 
Deva heaven is exhausted, he descends to earth again. 
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6 

O Mother ! those Devas who receive on their crowns 
The pollen which comes from Thy lotus-likc feet,^ 

Are able to keep their promise of conquest, , 

And to gain victory over their enemies in battle— 

Such, without a doubt, arc sheltered in Thy lap. 

But their enemies who send forth the defiant challenge, 

T am a Deva, and none is equal to me in the whole 
world,” 

Perish and meet such death as befits them. 

7 

Bhuta, Preta, Pishacha, Rakshasa, 

Daitya, foremost of Danava, Yaksha, T.ords of Naga,^ 
Wrathful Dakini,^ great '‘birds/ tigers, and other dreadful 
creatures 

Forthwith take flight at but the remembrance of Thy 
name. 

And are powerless to do aught of evil. 


s 

Who serves Thy lotus feet, to liim sichihi'^ is given. 

He surpasses the Lord of s])eeeh,‘’‘ » 

And obtains the beauty of Kama." 

He can charm and paralyze® jnultitudes of elephants upon 
the field of battle, 

And has power to stay the flow of water. 

The Siddha^^ and prosperity are under his control. 

1 That is, the Dova bow their heads at the feet of tlie Devi, receiving 
on their heads the dust of Her feet. 

Various spirits and inferior divinities of more or less evil and 
malignant character. 

** A form of Shakti attendant on tlie Devi in Her terrible forms. 

^ Khachara (vultures, eagles, etc.). ^ Vide ante, p. 74, note 2. 

® Vrihaspali. Deva of Love. 

^ He has the powers of mohanam and stamhhanam, the hitter being 
one of the Tdntnka Shaikarmma. 

® A particular form of stamhhanam called jalasiamhha. 

Devayoni of that name inhabiting the antariksha. 
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Phalashloka.^ 

Whoever, being pure and self-controlled, 

Reads this eight- versed hymn to Tara, 

At morn, at noon, at evening. 

To him is given 

The power to write beautifully in prose or verse,^ 
Knowledge in all Shdstra, 

Imperishable fortune. 

The enjoyment of whatsoever he may desire, 
Fame, beauty, and wealth, 

The love of all men. 

And at the end liberation. 


* Se post, p. rnS, notv 2, 


^ Lahhnie dovydnij; kavitvdn^. 



YAMUNA' 

(YAMUNASHTAKAM) 

By SHANGKARACH7VRYYA. 

1 

May the daughter of Kalinda^ ever cleanse my mind of its 
impurity, 

She whose waters, beauteous as the black body of the 
enemy^ of Mura,^ 

Cleanse the overgrowth o( plants and shrubs^ which line 
its pleasant banks. 

Indras* heaven compared wdth Thy waters is but a thing 
of straw. 

Destructress of the sorrow of the three worlds — 

Dhunotu me manomalam Kalindanandinl sadd,^ 

2 

May the daughter of Kalinda ever cleanse my mind of its 
impurity, 

She whose stream is highly adorned with overflowing wafer 
Destructress of sin, dark eis night, like unto nectar, 
Greatly powerful for the destruction of all great sins, 
Beneficent One who is black of colour, 

Through company with the body of the good son of N anda ’ 
Dhunotu me manomalam Kalindanandinl sadd. 

^ The river sacred in particular for its memories of Shri Krishna, 
who on its banks sported with the cowherd women [Gopi^), 

2 Yamuna. ^ Shri Krishna. 

^ A Daitya slain by Shri Krishna. ^ Kunjapmija. 

® The refrain is translated in the first line. 

The cowherd who brought up Shrikrishna, when his life was 
threatened by Kangsa, 
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3 

May the daughter of Kalinda ever cleanse my mind of its 
impurity, . 

The touch of whose shining waves washes away the sins 
of ] 3 iultitudes of beings. 

Devoted to Thee is the Chataka bird,^ receptacle that Thou 
art of freshness and sweetness,^ 

Giver of desire, 

On the borders of whose banks swans ever dwell, 

Dhunotu me manomalam Kalindanandini sadd. 

4 

May the daughter of Kalinda ever cleanse my mind of its 
impurity. 

The gentle breeze on Her banks /lispels the lassitude 
Of thos 2 who liace rambled and played^ thereon. 

The beauty of Her waters is beyond the power of words ; 
It is, indeed, the consortment with Her current, 

Which purities all rivers, male and female,^ on the earth. 
Dhunotu me manomalam Kalindanandini sadd. 


5 

May the daughter of Kalinda ever cleanse my mind of its 
impurity, * 

Destroyed by (the whiteness of) Her sandy banks laved 
by Her waters ; 

She who is ever white,^ 

Adorned with blossoms beauteous as the rays of the 
autumn moon.® 

• 

^ As to which see p. 65 , note 6 . 

^ Literally, “ who are .slaves to Her by reason of their inhabitancy 
of Her banks." 

3 After the rdsalild Shrikrishna and the Gdpls arc tired b)* their 
dance and play, and arc refreshed by repose upon Her banks where 
gentle breezes blow. 

^ Rivers are either male (nada) or female (nadl). Of the formejr 
class are the Sone, Sindii, etc., and of the latter Ganga, JS'arnimada, 
GandakI, etc. 

® Her sandy banks are so. 


® Of a soft and silvery white 
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May She then purify me by Her waters, 

Most excellent that they are for the worship of Bhava,^ 
(By her white splendour), ^ Destructress of the darkness of 
night^ — 

Dhunotu me manomalam Kalindanandini sadd. 

6 

May the daughter of Kalinda ever cleanse my mind of its 
impurity. 

The paste and unguents of the beauteous Radhika^ 
Colours Her waters in which Radhika plays. 

Possessor is She of the body of the husband^" of Radhika, 
Which by none other may be possessed. 

Skilled is She in making Her way through the seven 
sleeping oceans, 

And in filling them with Her waters^ — 

Dlinnotu me manomalam Kalindanandini sadd, 

7 

May the daughter of Kalinda ever cleanse my mind of its 
impurity ! 

Her stream is beauteous with the women of the cowherds 

1 For use in the ritual wcjrsliip of Shiva. As to Bliava (see p. 97. note i ) . 

2 Mdlam (manomolam) . Tiupurity is a thfhg which is dark. Tlie 

riv'cr by the white splendour f»f its Avhile banks and blossoms is there- 
with contrasted. ^ For luminously white is She like tlie mocn. 

Tin; beloved of Shrlkrishna. 

^ Shrlkrishna ; for lie too batlies in her stream, which posscssc?s 
also 11 is dark colour. 

^ Alluding to the destruction of the Asuras, called Kalakc^ya. These 
excluded the Devas from sveugn. On their chiefs being slain by Tndra, 
they betook themselves to the depths of the ocean, whence they 
issued at night to destroy the l^ishis. The latter asked th(j aid of 
Vishnu, who told them to go to Agastya. He at one sip swallowed 
all the oceans, which thus disapj^eared (therefore sleeping oceans 
of text) until the River Ganges was brought down by Bhagiratha 
{vide p. 12^, note 5), when they were again tilled with Her waters. This 
incident is attributed to the Yamuna, both rivers being manifestations 
of the same Devi. 

7 Literally, Alt, which, according to the Amarakosha— ; femal^ 
friend, referring to the GopVs who loved Krishna. 
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Made passionate^ by the scent of the paste and unguent, 
Dropped therein from off the body of Achyuta.^ 
Garlanded is She with clusters of Chan\pak flowers, 

Set in the flowing-^ hair of Radhika. 

Of all such as come to bathe in Her waters 
Neither is one the servant nor the other master.'^ 
Dhunotii me manomalam Kalin da nan dim sadd. 

H 

May the daughter of Kalinda ever cleanse' my mind of its 
impurity ! 

Pleasant always is She with Her groves. 

Where Nandanandi'* ever played/^ 

Bright is She with the ripened blossom 

Of the kddamha^ and niallika^ flowers upon Her banks. 

It is She who safely carries across the ocean of the world® 
All such men aA bathe in H(*r stream. 

Dhunoiu me nianoniaUun Kalindanajidinl ^ada. 

^ Lanipata : whose senses were roused by Hie scent of IJic pastes 
which had fallen from the scented body of Krishna. 

2 Krishna (‘'the imperishable one’’). 

Her liair is dishevelled and moving in the mov^oments 
of breeze and play. 

^ laterally, “ Tii tlu' cast' of those who come down to bathe in Her 
waters, She, ever destroys all righleousness of master and servant” — 
that is, all arc e(]ual in Her waters whieJi purify all without distinction. 

^^Tlic text has SauJinandana, but this has no jneaning. Nanda- 
vandin is He who pleases Kanda or Krishna, whose foster-father 
Nanda the cowherd was. 

With the Gopl women. 

A beautiful flowering tree with yellow blooms under, and on 
which (as when he stole the garments of the bathing Coptic) Krishna 
played (see p. 25, note 2). 

A kind of Jasmine. See p. 13, note 8. 
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From the HARIVANGSITA 

Tiiou art liberation,^ prosperity, life,"^ 

Fame, modesty, and learning, reverence and intelli- 
gence, 

Twilight,'* night, lustrous day. 

Sleep and the night of death, ^ 

Arya, Katyayanl, Kaushiki,^*’ 

Observant of hyahniacharyya,'^ 

Mother of the leader of the celestial hosts, ^ 

Formidable onc/^ 

She who undergoes great austerities,’^ 

Jay a and Vijayii 

Contentment, nourishment, forgivenc‘SS, mercy, ^eldest 
sister of Yama,’^- clad in blue silken raiment, 

^ Tlic sacrcfl liymn as sung in anci(‘nl times by J^isJiis, related in 
chap, xlviii. of the llarivangslia, a seciuel of the Maliabluirala. to 
Aryn, see p. i 14, note 4 ; p. 136, note 3. 

^ Siddhi {suei:css), wliich lierc means the sii])reme siddhi or mithii 
(liberation) . 

^ 'Chat is according to the commentator jivauafit. 

4 Sandhyd . or junction-time, morning and evening. 

® Kdlardtri, which is pralayardlri , or the iiiglit of the dissolution 
of all things. 

® See p. 1 1 5, note 9. 

^ The virgin state, or the first of the dshrumas, 

^ Skanda, or Kartikeya, son of Shiva and the Devi. 

® IJgyaclulyl, wliich should be ugrachdyiul, but this is Ayshn (com- 
posed by Rishis), to whom the rules of grammar do not ajiply. 

Seep. 140, note 13. 

Companion Devatas of Durga. 

Mritvu, the God of Death. 
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Of various form,^ without form, having many forms.^ 
With red, half-opened eyes.^ 

Large-eyed protectress of Thy votaries.* 

O Goddess ! Thou residcth on the peaks of fearful moun- 
taips, by rivers, and in caves, forests, and groves. 
Greatly worshipped by the Shavara, Varvara, and Pulinda 
tribesmen,^ 

Thou traverseth in all directions the world 
With peacock-feathered (lags. 

Thou livest on the Vindhya mountain, 

Surrounded by fowls, goats, sheep, lions, and tigers, 
Amidst the constant ringing of bells/’ 

Thou holdest the trident and spear/’’ 

Sun and moon are Thy banners. 

Thou art the ninth day of the d^rk half of the month, . 
And the eleventh day of the light half thereof.’^ 
Baladeva’s® sisttT art Thou, glorious one,^ 

Fond of warring^^^ (with demons), 

Abode of all creatures. 

Thou art death, and the su])reme end^^ of men, 

Dau^ter of the cowhcaxl Xanda,^'*^ 

^ Bahf.rupa (see the T.alila, verse 155). I'lie Devi Bhfig. Pr. says, 
" She is forinU?ss because Slic is supreni(‘, Sliel)as juany forms because 
of Her activity” (see also Dc^vi unil Vamana Puraiias) ; "She is also 
the Shakti of the countless Riidras.” Mhe term is much commented 
upoi^in the Puraiius, I ipajjuraiias, .and Tantras. 

2 A rifkavidh a y ilpinl. 

V ii updhshl. Shiva is also called V irHpdkshu. His eyes are 
either owing to his state of stnnddhf, (U' consumption of bhunc;, j>ictured 
as in a vague, dreamy, hidf-o]>en slate. 

^ ^havdyair vnywasaischdiva pulinda isrha supujitd — a line wwtliy 
of remark, for these were savage and non-aryan tribes. 

® During worship of the image the worshipper rings a bell. There 
was a constant ringing of bells. 

® Pattisha, a kind of spear with a .sharp edge. 

Auspicious days. On the ninth {Savaml) tlien^ is CluDidlpdiha 
(reading of Chandi), and on the eleventh {Pkudashi) fasting. 

® Krishna’s eldest brother. 

® Rajanlya in text is said to be a wrong reading for mahaulya, 
Kalahapriyd. Literally, quarrelsome. 

Nisktha, which, according to the commentator, here means niaranam. 
That is, mukti (Liberation). Foster-father of Krishna. 
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Unconquered, 

Wearing bark and good cloth : 

Raudri,^ twilight,^ 

With dishevelled hair,^ 

And who art death. 

Fond art Thou of offerings of wine and flesh. 

Thou art Lakshml,^ 

And assumest the form of Alakshini^ for the destruction 
of Danavas/ 

Thou art Savitri® of the Vedeis, 

Mother of Mantras.^ 

Thou art the DakshiueV'^ of the ritvik}^ and art in the 
altars of sacrificial rito^s. 

And the religious sense^^ of RisJiis. 

Thou art Aditi of Devas 

Plough of cultivators, earth of all creatures. 

The success of merchants who fare in big ships, 

The co^ist of ocean, 

And foremost Yakshi of the Yakshas.'^ 

Surasa of Nagas,^^ 

Virginity of maidens and good fortune of women, 
Knower of the knowledge of Brahman, 

^ The dark (iamasika) energy, called Kaudri, is said to be 
Chamunda. There are said to be nimi crorcs of different Cliamundas. 
(see lihaskasaraya Comm., t.alita. verse 155). 

2 Sandhyd. * 

^ Kali and Tara are always so represented (sec KarjjQradistotra). 

^ Surdmdtigsabalipviyd. ^ Devi of wealth and prosperity. 

® Devi of misfortune and ])ovcrty. 

Sons of Danu, cn<.‘mi<‘S of the Devas. 

® The Gayatri mantra. 

Mantraganasya . or, according to anotlier reading, bhulagaaiasya. 
The present offered to the olficiating Brahmana. Priest. 

12 Dharmabnddhi , a term difficult to translate. A man i.s said to 
have dhannabuddhi who has great respect for religion and duty. 

^3 The Devas w(^rc children of Aditi. as the Daityas were of Diti. 
Sdngydtrikdndm "potavanijdm. 

That is, She is the Mother of Kiivera, the King of the Yakshas, a 
class of Devayoni. 

Mother of the serpent divinities (Nagas). 

Lirahmacharyya. Brahniavddini. 
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Initiation and supreme beauty, 

Lustre of light, Rohini^ of planets. 

Lakshml , most successful art Thou in couf ts and fortresses, 
In the confluence of rivers and in the full moon. 

Thou art called Kritivasa.^ 

Thou art Sarasvatl in the works of Valmiki,^ 

Memory in those of Dvaipayana,^ 

Religious sense of Rishis^' and (perfect) mind bf Devas.® 
Thou art the Goddess of wine.*^ 

Adored art Thou by Thy creatures for Thy deeds. 

Thou art the charming look of Indra, 

And art the thousand-eyed® 

Devi of ascetics, 

Arant^ of Agnihotra Brahmanas,^^ 

Hunger of all creatures, 

Who satisfieth lljose in heaven. 

Thou art Svahd}^ 

Contentment, patience. 

Receptacle of the Vasus,^^ hope of men, 

Contentment which comes of work fully done ; 

All tfe quarters and their opposites,^® 

Flame of lire, lustrous Shakuni,^"^ 

^ The name of an astcriJiii. 

“ The nam 5 of Shiva as clad in tiger-skin. 

Amthor of the Ramfiyana. 1 'radition says that he obtained a 
boon from the Goddess f)f learning and composed that work. 

* Krishna Dvaipayana, one of the Vyasas arranger of the Puranas, 
etc., who is said to Jiavc had all snch shasira by heart. 

° Vide ante (see p. 84, note 12). 

Mdnasl, which the Commentator Stiiyasau^kalpuimif.d 

chetovritti ” — that is, whose ^\’ilI and thought fully realizes itself. 

^ Surddevt. ^ Indra. 

® Arani are the two sticks of savnid wood used to kindle sacrilicial 
fire. 

Brahmanas, who cherish lire in the house, and })erforin Iwnia 
thrice daily. 

Wife of Agni, the mantra u.scd when making twma. 

Of whom there are eight : Apa, Dhruva, Soma, Dhara, Anila. 
Anala, Pratyusha, Prabhasa (see Vishnupurana, Book 1 ., chap xv.). 
E.g., north and south, east and we.st, etc. 

A terrible .spirit of that name. 
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Putana ^ the terrible Rcvati,^ 

Overpowering sleep of all beings, 

Warrior^ 

Of learning 'Fhou art, Bmhmavidya,'^ 

Ong, and Vashat,^ 

The Rishia know Thee as Pilrvati amongst women. 

As Prajapati® has said, Thou art Arundliatl'^ amongst 
women, with but one husband.® 

The difference of disputants.'* 

Famous also art Thou as Tndran!.^^ 

This universe, mobile and immobile, is permeated by 
Thee. 

Without a doubt Thou art saviour in all battles. 

Amidst fires and on the banks of rivers. 

Amidst robbers, in forests and caverns. 

When in prison or when assailed by enemiis. 

And in all times and p)laces where life is in peril. 

My heart, my reason, and mind are devoted to Thee. 
Deliver me from all sins. Be gracious to me. 

Whoever rising at dawn reads^^ for the space of three 
months 

This sacred hymn to Devi compiled by Vyasa. 

Being himself pure and of controlled mind. 

Obtains the desired fruit. 

Whoever reads it for six months, to him also • 

The desired fruit is given. Such as read it for nine 

^ A femak* clcnion who att(‘nipted to destroy, but who was destroyed 
by the infant Krishna. 

2 Name of the twenty'seveuth constellation, containing thirty-two 
stars. 

Kshatriya . ^ The scicnice of Brahman. 

® Mahdmcaitra “ om.** Vashat is ix, mantra. As Svdhd is used 
wnth homa , so shrausat, vaushai, vashat, and svadhcl are used in pitrU 
kriya. 

® Brahma. 

Wife of the sage Vashishtha, famous for her constancy and 
devotion. 

® Ekahhartrindm. ® Bhediwivddashlldndm. Spouse of Indra. 

Here follows the phala portion up to fourth line of next page (see 
p. io8, notc3). 
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months obtain celestial vision, and he who reads it 
for one year gains all such success^ as man ma}^ 
desire. 

O D^vi ! as was said by Dvaipayana, Thou art the supreme 
divine Brahman. 

Thou destroyest the bonds and the fearful destruction of 
men, 

The loss of children, wealth, and fear of death from 
disease. 

Thou art in the form of desire, and dost grant the objects 
thereof. 

Having deluded Kangsa. Thou eiijoyest the whole world. 

And T also shall live as a cowherd among kine ; 

To accomplish niy work I shall become a cowherd of 
Kangsa.- 


^ Siddhi. 

- The tyrant who .sought to slay Krisliiia. riic Chapter concludes : 
** Having thii-s addre.s.sed the i>cvl, the Lord disappeared, and She, 
too, Siiluting Him, cxpro.s.s(rd Her consent by saying, ‘ So be it.‘ ” 



MAHISHAMARDINT 

(MAHISHAMARDIN iSTOTRA) 

From the TANTRASAKA^ 

1 

O CHANDi wanderer in my heart, 

By whom the act of the formidable Asura'^ was shattered. 
Destroy the calamities which deeply pierce me, 

Arising from the mass of 'malice and fears (which assail 
me), 

So that, free from danger, 

And protected by the lotus cluster of Thy feet. 

My swan-like^' mind may swim and rejoice in the ocean of 
bliss. 

2 

What fear of his enemies has he who worships Thee ? 

The Devas who worship Thy feet stajni:>ing on beast and 
noose,® 

Having abandoned the form of Xrisingha,'^ 

^ A title of Durgil, Shakti of Shiva as the powerful victrix of demons. 
She is MahishamardinI, as tli(^ slayer of Mahisha. 'I'he Daitya Sumbha 
attacked Her in the form of a buffalo {Mahisha ; see ('handi). 

3 P. 574 . 

3 A form of the Devi assumed for the dt\structioii of the Daitya 
Chanda, and who assisted in the destruction of the demon Raktavija 
(see Miirkandeya Purana). 

^ Mahisha. 

® Maiiohanqsa, the hangsa, is variously described as a swan, 
goose, and flamingo. 

® The Devi is standing on Her lion {v. post) with the noose (pasha) 
beneath Her feet. 

7 The Man lion incarnation (Avatar a) of Vishnu, in which He 
destroyed the Daitya Hiranyakasipii, father of His devotee Prahiada. 

88 
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Wiibse towering mane reached the summit of Mount 
Sumeru, 

And whose fingers are outstretched to tear (the breast of) 

, Hiranyakasipu,^ 

Now WOTship the lionr the enemy of the elephant;'^ 

3 

O Chandi ! when the syllables, the lellers oP wliich speak 
of Thee, 

Reach the ear, then Brahma and other Devas 

Sing the truth, touching Purusha and Prakriti.** 

0 DevT ! be to-day gracious to nu‘. 

Devoted as T am to tlie kissing of 1 hy beautiful lotus 
feet, 

The one and only glittering abode of the essence of, the 
nectar of all Devatas. 


4 

If, becaus(i of my following your way of Kula,"'' 

I suffer reproach better is it that 1 shall tlius bc.^ without 
• fame. 

’ S(.*e last iiotf. Jlie avaiara is generally represented with the 
King of the Dailyas across liis knees, tearing asunder with his hands 
and claws Uie latter’s belly. 

2 Which acconipanies tin* l^evi as Durga. After the destruction 
(jf •lliranyakasipu, Vishnu’s wrath was not aj^peased. the world 
trembled, feaiing what he might <lo. The Devas asketl the help of 
Shiva, who assumed tlio Sharabha form — that of a lion with wings 
and eight feet — who caught uj) Vislinu into tiic air and held him there 
until he had become powerless. I'he lion then went lo the feet of 
Ditrga, whom he accompanies. 

Gaja, the (‘lephant form subsc(|ucntly assumed b>’ the Asura, 
Mahisha. 

^ Shiva and Shakti, the “Male” and “Female” ehmients, from 
whose union springs the universe (see Arthur Avalon’s Introduction 
to the Mahanirvana Tantra, and his edition of the I'antra Tattva). 

® That is, Kuldchdra, one, and the highest, of the divisions of 
Tantrik worshippers often misunderstood, and therefore subject of 
reproach; and which is contrasted in the next line but one with 
tire more popular and conventional worshij^per of Keshava and 
Kaushika. 
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Let me not have that which comes of the worship of 
Keshava^ and Kaushika 

Kathcr, 0 Mothen! let my heart rest in meditation on 
Thy lotus feet, 

Worshipped by Brahmil, Hari,^ the enemy of Smara^ and 
the enemy of the Daityas.^ 

5 

0 Mother ! if I be ent^aged in the rightful^ contemplation 

of Thy lotus feet, 

What matters it if I know not^ other sacred places 
May Thy l(.)tus feet be ever pres(‘nt to my mind — 

1 hy feet which arc' tlu' wealth of our wounds 
() propitious Mother ! do 'I'hou forgive me. 

6 

Verily and without doubt, even the Lord of Bhutas^^ would 
have perished 

Maddened as He was with the joy of tlu' emln’ace of (Thee 
who art) His own self.** 

‘ Vishnu. 

^ An epithet both of Shiva and Indra, prol)a,b]y here the former. 

•’ Sinara, the God of T.ove ; Shiva, whom lu‘ slew, is his “ enemy.” 

* Daityuri ; usually an epithet of Shri Khshrui. but as llari has 
already been mentioned, possibly thi* relerenee may be to India. 

I.C., orderlv, according to the tlirection and seipieiiee of tlie. diiy.vna 
or stotra. l.iterally, ” If 1 be dejirived of.” 

* Siddlidspada , wliere tlie ))erfect {siddhfi) are, or where SidJhi 
(power ami i)erfection) may be gained. 

that is, tlu'y are the healers of our ])ain. 

Shiva, Bhuteslivara or Jlhutanatha. liliuta, which in a general 
sense means ” beings.” specifically refers to tlu' spirits and ghosts 
by whom Shiva is surrounded , ami of whom He is Masher. 

It is by the Devi's aid that Shiva is Paraim.'shvara, for without 
Sliakli ile is nothing, and without Her life-giving energy and support 
cannot (‘xist. As the Kubjika 'J antra says : ” Without their Shaktis 
the husbands are but preta ” (inert corpses). So also the Jnanarnava : 

' O beloved. })un' Sadfibhiva, without Shakti is without motion like 
a corpse, for without Shakti lie can do nothing.” 

Svrdmdmivi parirabliya . laterally, having embraced Himself. The 
Devi is, however, in a diialistic sense, llis sacred half, and in reality one 
with Him and His owai self (see Mahanirvana 1 antra, chap. i.). 
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Had He not enjoyed the lotus fragrance of Thy feet, 
Full of honey from which drop liquid sandal, 

And the nectar, there haply fallen from the moon.^ 


O Mother ! let the stream of heavy sliow ers of holy devo- 
tion towards Thee 
Be ever shed upon me. 

Struggling and drowning, alas ! as I am in the endless 
ocean of illusions 

Without taste of the springing water of the Bliss of 
Brahma nc^ 

Which dispels the weight of mental afflictions from 
numbers of Devas. 

s 

May (Thy) ghM-y,"^ dark as collyrium cloud. 

Be ever in iny heart. 

h'rorn its glittering lustre were born the three Devatas, 
Who create, maintain, and destroy the world, 

Whose substance is pure intelligence and bliss, ^ 

Dispelling the darkness which overspreads the heart 
By the (glory of the unnumbered) millions of their rays ! 

9 

May^^ J)(‘VT MahishamardinT, who hath power to destroy 
Thv proud enemies of the Devas, 

^ Daivadvichyuta chandra iliaiuhinajosaprdgalbhyK gayhashravat — 
i‘ Haply ” in the poetical sense, as the nectar should be in the moon, 
but it hapi)ens to be dropping from tht* saen'd feet of the Devi. More- 
over, th(^ Parangvindu, which is Shivashakti, is in tlie crescent of 
NirvAnakala, which is by Amakala the sixtemith digit of the moon- 
circle {Chandramandala) , whence Hows the nectar, which, as Tchchha, 
is the eternal precursor of creation (.see Commentary, verse 49, of the 
Shatchakraniriipana). ^ Viddhd, not as the original has it, Siddha. 

3 Byahmanandnsaydhhishcka in the original should be Hraftma- 
navddrdsdbhishekfi. Mahas, not niahaui^, as in the text. 

® Nivnialachidd nd ndatraya ngdaivatam. 

® Verses 9 to 12 are a free rendering of a text wliich in parts is so 
corrupt as to be untranslatcable with accurac\ . 
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And is the slayer of many another demon, 

Ever conquer ! 

She it was who, having severed the head of the Asura 
Mahisha, 

Seized upon him wlio assumed the form of a buffalo by 
his magic art 

Upon the field of battle, 

Now bellowing, now running, now lowering his head down- 
ward. 

Falling upon the battlefield, and then vanishing from it 
for a while. 


10 


She kills the Asuras upon the battlefield. 

Terrible it was, with the dancing of the weapons and 
streamers^ of the enemy, 

With a cloud of thrown discus and other missiles. 

There the copi)er-coloured weapon^ dcished and flashed 
from the enemy’s arrows— 

Enemies so stout, strong, and tall, proud of wealth and 
power, 

The field of battle thus seemed to have been swept by a 
tempest, 

Most hideous it was, thickly spread with limbs and dead 
bodies of Asuras, 

In whose blood and flesh birds slaked tlieir thirst ami 
appeased their hunger. 


11 

Let the Sadhaka meditate upon Devi Mahishamardini, 
Rushing now here, now there on the field of battle for the 
slaughter of the enemies. 

Attended by eight companion Matrikas,'^ 

Ear-ringed with cight-petalled lotuses. 

Within each petal of which are writ the eight syllables, 

M ahishamarddin ycii n ama h , ^ 

^ Chowrie. ^ That is, lire. 'Che Devis so called. 

* Salutation to the Devi slayer of Mahisha. 
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Formidable was that field with the tossing of the huge 
curved hcft-ns of Mahisha, 

Deeply black, maddened, wandering .to and fro, horribly 
* roaring. 

Whose instant death was desired of the Devas. 


12 

Let the Sadhaka meditate 

Upon the auspicious black Bha^avafi^ Mahishamarddinl, 
Holding in Her hands discus lance, axe, shield, arrow, 
bow, and trident, 

Making the gesture^ which dispels fear ; 

Her long, matted hair is like a bank of cloud, 

Covering Her face most formidable. 

Loudly screaming, now with peals of terrible laughter. 
And tlien with Her threats greatly frightening the Daitya 
heroes. 

13 

O Devi ! such as in this manner 
Meditate upon Thy faultless form, 

V:h)rshipped by Indra and other Dexais, 

To them it is given to attack the cities of their enemies, 
And, conquering ^Jieir enemies, to gain a kingdom ; 

They, foo, ac(]uirc nectar of the knowledge' of poesy, 

And power to anx'st, banish, and slay.^ 

14 

O Mother ! salutation to Thee ! 

•May Thou con(]uer ! 

Whosoever, meditating upon Thy lotus feet, 

Utters this Thy hymn, 

In the palms of the hands of all such 

Are forthwith wealth, fulfilment of desire, and liberation. 

1 Soc p. H)i, note lo. ^ The abhiiya tniiifm (see p. .p), note 2). 

^ Stanibhanam, jichchatatiuMJ, and maranaai, three of the Tantrik 
Shatkarmmu , 



‘‘MAY THE DEVI GRANT ME PARDON” 

(devyaparadhakshamapanastotrA) 

By SHANGKARACIIARYYA 

1 

Alas ! I know not either Thy mantra^ or yantrUy^ 

Nor how to welcome Thee.^ 

Or how to meditat(‘ upon, nor words of prayer to Thee, 
Nor do I know Thy imuird^ 

Or how to lay before T1 k‘(‘ my griefs ; 

But this I know, O Mother ! 

That to follow Thee is to remove all my pain. 

2 

By my ignorance of Thy commands. 

By my poverty'’ and sloth, 

^ Shahda is Brahman, and mmitia thn nianifcstation tluTcof. From 
manana arises realization of the monistic truth. Man of nia^dia 
comes from the first syllabk' of manana, and tra from irana, or libera- 
tion from the bondage of the sanf^sd}a. 1 hat is calk'd niuniia which 
calls forth (dmantrana) the chaiurvarga , and t;'hich is the avavtipa of 
Devatii. (Se(‘ Introduction. Mahanirvana Tantra, and the Chapter on 
Mantra 'fattva in tin* editi<»n of 'fantra 'fattva edited by Artluiir 
Avalon. 

^ Ibid., the Tantrik diagram which is w'orshijiped in lieu of the image 
{pratinid). The Gayatrl }'anUa is figured on the cover of this work. 
Mantra is Devaid, and yantra is mantra, in tliat it is llu' boih* f)f tlu' 
Devntd, who is mantra. 

Yaniram muntrarnayam prnktam manirdtmd dcoataivahi 
rchdtmanoryathd hhedo yantradrvatayoslathd (Kaulavaliya lantra). 
“ The substancij of yanira is mantra. Drvatd is mantra. As 
there is a distinction between body and atmd, .so there is between 
yantra and Devata."' 

By the dvdhanu m ultra, always said in worship of the pratimd. 

^ Ritual gesture, it btung said : Devdndng modadd mudrd tasmdttdng 
yainatashcharct (see Introduction, Mahanirviina Tantra ) — Madid is 
giver of pleasure* to Devas, therefore it should be done with care.” 

Want of means to perform the proper WH:>r.ship. 

94 
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I had not the power to do that which I should have done. 
Hence my omissfion to worship Thy feet. 

But, O Mother ! auspicious Deliverer of all, 

All this should be forgiven me, 

For a bad son may sometimes be born, but a bad mother 
never.^ 


3 

O Mother ! Thou hast many worthy sons on earth, 

But I, your son, am of no worth ; 

Yet it is not ni(‘et that Thou should’st abandon me, 

For a bad son may sometimes b(‘ born, but a bad mother 
never. 


4 

0 Mother of the world, O Mother ! 

1 have not worshi])])ed 1'hy f(‘(‘t. 

Nor hav(' T given abundant wealth to 'JTie(^ ; 

Yet the affection which Tliou bestow(‘th on me is without 
compare. 

For a bad son may sometimes b(‘ born, but a bad mother 
never. 


I have abandoned th(‘ worship of other Devas 
Because of the vari(‘ty and confusion of tlu‘ injunctions 
relating to their worship. 

I. am no . more than eighty-fivt* yt‘ars of age,^ 

If Thou will not bestow Thy kindm ss on me. 

What shelt(‘r have 1 without Thy support, 

O Mother of the big-bellied Dcva I*"* 

^ A celebrated line. : Kiiputtro jiiyrla kvai hidapi humdid }iabhavati . 

2 Mow is this stated ii tlie hymn be the work (>1 Shanf^karaclr-iyya, 
to whom it is attributed, for he is said to have diiKl at tlie early age 
of thirty-two ? 

Lambodiira janam , The Dcva is the elephant-headed Ganeslia 
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6 

Prayer, sweet as tiie sweet melon, 

Makes even a dog-eater^ perfect ; 

Even a beggar walks without fear 
With crores“ of gold pieces. 

O Aparna ! ^ this is the fruit of Thy mantra entering their 
ears. 

Who can say, O ]\I other ! 

The fruit which is born of the recitation^ of Thy mantra ? 


7 

He who is besniean d with the ashes of the funeral pyre.® 
He who swallow'(‘d poison'f 
Who is clothed with space/ 

With matter hair, garlanded wdth the I.ord of Serpents, 
The Lord of men,^ 

The Lord of Ghosts^ holding a skull in His liands, 

1 That is, a Jow caste sucli as the Chmiddla, who oats any filth. 

2 A crore is lOo lakhs ; a lakii is loo.ooo. 

•'* Name of the DovL Ai cording to the Kalika, and Brahma Puranas 
the Devi, as the daughter of Ilimavat. rcnoi-mccd even leaves as food 
(/T a = without loaf) ; lienee she is called by Devas Aparna. 
According to anothiT derivation, the name comes from apa (removing), 
rina (debt). So Bhaskararaya. who gives it, says in liis Devlsiava ; 

When you have not discharged your debt to me. though T respect 
your name, O Shiva, why are you not ashamed to bear the name of 
Aparna?" (discharger of debt) ? According to the Nirukta parna — 
falling. Aparva from falling. 

^ That is, japci, which is only recitation in the F.nglish in its lowest 
form, the highest form being mental {funuasa) only. J»pa, which is 
defined as vidhanena inanirochchuraiiam, is either vdchaka, updngshu, 
or manasd (see Tantrasilra, 75 cl sec/.). 

® Shiva, to whom the rest of the attributes in this verse refer. 

® Sec. f). 14. note i. 

Shiva is represented naked, as the Yogins, of whom He is the 
Master, ever are. 

® Pashupati. J'nshii literally means animal, but men are also pashu. 
^ Bhutesha. Shiva is surrounded by hosts of spirits. 
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Owes his great state as Lord of the World 

To his acceptance of Thee as His Spouse, O Bhavani 

8 

No desire hav^e I for liberation, 

Nor have I desire for wealth. 

Nor wish for knowledge, 

0 Moon-faced One ! neither have I wish for happiness ; 
But this only T beg of Thee, 

That my life may pass in the recitation of these words : 
MridanT,^ Rudranl,'^ Shiva. Shiva, BliavrinL^ 

9 

1 have not according to the injunctions laid down 

therefor • 

Worshipped Thee with the various articles'^ of worship. 
What is there wliich T have not wrongly done or omitted 
in my meditations on the Brahman ? 

O Dark One !*’ it will be but fitting on Thy part 
If* rhou best(>W(‘th not kindness on me, helpless though 
I am. 

^ Bhiiva is Shiva, ami is ilis naim; in th(‘ watery form of the ashta- 
murti (ciglit forms). The Vayu Piiraiia says that He is called Rhava 
because all things come from Him and subsist in water. The Devi is 
RhavTinl, as the S]>ouse and giver of life to Rliava. 

2 iVIrida is a title of the silttvika Shiva. She is His Spouse. 

•* Devi is the Spouse of the countless Shivas called Rudras, in 
whom the tfwio^una ])rcvails. The dark {tnmas) energy, called Raudri, 
is said to be Chamunda. 

^ Upachdra. There arc sixteen such, called the shorasha pujd 
iipachdfa — viz., (i) dsanam ; (2) sva^aiani (w'clcome) ; (3) pddyam 

(water for feet) ; (4) Argham (olfeiing of water, duruit grass, rice, etc.) ; 
(5) and (6) dchamciniyani (w'ater for sipping ; twice) ; (7) madhuparka 
(honey, ghee, milk) ; (8) sndnam (bathing) ; (9) vasanam (cloth) ; 
(10) dbharanani (jewels) ; (ii) gaiidha (scent, sandal })aste, etc.) ; 
(12) pushpa (llow'crs) ; (13) dupa (incense) (14) dipa (lights) ; (15) nai< 
vedyam (food) ; (16) vandauam or namaskdra (prayer). 

® Shydmd. 
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10 

O Durga,^ our Lady ! O ocean of mercy ! 

When overwhelmed by danger^ I remember Thee. 

Think not, however, this to be deceit on my part, 

For children afflicted by hunger and thirst ever remember 
their mother. 

11 

O Mother of the world 

It is nothing wonderful if Thou art full of compassion 
for me ; 

A mother does not abandon her son 
Even if he have an hundn^d faults. 


12 

There is no such great siifner like mt\ 

There is no such destroyer of sin as Thou. 

Now, MahadevI, you have heard what 1 havi‘ to say, 

It remains for Thee to do what may seem iitting to Tlu*e. 

1 A great name of the Devi. The Devi PuiTina says tlial Slic is 
so called because tlu^ Devas were delivered from fear in dillicully and 
battle ; hence SJie is deliverer {Duiga). 'Flui Markandeya IV. ana 
and tlie Tak.shinl Tantra in iJie Pancharatra says : “ In tliis place 
I shall kill a great DaitNa ('l itan) named Durgama. lienee my name 
shall be Durga." 

2 The Alarkandeya Pinana says : “ When 'I hou art remembered 
in times of difficulty, Thou fakest away all fear of all tilings.” 

^ J , 
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From The FOURTH OR SHAKR\i)l MAH.VTMYA OF 
CHANDl. (MARKANUrcVA FDRANA) 

1 

May that Devi by whose power this world was spread, 
The perfect form of the poweis of comitless Devas,^ 

The Mother^ worshipped by all Devas and Maharshis/ 
Do good to us. 

-> 

May that ( liaiidika whose pi^erless majesty and power 
Neithei* Bhagavan Ananta,'" Brahma, nor Hara® can 
declare, 

Turn Herself towards us for th(‘ destruction of the fear 
of evil. 

And th(^ protection of the whole world. 


3 

We bow to Hta* who is good fortune itself in the dwellings 
of the virtuous, 

Ill-fortune in those of tlie sinful, 

Keason'^ in the hearts of the* intelligent, faith in those of 
* the good, 

Modesty in that of the high born. 

Protect. O Devi ! this universe. 

^ W’ht'ii tlu^ ciumiics of IIk* Devas were vaiiqui^>hc*J by the Goddess 
Shakra and the oilier Devas, bowing down before Her, tli(‘ir liair “ erect 
with exultation,” thus sung Her jiraiscs. 

2 Her form was that of their combined powers. 

Amhifiu, Great or Seers, 

® Vishnu. ® Shivti, for they, too. adore Her. ^ lUt IJhi, 
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4 

How can we describe Thy thought transcending form. 

Or Thy greatly abounding strength which destroyed the 
Asuras,^ 

Or, O Devi ! those great deeds of Thine 

Done in battle midst hosts of Devas, Asuras, and others ? 

5 

Thou art the cause of all the worlds. 

Though Thy substance is the three guua^r 
Yet is no fault known in Thee.^ 

Incomprehensible art Thou even to Hari, Hara,"^ and 
other Devas 

Thou art the refuge of all.- 

The whole word is but a part of Thee.^^ 

Unmanifestod,^ primeval, supreme Prakriti ® 

() 

O Devi ! Thou art Svcl/id.^^ 

By the utterance whereof all Dt'vas in all sacrifices ure 
satisfied. 

1 Enemies of the Dcjvas. 

2 Sattva Tanias, Rajai^. Nature as spirit, as the veil of spirit, and 
of descent and ascent from spirit to matter and matter to spirit /see 
Introduction, Mahilnirvana Tantra). 

^ Ordinarily, the world which consists of the i^ifiias is imperfect, 
but She who is it and yet transcends it, is perfect.. 

^ Vis] Jim and Shiva. 

® As the Vishnu Yamala cited in the Shaktanandataraiif^^inT, .says 
{Mdtasivatparamam rupam ianva jdadti hashchana , chiiyi. iii.) ; “Her 
supreme form is that which none know.” 

® Not as it lias bc(*n rendered, ” Thou art the entire world which 
is comjiosed of parts the world is but a part of Her. Hindu belief 
is not pantheistic in tln^ ordinary' European .sense of the word. 

Avydkrita, of which Nagoji Bhatta .says it — Shadvidha vikdrara- 
hitaivdt, on account of its being void of the six forms of cliange. 

® Of whom the Sluiktaiiandatarangin! .says : Pvanamya pvakritin^- 
nitydng payamdlmd svarupinim ” (chap. i.). 

® The Mantra of that name (see p. 86 , note 5 ). 
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Thou art also declared by men to be Svadha} 

Which satisfies the PitrisJ^ 


7 

Thou, O Devi ! whose great vrata^ surpasses all thought, 
Art the supreme knowledge full of power 
Which is the cause of liberation 

Ever sought to be gained by those Munis'^ desirous thereof. 
Who have strictly controlled their senses and are free of 
all faults.® 

8 

Thou art in the form of sound, 

The repository of sj^otless® Rik^ and Yajus*^ hymns, 

And of the Saman*^ liymns wherein are the verses of the 
^ charmful Udgiiha? • 

Devi. Thou art the threefold Veda^ and Bhagavati 
For the maintenance of the world Thou art the science 
of Vartta 

Thou art th(‘. supreme destroyer of its pains 

9 

O Devi ! Thou art the power of understanding 
By wliich the essence/)! all Shdstras is known ; 

1 Tlir Manirn of that name (seep. 86. note 5). 

^ T]ic lunar ancestors of ttie human race and the cartJily ancestors 
of the seventh degree, to wliom offering is made inpitrihriycl. 

\"ow or voluntary rite (sec Introduction, ^lahanirvana Tantra). 

^ Sages. 

® This passage has been rendertal : “ Thou studiest with Thy organs, 
whi^h are the essence of strength well restrained.” But the Devi does 
not study, nor has She organs restrained or otherwise. 

'' Because they were breathed out by Ishvara. 

^ Of the Vedas so named. 

^ Part of the Samaveda, the oHice, of the Udgatri. 

^ See p. 33, note 9. For She has all powers. 

Ix., agriculture, cattle- rearing, and trading. 

As the Lalita Sahasranama says : ” She soothes like moonlight 
all those who are burnt by the triple fires of misery” {tdpniraya) of 
phenomenal existence. 

Medhd, which Gopal Chakra varti siiys===T)hdrandvatlbiiddhi, 
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Thou art Durga/ the vessel wherein we cross the danger- 
ous ocean of the world. 

Devoid of attachrhent art Thou.^ 

Shri® also, who hast made Thy abode in the heart of “the 
enemy^ of Kaitabha,*^ 

Thou art indeed Gauri,® who hast fixed Thy dw’elling in 
the moon- crested Deva.’’ 

10 

Smiling spotless like unto the full moon. 

Resplendent as the finest gold, 

And lovely was Thy face. 

Yet w'onderful it was that sw^ayed by wrath, 

The Asura Mahisha suddenly smote Thy face w^hen he 
saw it. 

1] 

Greatly marvellous indeed it was that when he had seen 
Thy face. 

Wrathful, terribly frowming, beauteous as the rising moon. 
Mahisha did not forthwith yield up his life, 

For who can live after beholding the w^rathful King of 
Death ?® 

12 

O Devf, our supremo Lady ! . 

Be gracious for the sake of the world, 

For w^hen wrathful Thou dost suddenly destroy the 
generations of the enemies.** 

It is but now made knowm to us 

That the mighty cirmy of the Asura Mahisha has met its end. 

* Nagoji .says: ** Duhkhaprapyaivena ditr^cUi iti vchyate" (to be 
attained to with great difficulty). 

2 Asangd-nirlepd (G. C.) chiddnaudamayitvat (on account of Her 
being chit and dnanda). 

2 Lakshmi. ^ Vishnu. ® The Ikiitya brother of Madhu. 

® See p- f 28 . note i(». 

^ Shiva, who bears on His licad the crescent moon. 

® Yama. r That is, the Daityas. 
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13 

Those to whom Thou, O bestower prosperity ! art 
• gracious, 

Are esteemed in all lands, 

Their wealth and fame increases, 

And then dharnia, artha, kdma, moksha^ know no lessening. 
Praiseworthy are they maintaining sons, servants, and 
wives. 


14 

By thy grace, O Devi ! the virtuous man, ever honoured, 
Does ever daily all religious acts, 

And thereafter gains heaven by Thy grace f 
Therefore art Thou of a surety the giver of fruit in the 
three worlds. 

15 

O Durga ! the; reinembrance of Thee destroyest the fear 
of all creatures, 

\^Tien called to recollection by those in health Thou dost 
bestow a truly good mind. 

O remover of poverty, pain, and fear, 

Who but Thee art e^er compassionate for the good of all. 


1(5 

By the slaying of these foes the world gains happiness. 

O Devi ! Thou hast slain them with the desire 
That they should not alw^ays sin so as to merit hell,"^ 

But that by death in battl^they may go to Heaven. 

1 See p. 160, nott^ 5. 

2 Nagoji Bhatta says taiah Jicre means that after tliat (svayiya). 
and in order of time they gain moksha (liberation). 

^ Not “ Let these practise sin so as to descend to Hell for long,'* 
as it has been rendered. The Devi’s desire is to save even Her foes. 
The translation of the alternative reading given b\' the translation re- 
ferred to is nearer the .sense of the text. 
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17 

Seeing them, why dost Thou not (by Thy look) turn them 
to ashes ? 

Thou throwest Thy weapon among the enemies, the 
Asuras, 

In order that, being purified by it, 

Even these enemies may go to heaven. 

Such is Thy merciful intention even tow^ards them. 

18 

If by the glittering, formidable flashes of Thy sword, 

And by the lustre of Thy spear-point, 

The eyes of the Asuras WTre not destroyed. 

It was because they gazed on Thy countenance, 

Like unto the radiant moon. 

19 

0 Devi ! Thy nature it is to subdue the evil w^orks of the 
wicked, 

Thy form, destructive of tlic strength of those who destroy 
the Devas, 

Surpasses all thought, and is coiny)arab1i‘ wdth none. 

By this Thou hast manifested Th}^ kindness even to 
enemies. 

20 

O Devi ! with wdiom may this Thy valour be compared, 

Or Thy most charming form striking fear among foes ? 

In Thee only. besto\Yer of boons, even upon the three 
worlds. 

Are seen both kindness of heart and relentlessness in 
battle. 

21 

By the destruction^of their foes the three worlds have 
been saved by Thee, 

Thou hast led even these to heaven, 
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Haying slain them in the front of battle, 

And' hast dispelled the fear besetting us from the mad- 
dened enemies of the Devas. 

Salutation to Thee, 0 Devi ! 

22 

With Thy spear protect us. O Devi 
O Mother ! protect us with Thy sword. 

By the sound of Thy bell guard us, 

And by the twanging of Thy bow-string 
Protect us in the East and in the West, 

(juard us, O Chandika ! in the South, 

And in the North by the brandishing of Thy spear. 


23 

Whatever gentle forms of Thine, 

And whatever of Thy terrible forms 
Wander in the three worlds, 

By these forms protect us and the earth. 

24 

O Mother ! by Thy sword, spear, and club. 

And other weapons, fn Thy soft and supple hands, ^ 
(riiard us on every side.'*^ 

^ Here follow.s prJrthfiml (j)rayer). 

2 Literally, leaflike (pallava), soft, and sup})lc. 

The lUshi in Chancll continued : Thus was the upholder of the 
world h5anned by the Devas who did worship Her with celestial 
flowers, perfumes, unguents, and incense upon which the Devi, highly 
honoured with this hymn, said to the Devas. “ Choose what ye desire 
of me.” On which the latter j^rayod that whenever they called upon 
Her She might come to their assistance, and that whatever mortal 
should praise Her with this hymn should prosper. Bhadrakali said, 
‘**Be it so,” and vanished from their sight. 



ANNAPURNA ' 

(ANNAPOKNASTOTKA) 


From thk TANTHASAKA^' 

1 

Salutation to Thee, O DevT ! 

Dispenser of blessings, beloved of Shangkara,^ 
Dear to devotees. 

Annapurna. 

2 

Thou hast assumed form by d ** 

Beloved of Sluingkara. 

Salutation to Maheshvarl.^ 

O Annapurna ! obeisance to Thee.^'" 

3 

O Mahamaya I' beloved Spouse® of Hara,‘* 

Ciiver of the fruit of desire. • 

Queen of Suyas}^ 

O Annapurna ! obeisance to Thee. 

^ A name of the Devi ;i.s She who bestows fooil, wliose sincere devotee 
will never w.'Jiit rice. In one hand Sli(‘ holds a rice-bowl, and in 
another a .s])Oon for stirrin*^^ the Iwjiled rice. 

- F. 570. Shiva. 

^ All forms of th<‘ .DeA i, as also lla^ f<.)rms of all Drruia, wlndlu r 
in the strict sense uvaiCna <ir not, urr mayik ; but tr) the worshipjxT 
none the less real. 

Feminine of iMalieshvara , a title of Sliiva as great Lord and Rule- 
of tlu? worlds. 

^ A nnapiirne namostule — tlie refrain. 

The Devi as She who yields and is yet Herself unaffected by maya. 
® Dharmaptiti — that is. a wih; married with religious rites. There 
arc other forms of marriage. 

^ Shiva. Devas. 

to6 
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4 

O Mahadevi ! with the lustre of a thous^and rising suns, 
Thr^ie eyed, 

Crested with the crescent moon.^ 

O Annapurna ! obeisance to Thee. 

5 

O Devi ! clad in fine garment. 

Ever giving rice,^ Sinless One, 

Who delights in the dance of Shiva. 

O Annapurna ! obeisance to Thee. 

6 

O Devi ! fulfiller of the desires of devotees.*^ 

Destructress of worldly p)ain. 

Hending under the weight of Thy breasts.^ 

O Annapurna ! obeisances to Thee. 

7 

'fihou residest in the centre of the six-petalled lotus, 

And art in the form of the six-fold shakli!' 

Thou art Brahmanl and all ot}u‘rs7 
O Annapurna ! obeisance to Thei‘. 

8 

0 Devi ! adorned with the cresexoil moon, 

.\11 empires'^ an' Thy gift, 

* ^ As is Shivii. - Aniiadd uantta, or food generally. 

Sddhaka^, those who practise sddhaiiaHi (se<‘ Introduction to 
Malifinirvana Tantra). ^ Kuchahhilnluntc (set' Introduction). 

^ That is, the svadishthCnui padma. 

^ Sharangavuvallmaye, which equals sharatigashaktisvariipc. The 
sixfold shakti'i^ arc : HridayCinga shakli, shirongga shakti, s/ii/ihdnga 
shakti, vetrdnga shakti, kavavhdnga shakti, and ostrdnga shakti 
which refer to the Tuntrika nydsa, tlonc on the heart - head, crown- 
lock, eyes, the body, and the concluding gesture with the ])ahns of the 
hands, accompanied by the astra vlfa or “ phat.*' 

7 That is, Indrani, Kaumari, and other Mdlrikas. 


® Sdmrdjya. 
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Giver of delight to Sarvva,^ 

0 Annapurna ! obeisance to Thee. 

9 

Thy lotus feet are worshipped by Indra and other Dcvas ; 
Thou assumcst the form of Rudra and other Dcvas, 

Giver of wealth. 

O Annapurna ! obeisance to Thee. 

10 

Whoever^ at time of worship 
Devoutly reads this hymn. 

In his house Lakshmi^ ever abides ; 

True is this and without doubt. 

11 

Whoever having recited^ the mantra daily, 

Reads this hymn at dawn of day. 

Obtains wealth of rice ' 

And prosperity. 

12 

Not to all and any should this hymm be revealed, 

For be it made known to one who is unworthy, 

Then ills fall upon him, 

Therefore should it be carefully concealed. 

^ Sarrvanandakare. Sarrva is one of the eight forms (ashtamurti) 
of Shiva ; or it may literally mean giver of delight to all.” 

2 This is, the. phala (fruit or result) portion of the stotra. All devo- 
tional works contain a phala chapter or verse, which states the result or 
reward (phala) to be obtained by their perusal, recitation, or hearing. 
If any worshipper invokes Devi by any particular name, such as Annada, 
he obtains the corresponding fruit. So the Suta Sanghita (iv. 33, 
2c), 30) says : ” All names are attributed by liis own mdyd to Brahman, ■ 
yet some apply .specially by the wish of Shiva Himself. O sages ! 
by the repetition of such names one becomes the Supreme Lord Himself 
and before His lotus face Sadashiva dances with His Spouse ” (see 
Bhaskararaya Commentary, Introduction to second Chapter of the 
Lalitasahasranama). ^ Devi of prosperity and wealth. 

* Literally, ” made japa of ” (see p. 96, note 4). 



MANIKARNIKA 

(MANIKARNTKaSTOTRAM) 

By SHANGKARACHARYYA 

1 

It. was on Thy bank, O Manikarnika 
That Hari and Hara, givers of sdyujya muktir 
Disputed together at the de])arti]re fesdvaP of a certain 
one. 

: Hari^ said, Let Him be like unto me/' 

^^Tlereon forthwitli from within the body 
•Came forth Shiva, mounted on (iraruda,*^ 

In yellow garment/’ with the mark of Bhrigu/-> foot on 
His breast/ 

^ Is the name of a celebrated ^hat at Benares, where the bodies 
of^i:he dead are burnt, and at nrhich the gem of the ear ornament of 
the Devi fell. The Kashi panchakastotra of Shankara says that 
where there is nivritti of wanas, there is the great peace. That peace 
is the foremost of //>///.« s* (here rivers) and Manikarnika (ManonivriUi 
paramopashantih sd tlrihavaryyd manikarnikdeha). 

3 One of the forms of qualified wmA://* (liberation), the others being 
SdiBkya (remaining in the same region with the Deva), Sdmtpya 
(remaining near the Deva), Sdrnpya (receiving the same form as 
the Deva), Sdyujya (becoming one with the Deva). 

^ Praydtiolsavc — that is, death. * Vishnu. 

•'* The Bird King, who is the vehicle {vdhana) of Vishnu, son of 
Kasyapa, by his wife Vincta, elder brother of Aruna. 

; ® The colour of Vishnu’s robes. The verse is intended to show the 
unity of both Vishnu and Shiva. . , 

I 7 The liishis omiii disputed amongst themselves as to tht? relative 
iiierits of Brahma, Vishnu, and Shiva, and the Rishi Blirigu was sent 
tit) test them. The first and last on being purposely slighted b}' Bhrigu 
sliowed the weakness of resentment. Finding Vishnu lying down with 
Lakshmi in the daytime he upbraided him for this and planted with 
force Ids foot on his chest. Vishnu not only took all this in good part, 
but rubbing the foot of Bhrigu expressed the hope that the latter had 
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2 

Indra and the Thirty,^ at the close of"the:r period of 
enjoyments ^ 

Descend to earth again 

And are reborn as men, or <^ven as beast, bird, or worm ; 
But those, O Mother Manikarnika ! who plunge into Thy 
waters, 

An^ freed from sins, and indeed in Sdyujya"^ man becomes 
Narayana^ himself, with crown and Kausluhha gem.® 

Kashi’^ is ot all cities tlie most praiseworthy. 

For it is the city of vimukti,^ adorned with Ganga. 

There Manikarnika is the giver of happiiK'ss, 

And Mukti itself is Her servant.® 

When Brahma weighed Heavcai with its Devas against 
Kashi, 

Kashi, as the heeivier, remained on earth. 

But Heavi'n, the lighter, rose to the skies. 

4 

Nought is bettta* than any pari of the banks of Ganga. 

But then*, where Kashi is. is the b(*st, 

not hurt it by his action. On tJiiscxhibitioirof divine quality llu* palm 
was adjudged to Vislinu, who th(*reafter l:)ore the mark of lihrigu’s fcjot 
on his biasist. 

1 Tridashah , a colh'clive name for tJie other Devas. Tlie thirty-flin'c 

(three being understood) of Devas, of wliic'li the Devi is 'I'rida- 

seshvarl. 

2 In heaven {Sani^d). 

•** I'or the enjoyment in winch is jxirt of the worlds of bnth 

and rebirtl), is not eternal, but on fruition the jirdlniu again descends 
t<^ earth to work out its unexhausted kaitna. 

*■ Sdviijycpi. As to sdviijya, see ante. p. 109, note J. ^ \dshnu. 

A great and brilliant gem worn ])y Vislmu. ^ Benares. 

» N irvCuunnokshd , the highest form of Mukti (liberation). As life 
saying goes: “ Ajodljya, Alatlmra, (.hlyil, Ka.sl)i, Kanchi, Avantika, 
Burl, these se ven lirihdY> (places of pilgrimage) give mukti, but Kashi 
(Bcnar(‘.s) gives uin'i'nia mukti.'* 

As the .servant awaits the orders of his mistress, so mukti (libera- 
tion) awaits the command of Manikarnika. 
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And Manikarnika, where Ishvara gives nmkti, is the best 
of all. 

This place, inaccessible even to Devas,^ 

Desjtroys a mass of sins. 

Through many virtues acquired in previous births 
Alone may it be attained, and by the pure only. 


The multitude of being is immersed in the ocean of pain. 
How may they gain rekiase ? 

It was with tins knowledge that Brahma constructed the 
city of BaiTinashl,^ which gives all bliss. 

IMen s(Hik thc‘ happiness of Heaven, 

But in so doing they but show small desire. 

Since from Hoav(m they must fall again to earth 
At the closer of their appointed time of happiness.- 
P)ut KashT is the city of liberation,'^ 

Iwer b(‘n(‘ficeiit, giving dharuvna, artha, krima, and 

(> 

Hb who liolds the bamboo lluto''', upholder of the moun- 
tain,^' 

Who bears on his breast the Shrivatsa ' mark, 

And Shiva, with venom in His throat,'^ 

W^o bears (binga upon his head,-' 

And tlui husband of Bakshml,^® 

Are OIK' and tlie same.^^ 

1 Bcniirtis. - Sci; p. no, note 3 .\J iikti (stui j). i 10. note 8). 

i Piety, wealth, fuliihiienl ol desires, and liberation. 

Krislina, who is often so li^iunHl. 

« Mount Goverdhana, wliich Krishna, by his niiyht, upheld. 

7 Curls of hair on the breast of Vislinu. 

® At tin? churning of Ihe ocean, poison issued wlhcli, to save the 
world, Shiva swallowed. It coloured llis throat blue; hence he is 
called Nilakantlia. '.riie River Ganges (.see p. u ;, note 5). Visljniu 
They with Brahinii ; for as the Rudrayainala says : “ ITiough 
three they arc one " {Ekam miiiiistrayo (leva). All Devas and 
Devis are but manifestations, \vith tlu‘ a})parent limitations incident 
thereto, of the Sux?remc Ihiity — the Brahman. 
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Many of such, O Mother Manikamika ! 

As bathe in Thy waters become Rudras and Haris.^ 

How, then, can there be any difference between them 

7 

Death upon Thy Banks, which is the giver of happi- 
ness, 

Is praised even by the Devas. 

On him who thus dies Shakra^ overlooks with His thousand 
eyes. 

Savitri'^ of a thousand rays welcomes Him as He ascends 
(to the heavens). 

Such a pure one. mounted ou a bull or on Garuda,^ 

May go to whatsoever abode he will. 

8 

Even the four-headed Deva,® 

The Guru who initiates into the meaning of the 
Veda, 

Is unable even in an hundred of his*^ years 
To describe the purity which arises upon bathing at mid- 
day in Manikamika. 

But the Deva who bears the moon upon his fore- 
head.® 

By the power of his yoga knows Th.y purity. 

Shiva makes that man who dies on 'J'hy Bank 
Either Himself or Narayana. 

1 Shiva and Vishnu. 

- That is, they cease to ditfer from one another, liaviiig become 
Ilari and Hara, who are themselves one. 

^ Indra, king of the celestials. 

4 The sun (Sury 3 ^a). 

^ The first is the vehicle {Vdhana) of Shiva. The second, the Bird 
King is the carrier of Vi.shnii. 

6 Brahma. 

^ Not human years. 

^ Shiva. 
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9 

All such sin-destroying fruit as is earned by millions of 
troublesome horse-sacrifices^ 

Exists in the purity which comes from bathing in Mani- 
karnika. 

He, who having bathed therein, 

Reads this hymn, goes to the abode of the light of 
Brahman, 

Having crossed the grc'at o('ean of this world 
As if it were but some little pool. 

^ The Vaidika Aslivamcdha. 


8 



DURGA* 


From the MAHABHARATA 2 

1 

I SALUTE Thee, leader of Yogis, ^ one with the Brah- 
man,^ 

Dweller in the Mandara forest. 

Virgin^ Kali,® Spouse of Kapala ’ of tawny hue.® 
Salutation to Thee, Bhadrakali.® 

Reverence to Thee, Mahakali,^® 

Chandi,^^ Fearless one.^^ Salutation to Thee, vSaviour^® 
imbued with all good fortune.^'* 

1 Scop. 102, note j ; p. 129. note 5 : p. 1,^5, note i ; p. 136, note,'-. 

2 Bhishma Parvvan. s. 23 (sec Muir, O.S.T. iv. 432). 

^ Siddhascnanl. The siddhas are here yo^is and sages. Nilakantha 
(cited post as N.), in liis Commentary, says, the term means : She who, 
as leader (literally, commander of an army), gives success in yof^a 
and attainm<;nt of the supreme abode. 

4 Aryye. Literally, noble, but here ineans, as Nilakantha rays, 
prapyahyahmcisvavtipa — the own form of tl*e accessible Brahman, as 
distinguished from the uirgtma Brahman beyond thought and speech. 
® Kumari. It also means (N.) that She is every young. 

^ See p. 70. 

Kapaii, one (f Her forms. Kapaia is Rudra, as leader of Kapalas 
(Kapalikas). 

^ Kapildkrishnnpingald, 

^ Auspicious Kali, who gives pro.sperity to Her devotees. 

Seep. 70, note 8. The great Kali DestruCtress in the form of death, 
n Spouse of Chanda, or Kaiantaka, or Yama. 

^2 Chanda — bold, daring, brave, courageous. 

^3 Tdrinl, for She delivers from calamity. 

14 Varavarnini (N.), not “beautiful coloured,’* as it has been 
translated, 
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2 

Of the race of Kata^ greatly worshipful* 

Dreadful one,^ Giver of victory,^ Victrix/ 

Who holdeth a peacock’s tail for Thy banner, 

And art adorned with various jewels. 

Bearing formidable spear, sword, and shield (made of skin), 
Younger Sister of the chief of cowherds.^ 

Eldest one,® born in the family of the cowherd Nanda,*^ 
Delighting in the blood of Mahisha.® 

Kaushik!,^ wearing yellow garments. 


3 

With auspicious smile, 

Whose mouth devoured all demons,^® 

Salutation to Thee, delighter in battle. 

Uma,^^ giver oVshcikay^ 

In the form of Maheshvara,^^ and in that of Vasudeva,^'* 

^ Katyayani. 

2 Kaydll —kt'Hic or cruel (to demons and other ill-doers). Kartila^ 
va^nul (wide-opened mouth) is an epithet of Kali. “ Gaping-mouthed, 
terrible, four-armed, with dishevelled hair ” — Kardla-vaJand}]^ (^hordnp^ 
mukta-kcshlng chaturhhujdni, as tlie Kali dhydnn runs. 

Vijaya — that is, particular [vishisia) victory (K.). 

J^yd and Vijaya are also the names of two female 
attendants {Shakht) of Dnrga, 

® (^o]>endra or Krishna. In the I larivangsha. and ('hand! it is 
said that with tlie view of defeating the designs of Kangsa in regard 
to the destrnction of Devaki’s offspring, J^evi will be born as the 
ninth child of Yashoda in the same night as Krishna was born as the 
eighth child of Devaki, wlu'n Krishna, would be carried to Yashoda 
and ‘She to Devaki. 

® Jycslha —shycsbthd — sui)eric)r to or best of all. 

7 In whose house Krishna was reared. 

® The Asura of that name (sec ( hand!). 

^ A name of the Devi, as born in the race of the sage Kushika. 
Kokamukhe — when in battle with Raktavija. 

See p. 160, note 10. 

^2 Shdkambarl . Shdka is a vegetable food given by Devi at the time 
of famine (Cliandl). 

^2 Sveta (N.), not white, as it has been translattnl. 

Krishna (N.), not black, as it has been translated. 
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Destructress of Kaitabha,^ 

Golden-eyed, with half-opened eyes,^ grey-eyed,^ 

Veda and Shruti,\ and most sacred. 

Propitious to Birdinianas engaged in the sacrificial rites, 
Thou art Jatavoda,^ 

And art ever present in the* sacred shrines® in the chief 
cities of JambudvTpa.'^ 


4 

Of Sciences Thou art tlu* knowh'dgt' of Brahman. 

Thou art the liberation of embodi(‘d beings.® 

Mother of Skanda.*’ 

O BhagavatT^® Durga Thou liveth in inaccessible 
regions — 

Svahd}''^ Svadhd}''^ Kcild, and Kdshihd}'^ 

Saras V at I Sa vit rT ? ® 

Mother of Vedas and Vedanta^' art Thou called. 

^ A Dailya ])rotlu‘r of Mndliu (('liandi). 

^ Virfipclksht (s(H" p. S3. noti‘ 3). 

^ iJhHiui'tlksh'i (N.) says grey atid green. Jik(' those of a cat. 

Itere T^panishads. 

•'* J iitai cdusi. Jataveda i.s a name of Agiii (h'irt‘). 

^ ClufUyesliK . Ordinarily this term is a])])lied to tlu* Buddhist 
.shrine, of wliich it is commonl>' said : “ Onp sliould not enter a, Jaina's 
tci'n]de or Buddhist < luiityn , (“veii if pursued by an elepJiant [Hnstinn 
tddyumrniopi na f^nclirkrt jai na-numdi) am also ( hciiiya maiid/raw. 
Here the t('rni means dcvatdlavu. 

^ A Jhiranic island t)y tliat name, not as it lias bt‘en translated: 
“ Who dwellest continually near to mountain preci))ices and sepulchri‘s.” 

^ “ 'J'he gre:it sleep ot embodied beings,” aet ording to tlu* last 
translator. But MahanidrCi (great sleep) is litTe mukti (liberation), 
whicli is th(‘ result of the Byahviandyd , spoken of in the preceding Jiiie. 

Ivartikeya. By tliis it is meant that Sh<^ is saywadevatarupu , in 
the form of all Devas, of whom Skanda is .selected as a typ(‘ {N.). 

See }i. loi, note lo ; p. 177, lude O. Kdtitdrardsi )u (N.). 

Mantra used with Aen/u, but here it means that all ritual acts are 
her embodiment {Sayvakarnuiyupd). 

Mantra used in pityikriyd (see last note). 

'•* Kald is a division of time — one minute forty-eight seconds, or 
eight seconds, and kdshtJia is one-thirtieth of tliat. 

Devi of speech and learning. aarvavan^^-maya-nTpa 

11 End of the Vedas or Upanishad. 
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I praise Thee from the pure depth of my heart. 
By Thy favour let us be victorious in battle. 
Ever dost Thou abide in inaccessible regions, 

In places full of fear and difficulty ; 

In the houses of Thy devotees, and in Patala.^ 

In battle Thou conquen'th the Danavas.^ 

Thou art drowsiness'^ and slumber.^ 


5 

Thou hast power to show wonderfully the world. ^ 
Modesty,*^ and bc'auty.'^ 

Cause of creation and destruction,® 

Creatrix.'^ Motbea* contentment . nourishment .constancy , 
Light. Su]:)portress of the sun and moon, 

]\>we'r^^ of Him who ]>ossesses power,^‘^ 

In (‘cstasy^^ 'I'liQii art p(‘rc(‘iv(‘d by Siddhas anddiaranas.^"^ 

1 The nellicr world. 

^ Sec p. 150, note 2. 

Jambhanc - taudrd (N.), not “ d(‘stroyer ” as it has been translatcal. 
Mo/ii III —N idrcl (N.). 

Mdyu- iidbhrtlcil>rad(irsh(imlin (X.). 

llri — lajjd iX‘])r(‘S(’ntative of. and im:lndin;^ all other actions of 
mind (N.). 

" Sliil, or prosperity, an^l otlu'r attributt‘s ot TakshniL 
^ SaiidJiyd, the intervening ]>eriod wliini ni'.;ht is ‘‘tkI morn 

coining;, and I'icc nrrstt, ap])Iied hen' to similar junction times in tlie 
creation and dissolution of the world (X.). 

Sdui/i 'i. She who, by the lustre ol Saryya, reveals (X.). 

Because, as a mother. She supports the world and all beitijjs 
therein. 

.1 isJivarvya . The su])reme faculties of omnipresence, omnipo- 

tence, etc. 

*2 A] aheshvaya. She is the j^reatest wt'alth of Brahman. 

Snukhvit or Suniddlii, where li«^lit ap})ears and the dtman is 
Jvnown (N.), 

Siddha.s here mean those who are liberated whilst yet living 
{jiuanmiikta), and Charan.is those wdio are siddhas from their birth. 



SARASVATl ' 

(SARASVATISTOTRA) 

From the TANTRASARA^ 

1 

Bring, Hri'ng^ is Thy most pleasing vija^ 

O Thou whose moon-like® beauty is heightened 
By the lotuses (which surround Thee) ® 

O auspicious and favourable DevT ! 

Forest fire^ of the forest of evil thought, 

Whose lotus feet are worshipped by the universe. 

O lotus seated upon a lotus, 

Joy dost thou cause to those who salute Thee, 

^ Devi of speech, eloquence, knowledge, and learning, and Shakti 
of Brahma ; but formerly, according to the Puranfh account, the Sp(^)ise 
of Vishnu, represented as a. fair woman with either four or two arms, 
and often as seated on a lotus holding a vind. I'lie Bharadvaja Smr 
says : “ Sarasvati is She who ever resid€*s in the tongue of all beings 
and who causes speech.’* According to the Vasishtha Rilma, cited 
in the I-alit 5 , verse 137, She is called Sarasvati as the possessor {vaii) 
of the varas (flow of nectar from the brahmanuidra. I'he Brphina 
Parana says the Devi created Sarasvati from Her tongiu*, and from 
Her shoulders the science of love. 

- P- 579 - 

^ The vtja, or “ seed ” mantra of the Devi, whose other vlfn is the 
vdgbhava vlja or “ aing.'* 

^ See last note. 

® The colour of Sarasvati is white. Thus She is elsewhere repre- 
sented as “ white, * holding the vind** (Svetdvlnddhard), “adorned 
with white flovrers “ {svetdbharanahhusitd), “holding a white rosary** 
{svetcLkshasutrahastdcha) , “ besmeared with white sandal paste ’* 

{svetachandanacharchitd), “clad in white raiment *’ [sveiamhavadhard), 
and the like. Here Her whiteness is compared to the moon. 

® She is seated on and represented as surrounded by lotuses. 

7 Ddvdgni. She destroys such thoughts. 
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Destroyer of Ignorance, 

Spouse of 

Substance of the world.^ 


2 

Aing, Aing^ is Thy favourite mantra, 

Thou who art both form and formlessness,^ 

Who art the wealth of the lotus face of the lotus-born,^ 
Embodiment of all gunas,^ yet devoid of attributes^ 
('hangeless, and neither gross nor subtle.® 

None know Thy nature, nor is Thy inner reality known.® 
Thou art the whole universe ; 

And Thou it is who cxisteth within it. 

Thou art saluted by the foremost of Devas. 

\Mthout part Thou existeth in Thy fulness every- 
where.^® ^ 

Ever^^ pure art Thou. 

^ Vishnu (.sec p. ii.S, note i, ante,), 

Sanfj'sdrasarc. 'Ihc san^^sdra is the illusory world of birth and 
rebirth, which is said to be asam (unreal, unsubstantial, fleeting). The 
►reality behind this jilieiiomenal illusion is the Devi, who ])lays, and 
whose play is world-play, 

>J The vdgbhavav'ija vanir (note 3, and sec p. iiS) 

* Riipdyupapydkashc.n 
Brahma, whose Spouse She is. 

'riie “ qualities,” or conditions, which arc the substance of Prakriti 
or saitva, rajas, and tamas. 

^ She is nirguud, for She and the Parahrabman arc in Their essence 
one. 

^ The forms of the Devi are threefold: para (supreme), sukshma 
(subtle), which consists of maaiva and sthdla ({^ross or physical), with 
hands and feet. But She is neither of these in tlu' sense that the only 
true form (svarupa) is abov(' and beyond them both. 

^ N d,pivijndtatattvc ; another reading being ad piv ij nd aaiattve . 
The reference is to Her supreme [para) form, of which the Vishnu 
Yamala says ” none know ” {M atastvatparamam rdpam tannajdnaii 
kashchana (see chap. iii. of the ShS.klanandatarangini). 

She as the Braliman is akhanda ” everywhere ” and yet in the 
limited sense ” nowlicre,” in the .sense that She is at some particular 
place and not elsewhere, or partly here and partly there. 

In past, present, and future. 
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3 

Greatly art Thou pleased with the recitatiorf^ of the mantra 
HhJng.^ 

Thy crown is white as snow.^ 

Thy hands play with the vind^ 

O Mother ! Mother ! salutation to Thee. 

Burn, burn my sloth and grant me great intelligence.^ 
Thou art knowledge itself. 

The Vedanta ever sings of Thee. 

Shruti^ speaks of Thee. 

O giver of liberation ! O way to libc^ration ! 

Whose power is beyond all understanding. 

O giver of happiness,'^ adorned with a white necklace,® 
Grant to me Thy favours. 


4 

Thou art intelligence, intelligence, intelligence ® 

Thy names are memory, resolution, mind, and hymn of 
praise 

Eternal and fleeting 

Great cause, saluted by Muni$y^ 

New and old sacred current of virtue 

1 Japa, which inchules that whicli woiiht not be untlcrstood as 
recitation in the English sense — viz,, manasn or nicntnl, and the 
inaudible japa. - Vide ante, p. i iS. 

^ Her colour is white (;uide ante, p. i iS, note ^ and last line but one 
of this verse). A stringed musical instriimtmt. 

^ Dehibuddhiniiprashastdin ; the great prayer to Her. 

^ Revelation ; generally ap])]icd to the \"edas in which Sarasvati 
is sj)oken of (see Muir, O.S.T., verse 339). Siie is also called Mother 
of Vedas, 

7 Saradd. ^ See note 5, j). \i^, (Uita. Vhl. 

Dhdrand , dhriti (or constancy), maii. She is the “ liymn of 
])raisc,” for it is com])osed of words, and She is the Devi thereof, and 
word and speech itself. 

She eternally exists as tlie reality behind all appt'arance, and is 
in the cause of the fleeting apx)earance itself. 

vSages. 

See note ii, ante. She ever a])])cars in new’ forms, and yet Jlerscdf 
in Her asx)ect as Atmd, j)crsistsas the one and same. Ptmya, 
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Saluted by Hari and Hara.^ 

Ever pure, bccmtcous of colour, 

The subtlest element^ of things — 

Yea, even the very half thereof/^ 

Thou art the giver of intelligence, intelligence, intelligence. 
Who art the giver of joy to Madhava.** 


5 

Til the form of IIiaNC, A\s7/7ay;, Djjj\c, IIrjxg.^ 

Thou boldest a book, 

riiou art joyful, of smiling facu*, and of good fortune. 
Innocence, current of charm,® 

W'ith all p)owers of arrest.'^ 

Ihirn, burn my sin, 

And dispel the darkru‘ss of my i‘vi] thoughts. 

() piraiseworthy of all ! 

Thou art Cth, GaiiJu Vdk, and Bhdvafi.^ 

It is Thou who grant(‘st success to the tongue of the 
greatest of poeds, 

As also in the* attainment of all (forms of) knowledge.'^ 

1 Vislinu and Slnva. 

“ M uIrci—AhQ atomic part oX things. 

M atvdydhalaltvc. , SIa- is so very subtle; or alternalively the 
Matrardlia below tlie Sahnsnlui, 

'riu' husband of or J^akslinii — tliat is, \ ishnii, wliose S])ouse 
SlKjiwas {ride ante. ]). i iS, note i). Slie as Urakriti givi's joy to the 
pavumdtmd , wlio is tlie onjoyer {ttiutkid). 

'I'he mantra,, as currently exited, is (^nq (hii^ Ks/niif^, Ksiilii^ 
svarnpe. “ KsInii^X for Slu; is tlie destrnctress of sin. 

^ Mohvmu(\dhaprcirdhe. Mii<^dhu is generally used in connection 
witli —that is, a simjde, artless, innocent maitleii, as yet un- 

acquainted with loN'e. 'Che general and correct reading is mugditc- 
fnohapyavii/ie. 

» Stamb/idJKun ; one of tin* six “ magical ” ])()wers known as the 
shatkarnnud , whereby a jierson may be jiaralyzed in action or spcecJi. 
So a disputant might seek the powiT of stambhunnni to close the mouth 
of, or confuse his adversary. 

^ Various words which all mean “ won) ” or " speech.” 

Literally the giver of siddhi (succe.s.s) in all knowledge of which 
She is the presiding Devi, 
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6 

I pray to Thee, I pray to Thee, I bow to Thee, 

Come to my tongu^o and never leave me. 

May my intelligence^ never go astray. 

May my sins be taken away, 

Maj^ I be free from sorrow. 

In time of peril may T never be bewildered. 

May my mind work freely without impediment^ 

In Shdstra disputation and verse. 

7 

He who chastely'^ lives, observing silence'^ and religious 
devotions,'’" 

Abstaining from flesh and fish^ on the thirteenth day of 
the month/ 

And bowed with devotion, early each morning 
Praises Thee with the most excellent verse. 

Will, skilful in spec'ch, surpass even Vachaspati.® 

The uncleanliness of his sins will be swept away. 

Such an one gains the fruit of his desires, 

The Devi protects him as though he were Her own chiRl. 
Poetry flows from his mouth. 

Prosperity attends his house, 

And every obstacle to success will disappear. 

S 

Whoever reads without interruption the whole of this 
hymn 

Twenty-one times on the thirteenth day of the month 

^ Both huddhi and manas. ^ Prasarafu (“ flow freely ”). 

He who is brahmachdrin. Here commences the phala portion of 
the siotva (see p. note * 

^ Maunin. 

5 Vratin. The wata are volunUiry religious practices and devo- 
tions as distinguished from the obligatory daily ritual. 

® N irdmishah, The trayodashi ; the Sarasvati vvata day. 

® Or Vrihaspati, the Lord of Speech. 

® Trayodashi (vide ante). 
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Both on the dark and the light side of the month, ^ 

And meditates on Sarasvati garmented in white, 

Adorned with white ornaments, 

Sych an one attains in this world the fruit of his desires. 
This auspicious hymn has been made by Brahma himself ; 
Whoever daily reads it with care acquires immortality.^ 

^ The month is divided into two halves {paksha ) , according as the 
moon is rising or waning, 

2 Amritatvam — that is, liberation (miikti). 



GANGA' 

(GANCiASTOTRA) 

VjY shangkarAciiAryya 

1 

O Devi Sureshvari O Bhagavati (janga ! 

Saviour of the three worlds of restless waves. 
Clear is Thy water circling upon tht^ head of Shiva, 
May my mind ever n‘pose at Thy lotus f(*C‘t. 


O Mother Bh^Irathi giver of happiness, 

Renowned in Nigaina;'^ is the greatness of Thy water ; 
Thy greatness is more than I can know, 

Protect me, O merciful one, ignoraad that 1 am. 

3 

0 Ganga ! sprung from the fc^et of Vishnu,^* 

Whose waves an* white as snow as 'moon and pearl. 
Remove from me my weight of sin ; 

Help me to cross the ocean of the world. 

1 This hymn to Ihe Devi Changes, vvJiicJi is in the sweet pajjhatiha 
metre, is also rJiymed tlius : 

J)njl SnvrshvLiri liha^avait 
7 ' rib huvauald rin i I a ral ala ra 
Shaiv^karamauli vihariai viimilc, 

M amaniatira std uf; tavapada kaniali'-. 

^ Ishvari (feminine of Islivara or T^ord) of tlu; Suras or Devas. 

Seep. 1J5, note 5. 

So called because called down from Heaven by Bhagiralha of the 
solar race. ^ Taiitra. 

C^anga was born at the ft?el of Vishnu. So it is said in the mantva 
used when bathing in the Ganges : “ V^ishnupdddhja sambhute Gangs 
hhuvanatarini dhavmma draviii ’’ (tlie Ganges is dhanna in liquid 
form) “ vikhydie pdpang me hava Jdhnavi."* 
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4 

They say that him. O Ganga ! who is devoted to Thee, 
Yama^ can never behold. 

H5 who has drunk of Thy cl(‘ar water 
Attains of a surety the supnane Abode. 


o 

O JalinavT ! O Ganga ! deliverer of the fallen,^ 

Whose waves are b(‘autiful, 

Claving tfie foremost of mountains,'^ 

Mother of Bhlshma.^* daughter of th(‘ foremost of 
Prot(-‘ctress of the fallen ; prais(‘d in the three worlds.^" 

() 

O Ganga ! who goeth to the ocean, 

Ever fre(‘, of spjiclness is lu^ who salutes Thee. 

(liver of fruit like unto tlu‘ kalfya tree7 
By thy favour the.' woman who looked coldly 
Now casts her loving glances.® 


He who bathes in Thy current, O ^lother ! 

Is nt‘ver again reborn in woman’s womb. 

O Ih'otei'.tn'ss from hell ! O JrihnavT ! O (ianga ! 

Q 1 )est ructress of sins ! hafty art Thou by I'liy greatness. 

^ Dova of Dcalli. - Tiit<» sin. 

'' 'l'lu‘ llinialaya. * Son of Santanii by Gan«j:ri. 

JalinavT, wIh'iili- Oan^a is callod Jahnava. W'licn Crania fell 
from Fh avcii, Sliiva first held Her in the lock-s of his hair, until Her 
anger at being called down by BhagTratlia liad abat(‘d. She then fell 
into th(‘ Vandu lake, whence issue the seeen sacred streams. One 
branch followed HliagTratha wherever he went, and on the way Hooded 
tlie .sacrificial flame of the muni Jahnu. In his anger he drank uyi 
its waters. J-lhagiratha’s \\M)rk seemed to be fruitless. But aft(;r 
intercession, the allow the waters to tlow from him, and as so, 

issuing fnmi liim, the Ganges is called his daughter JalmavT. 

See p. 70, note 5. 

7 Tile tree in the paradise of Jndra. which granted all dc.sires. 

^ 1 'imukhavanitdliritaUiynldftuni^r. 
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8 

D Thou who art eternal ! O wave of purity ! 

May Thou, bestower of bliss, refuge of Thy worshippers, 
From whose eyes come glances of compassion, 

Whose feet the lustre of gems on Tndra’s crown adorn, 

Be ever victorious ! 

9 

O BhagirathI dispel my illness, melancholy, and 
pain, 

As also my sins and all my many follies ; 

Essence of the three rt'gions. necklace (on the breast) of 
Earth 

Of a surety Thou art my refuge in the world. 

10 

O Alakananda O supreme Bliss !‘* 

O worshipful by tliose who despair ! 

Be Thou merciful. 

He whose abode is by Thy Banks 
Of a veiity dwells in Vaikuntha,^* 


11 

Better were it to be a fish or tortois<‘ in Thy waters, 

Or a feeble lizard upon Thy banks, or a poor dog- 
eater® 

Within two kos^ of Thy stream, 

Than to be a noble king and yet far away from Thee. 

^ So called after JShagiratha, wlio callod her down to earth (see 
p. 125, note 5). 

2 Vasudhahatd — that is, as a necklace adorns a woman, so the Devi 
by the flowing lines of Her stream, adorns the Earth. 

A river flowing from the Himalaya into the Ganges. 

^ Para man a ltd df as is the Supreme, whose manifestation She is. 

The heaven of Vishnu. 

® That is, a chanddla, one of the lowest and most unclean castes. 

’ A kos is two miles. 
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12 

0 Bhuvaneshvari pure one, praised of all, 

Devi in liquid form,^ daughter of the feremost of Munis, ^ 
He ^ho daily reads this hymn to Ganga 
Is of a surety ever victorious. 


13 

They who with devotion in their heart to Ganga 
(Recite) this hymn 

Composed in the sweet, pleasant, charming pajjhatika- 
metre, 

Which gives the highest happiness, 

Gain the eternal bliss of liberation. 

U 

A wa)rldly^ man shall read^ this hymn to Ganga, 

Which® is the essence of the world, the giver of desired 
fruit, 

The essence of all pure things enjoined^ 

('omposed by Shankara,^ the worshipper of Shankara.® 
This hymn is ended. 


^ Ishvarl, of the world. 

“ I'or the Ganges is the manifestation of tlie Supreme in the form 
of tlie sacred river. 

Jahnu (see p. 125, note 5). 

^ ll'shnya, which also in a bad sense means a sensualist or materialist, 

^ Pathati. T,itcrall5^ “reads,"’ but used for the cidhiling tense 
pathet. Thus in C'liandi it is .said : “ Pathet samdhiiahP and 

in the Vatukastotra, “ l^ithctvdpdihayctvdpi “ (“ should read or have 
re^id to him 

^ That is, the hymn. 

7 J forms of worship (pujd), .sacrifice (ra/na\ etc. 

^ I'hat is, Shankaracharyya. 

» Shiva. 



mahadp:vp 

(From the Fliail MATAT^[Yr\ OF CllANDl) 2 

1 

REVr:KEXCK to the to the Devi of the Great, 

To Ht‘r who is auspicious.^ for t‘V(‘r n^vt'rc'iice. 

Reverence to Prakrit i,^ wlio maintains.'^ 

Setting our minds wholly upon Her. wc make obeisance 
to Her. 

2 

Rev(*rence to Her who is eternal.® Raudra,^ 

To (iaurl.^^ and DhfitrT,^^ nwc'rence and again reverence 
To H(‘r who is moonlight and in the form of the inoon,^- 
To Her who is supreme bliss,^’^ rev(‘ren('e for ever. 

1 Merc not tlie “ Great (Foddoss,” hul as tlu' ('onniH'ntalor Xagoji 
r>ha,tta (c:i led /'"s/ as X. B.) .says, “ 'I'lie (i()ddt*.ss ” (I^evi) “ of the grc'at” — 
viz., i^rahnia, X'ishnu, and Shiva, for itisb>- Her ixKver that they enjo\ 
tlicir abode, and it is SIk' whom evam they w(»rs]ii}) — the Mother of all. 

2 d'he Asuras Shumbha and Nishunibha bendt tlie Devas of their 
dominion. wliereii])on tlie latter ]>rayed to \.he Goddess for help as 
follows. 

Naj^oji says that Dcvi -- pyakdsJiCduiikfi , tliat wliii li is by its nature 
li.i,dU. and manifestation. ^ MnJnlJrvl (.s< e note i, (iiitc), 

^ Bceanse Slie is tlie cause of all ausj)icioiis things. 

S/in\/ilisk(ikii , or sluikli (power) of creation (X. .B.). 
lihaih . Tdt(‘rally, ^ood rakshaunshakii , the Wushnai'cishdkti 
which maintains (X. B.). 

^ Nilxdxai ; or Slu* is the Shakti Nitya (X. F^.). 

'I'hat is, She is sanij^hcnashukti or shakti of dissolution, the tunuisika 
ahakti (accordin;.; to the Commentator (ropal ('hakravaiti), as con- 
trasted with Dhatri, the nljasika skakli, and ididurupa (moon form), 
the siltivikd shakti {vide post). 

Daughter cf (xuru. the Lord of th(‘ Mountains (see p. Or, notes). 
Creator and u])holder (see note 9). 

^2 See note 9, ante. The Moon here stands for all luminous things : 
or it mav mean iudovilpd in the technical sen.se of vo^a shdstyd. 

12 Siikhd — paratiuniandarupu. 
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3 

Bending low, wo make obeisance the auspicious 
.One 

Who is prosperity in the form of wealth, 

To Siddhi,^ Nairriti/*^ and to the good fortune of 
Kings, 

To Sarvvanr^ reverence, and ^igain reverence. 

4 

To Durga;'" to Her who enables men to cross the ocean® of 
the world, 

Who is the life and strength‘s and cause of all. 

Knower of the distinction between Purusha and Pra- 
krit! ® 

And who is both black'’ and grey/^ reverence for ever. 

^ That is, animadiyul)a (G. C.), the eight siddJiis — animu, lai^htmu, 
etc. (sec p. 16, note 3). 

^ Gopal Chakra varti says this means Julks/idsaslinkfi ((h'moiiic power) : 
a^so alakshml (misfortum*). At the tim(‘ of worsliij) of Lakshmi (Devi 
ot Prosj)crity), on the fifth day after vijayddashaml, the Devi Alakshini 
is worshipped in the house in the form of a misshapen figure, and then 
thrown away. ^ 

Bhubritdm. which, according to G. C.. means mountains, for wealth 
in the form of gems, etc., are found tliereiii. 

^^Malieshvari or Shivashakti. 

^ Whicli means, according to Nagoji : She who is known with 
ilifhculty " {duhkh(ijncyd). 

® As N. B. says ; Durgilfsamsdnltfydrdiii^karoti, etc. G. C. says it 
means She wliose abode is not known in either time or space. 

% For She is not only antaryaviitn, but remains even at the. time, 
of dissolution. She is feminine because She supports all things as 
their mother. 

® Khydtihpyakvitipuritshavor bhcdijudiidni (N. 1C). ]^iv('ka khydtih 
is a term in Sankhya denoting the cause, of liberation, tlie recognition 
of the self (Purusha) ])y the self ; not as one published rendering runs, 
“ to fame." 

As tdmcisika shakii. 

Dhiiniya ; that which is with smoke ; the sacriricial rite ; liere the 
knowledge of the rites. 


9 
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5 

We prostrate ourselves before Thee, who art at once most 
gentle^ and formidable,^ 

Reverence to Her, and again reverence ; 

Reverence to Her who is the material cause of the world, ^ 
To the DevI,^ who is in the form of action, reverence, and 
again reverence. 

6 

To the Devi wfoo in all things is called Vishnumaya,^ 
Reverence to Her, reverence to Her, 

Reverence to Her, reverence, reverence.® 

7 

To the Devi who is known as intelligence'^ in all beings, 
Reverence to Her, reverence to Her, 

Reverence to Her, reverence, reverence. 

8 

To the Devi who dwells in the form of huddhx^ in all beings, 
Reverence to Her, reverence to Her, 

Reverence to Her, reverence, reverence. 

^ Atisauhhugyd. As such She is (N. B.) vidydrupinl, as putting 
an end to the sau^sdra. For this reason She, as G. C. says, greatly 
delights all. ' ' 

2 Atiraudrdyd, because, as N. B. says, She, as avidyd, is the cause 
of the sangsdra witli all its terrors. 

^ Jagatprat ishtdy a i — N. B. says) ja^adupdddntihdranam \ or, 
as G. C. has it, Slie is sarvvdntaydminl , Avho dwells in the inmost being 
of all things. 

* V\'’hich — (G. C.) dyotcniashild, whose nature it is to lighten, or (N.) 
devashakti. 

® Ov muldvidyd (Nagoji). 

® Nunuistasyai, namastasyai, namastasyai namo uamah. The 
refrain throughout the succeeding verses. 

7 — (Nagoji says) or mind. She Herself is 

pa hitshakii, but manifests as savikalpachitshakti in all worldly 
beings. 

8 The mind, as the aspect so named of the aniahkarana. 
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9 

To the Devi who in the form of sleep abides^ in all 
beings, 

Reverence to Her, reverence to Her, 

Reverence to Her, reverence, reverence. 

10 

To the Devi who exists in all beings in the form of hunger. 
Reverence to Her, reverence to Her, 

Reverence to Her, reverence, reverence. 

11 

To the Devi who exists in all beings in the form of 
chaya^^ 

Reverence to Hgr, reverence to Her, 

Reverence to Her, reverence, reverence. 


12 

To the Devi who exists as energy^ in all beings, 
Reverence to Her, reverence to Her, 
Reverence to Her, reverence, reverence. 


13 

To Devi who exists in the form of thirst'^ in all beings. 
Reverence to Her, reverence to Her, 

Reverence to Her, reverence, reverence. 

^ J^Jidrdriipoia. According to Nagoji, nidyd—snshupti, tlic state of 
-dreamless sleep where all sense functions are at an end. According 
toG. C., svapna or dreaming sleep also. 

2 Nagoji says this word— sangsdraidpabhclvah, or lack of worldly 
pain. The sangsdra is like a burning flame. In its shadow there is 
coolness and peace. According to Gopal Chakra varti, however, it 
dtifpdbhdvah. Atapah —prakasharuputudUndyd, or knowledge on account 
of its giving light, and therefore as the lack of it She is avidyd. 

3 Shakti : power, action, 

^ Which, as Nagoji says, is the desire for that which is not oiie'vS 
own {andtmlyd) ; thirst for enjoyment, possession, individual life, etc. 
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14 

To the Devi who in the form of forgiveness^ exists itt all 
beings, 

Reverence to Her, reverence to Her, 

Reverence to Her, reverence, reverence. 

15 

To the Devi who exists in the form of race and species in 
all beings,^ 

Reverence to Her, reverence to Her, 

Reverence to Her, reverence, reverence. 

To the Devi in the form of modesty in all beings, 
Reverence to Her, reverence to Her, 

Reverence to Her, reverence, reverence. 

17 

To the Devi existing in the form of peace® in all beings, 
Reverence to Her. reverence to Her. 

Reverence to Her, reverence, reverence. 

18 

To the Devi who exists in all being in the form of faith, ^ 
Reverence to Her, reverence to Her, 

Reverence to Her, reverence, reveience. 

19 

To the Devi existing in the form of beauty in all beings, 
Reverence to Her, reverence to Her, 

Reverence to Her, reverence, reverence. 

1 Which is the desire not to return evil to those who have done us 
wrong, notwithstanding our power to do so (N. B.). 

2 J dtirupena : that wdiich classifies and differentiates one body of 
beings from another. 

3 Which Nagoji says means the control of the senses and renuncia-* 
tion of all worldly things. 

4 That is, Nagoji says, dstikatvam (belief in God’s existence) ;• or^ 
according to Gopal Chakra varti, also a firm and strong faith in Veda, 
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20 ' 

To the Devi who exists in all beings in the form of 
i, prosperity/ 

Reverence to Her, reverence to Her, 

Reverence to Her, reverence, reverence. 

21 

To the Devi who in all beings exists in the form of their 
respective callings,'^ 

Reverence to Her, reverence to Her, 

Reverence to Her, reverence, reverence. 

22 

To the Devi who in the form of memory exists in all beings., 
Reverence to Her, reverence to Her, 

Reverence to Her, revei'ence, reverence. 


23 

%o the Devi who in all beings exists in the form of mercy,® 
Reverence to Her, reverence to Her, 

Reverence to Her, reverence, reverence. 

24 

To the Devi who in the form of contentment^ exists in all 
beings, 

Reverence to Her, reverence to Her, 

Reverence to Her, reverence, reverence. 

25 

To the Devi who exists in all beings as (their) Mother,^ 
Reverence to Her, reverence to Her, 

Reverence to Her, reverence, reverence. 

^ Wealth, etc. 

^ That is, pvikd, the callings of husbandmen, merchant, cattle- 
rearing, etc. 

^ Which Nagoji says is the desire of removing the pain of others. 

4 Which Nagoji defines as satisfaction with that which one possesses 
as distinguished from longing for what one has not got. 

® She is jananl, and, as Nagoji says, pdlayitn (protectress). 
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26 

To the Devi who in the form of error^ exists in all beings. 
Reverence to Her, reverence to Her, 

Reverence to Her, reverence, reverence. 


27 

Reverence to the Devi 

Who is the Presiding Deity over the senses of all beings. 
Who is ever in all beings. 

And who pervades all things. 

. 28 

To the Devi who in the form of consciousness,^ 

Having pervaded all the world, exists therein, 

Reverence to Her, reverence to Her, 

Reverence to Her. reverence, reverence. 


29 

Praised aforetime by the Devas. 

By reason of their obtaining that which th(‘y desired ; 
Worshipped by Siirendra'^ on days of victory. 

May the Ishvari,^ who is the cause of all good, 

Do good and auspic:ious things for us. 

And may She ward off all calamities. 

30 

And may She who is now^ saluted by us as our Queen 
As also by the Suras,® tormented by arrogant Asuras,' 
Whom we call to mind 
As we bow our bodies in devotion to Her, 

Destroy at this very moment all our calamities. 

^ Bhrdnti. A thoroughly Indian conception, though some modefm 
Hindus have lost the sense of it. Gopal Chakravarti gives as an 
exami)le the classical instance of the jlva taking mother-of-pearl to 
be silver, etc. 

* Chit — chitshahti (N. B.), and according to Gopal Chakravarti, 
who says the jlva is here meant, chailanya. 

3 Indra. ^ Queen and Ruler of the worlds. 

® Isha. ^ Tlic Ck)od Devas. Their evil enemies. 



DURGA' 

(DURGASHATANAM ASTROTRA) ® 

From the VISHVASAKA TANTKA. 

1 

Saitii Ishvara 

1 shall tell thee the hundred names of Durga. 

By the grace of this hymn the chciste'^ Durga is satisfied. 
Listen, then, thereto. 


Ong. 


(diastc one/'^ 
Virtuous one.® 


2-13 


I Manifestation of the Shakti of Shiva in warrior form as the 
Dcstrnctress of demonic beings, enemies to Devns and men. According 
1 ;o one accemnt, Slie is so called as having slain the Asura Durga, son 
of Rum (Skanda Parana). Another account of tlu* origin of Durga 
is given in Phand! (Mrirkandeya])urana), wlicre the combined tejas, 
like a mountain of fire o>al] the J>cvas, manifested as the- r){'vi Durga 
for the destruction of tlie /I sura Mahisha. 

^ P. 573, Tantrasara froni the Vishvasara 'I'antra. 

# The Lord Shiva. 

* Sait. 

® Sail, or faithful. The name of tlu* daughter of Dakslia. Brahma 
Pr. says : “ The faithful Spouse Satl became Uma. who ever dwells 
with Shiva.'' 

^ Sadhvi, or chaste. She is of unequalled virtiu* as being attached 
to none but Her Lord (see Lalita, verse .^3. when? Bhaskararaya cites 
the Acharya (Saundaryalahari), which says : ” How many poets share 
the wife of Brahmil ? Cannot everyone by means of wealth become 
the Lord of Sliri (Vishnu) ? But, O virtuous one, first among faithful 
women, your breasts are untouched save by Mahadeva, not even by 
the paste of Kuravaka ” (a kind of paste made of the leaves of the red 
amaranth used to redden the cheeks, breasls, palms, and soles of 
Hindu women). Devi Bhag Pr. also says : Thou art praised as 
Sadhvi on account of Thy unequalled fidelity to Thy I^ord.” 

135 
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Beloved of Bhava.^ 

Spouse of Bhava.^ 

The Manifested Brahman.**^ 

Liberatrix from the world of births and deathsi"* 
Destructress of distress.® 

Victorious one.® 

Primordial one.*^ 

Three-eyed.® 

Holder of the spear.® 

Spouse of Him who holds the pindka Bow.^® 
Wonderful one.^^ 

Whose bell sounds fearfully.^- 
Of great austcritics.^^*^ 

Manas}^ 

Buddhiy* 

Ahangkdra}^ 

In the form of chiiiaT* 

Funeral pyre.^® 

^ Bhavapritd. Bhava is Shiva. ^ lihavdni. 

3 Aryyd, which literally means noble, but which here means, as the " 
commentator Nilakantha says in rcf(?rence to the hymn to Durga in , 
the Mahabhirata (seep. 114, note 4) prapyabrahmciavarupa, the ow%^ 
form of the accessible Brahman as distinguished from the Nirguna 
Brahman beyond thought and speech. The Very nature of the Devi 
is manifestation, and She is near to us in the world. 

* Bhavamochinl — that is, from the safigsdi'a or jdienomenal world. 

** Durga — that is, Sa ya durgating harati. * 

® Jayd (see p. 115, notes 3 and 4). Ad yd. ® Trinetrd. 

® Shuladhdrinl. The shula is a weaj^on of ^^he Devi. 

Pindkadhdrini — that is, Spouse of Shiva, who wields the Pindka 
bow broken by Kama ; hence he is called Pindkin. 

CJiiird. 

Chandaghanld, the first of the nine Durg^s in the Durgd Kavacha. 

Mahdtapdh. For the Devi as Uma Ajwna did great austerities 
to gain Shiva as Her husbaacl. See p. 1 39, note 1 1, post. 

Ibid. 16 Ibid, 

1 *^ Chittarupd, Chitta is mental substance. 

1® Chita, which in Tantra has a twofold meaning (smashdnam dvivid- 
ham Dcvl chitd yonimaiheshvati) for, whereas on the first the body 
is burnt, so in the second is the lire which consumes passion (Niruttara 
Tantra, chap. i.). 
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Knowledge.^ 

Whose substance is all mantras!^ 

Reality.® 

Whose nature is the true bliss.'* 

Endless one.^ * 

In whom are the three dispositions/^ 
Accessible by devotion.'^ 

Auspicious.® 

Pervading all things.^ 

Spouse of Shambhu.^® 

Mother of DcvasP- 
Contemplation.^^ 

Fond of gems.^® 

All knowledge 
Daughter of Daksha.^ 

Destroyer of Daksha’s sacrifice 

^ Chitih=jndnd. ^ Sarvamaniramayi. 

^ Satyd, that Avhich persists through the threefoM tiiiie — past, 
present, and fut\iro — of which the opposite is asatvd. That which is 
real and not fictitious (yathdHhasvarupa). The epithet Salyd, which 
'|0(icurs thrice in this stotra, luis also, besides “ real,” three other 
meanings: (i) Eternal, (2) llic best («//<? wa), and (3) sthiiishila,viho^.Q 
nature it is to exist. ^ Salydnandasvarnpint. ^ A nantd. 

® Bhdvini. In tlu? ordinary sense hUdtnni, as sentimental, emotional, 
is a term which, according to the Amarakosha, is commonly applied to 
woi^ncti, as are the terms praifmdd (pleasing), kuntd and Inland (beauti- 
ful), and nitamhini (possessing beautiful nitamba or buttocks). But 
lietc the word refers to the bhdvas, pashu, vira, and divya, which arc 
each manifestations of Her. 

^ Bhdvagamyd. Bhdvyd. ® Saddgatih, 

Shdmbhavi , Spouse of Shiva (Shambhu). 

Devamdtd. Chintd. Painapviyu. 

Sarvvavidyd ; and so also the Lalita, verse 1 37, speaks of Her 
as being all the Shdsiras {shdstramayi). The Brahma Pr. says that from 
Her breath came the Vedas ; from the tiji of Her throat IMimansa, etc. ; 
from the bottom of Her throat the sixty-four sciences ; from the rest of 
Her limbs all other Tantras ; and from Her shoulders the science of love. 

Dakshakanyd, Daksha was one of the Praj 3 .patis and father-in- 
law of Shiva, who was maiTied to his daughter Sat!, a manifestation 
of the Devi. 

Dakshayajnavindshini. Because on Her account Shiva, Her 
husband, destroyed the dakshayajna. 
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Who eat not even a leaf during Thy austerities.^ 

Of various colour.^ 

Red.^ 

Having a red colour.^ 

Clad in silken garment.® 

Pleased with sweet-sounding anklets.® 

Of unbounded power 
Terrifying.^ 

Beautiful.® 

House lady.^® 

Forest Durga.^^ 

Daughter of Matanga.^“ 

Worshipped by the sage Matanga.^"' 

Spouse of P>rahma.^'* 

Great Rtiler.^® 

AindrT.^® 

KaumarT.^'^ 

^ Aparnd (sec p. p*'), note 3). 2 Anekavarnd. 

^ Pdiald : a reddish-pink, the colour of the Bhairavimurti. 

^ Pdtaldvati. ^ Pattamhara paridhd nd . 

Kalamanjlrara njinl. Amiyavikvamd. 

^ Krurd. Literally, “cruel” — that is, to the demonic beings 
which Sht‘ destroyed, though even not truly so, for as Chandi says, 
She destroyed them not only for the happiness of the world, but for 
their own happiness, so that being slain by I'ler hand they might go 
to heaven. 

^ Sundarl. Piirasintdnrl . 

Vanaduigd : the Devi of the forests. 'Die fon'sters, before 
entering the forests, offer pujd to Vanadurga as protectress against 
their dangers and terrors. 

Afdtaji^l ; that is, of the Matanga. 

Matans;amiiJiipujild . ■ Brdhmi. 

Maheshvari (feminine of MahesJivara), an a])pcllation of Shiva. 

Sjjoiisc of Indra, one of the eight M.atrikas. 

S])ouse of Kartikciya or Skanda, the leader of the celestial hosts. 
The Devi is also Motlier both of Kumara and (kinanatha (Ganeslia). 
and is so called in the l^alita, verse 04 {K iimdrnganandthdmbd) , where 
it is said that the Devata of egoism {ahan^kdra) is Kumara. The 
Varaha Ih*. says: “Vishnu is the Purusha, or Shiva is so called, 
Avyakta is ITma or Lakshmi, the lotus-eyed. From the interaction 
of these two ari.ses ahanqkdra. This ahaugkdra is the guha {skanda), 
the leader of the army.” 
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VaishnavL^ 

Chamtinda.- 

VarahL® 

Lakshmi.^ 

In the form of the Purusha/* 

Pure one.® 

Essence of all.'^ 

Knowledge.® 

Action.® 

The Supreme One.^® 

Giver of buddhi}^ 

Who art all."- 

Whose love is unbounded."'^ 

Mounted on a bull."^ 

Destructress of Shumbha and Nishumbha."^ 

Slaye^r of the Asnra Mahisha."® 

Slayer of Madhu and Kaitava."*^ 

* The vaishnavi shakli, 

^ See p. 07, note 3. 

Shakti of Varaha, the boar incarnation, one of the eight Mf?- 
trikaa. 

^ Devi of wealth, prosperity, and bcaut3^ 

Puniskakritih. Purusha is man, male, or p(irson ; the primeval 
mnu ; the spirit of tlic^nni verse, manifesting as Brahma, Vishnu, Shiva, 
etc. ; the passive sf)ectator of the acts of Prakriti. I?ut in tlnur ground 
both are one. Therefore Devi is in such sense Purusha also. So 
Krishna, to scn^eii his action from Radhika. manifested as Kali. 

Viniala. ’’ UlkJrshini, 

^ Juana, for the Devi is jndud, kriyd, and irhchhd shakti. 

Kriyd. Safyd {svv ante, p. 1.^7, note 3). 

Huddhidd. liuddhi (intellect), the function of whicli is determina- 
tion {nishchayakdriul), is ]>art ols»the fourfold autnhkarana : constituted 
by liuddhi and Man as (aspects of mind), Ahau^kdra ((igoity) and 
chi nld (contem]>lali.on ) . 

Bahula-hhumd. Bahulapvemd. 

Savvaudhanavdhand. laterally, whose vehicle {rdhaua) is the 
vdhaua of Sarvva (Shiva), f)r a bull. 

Nishnmbhashumhhahauaul. These wert‘ two Daitvas, or enemies 
of the Devas, slain by the Devi (s(h* Chandi). The Daitvas were sons 
of Dili and the Devas cliildren of Aditi, hence they are called Aditeya. 

Mahishasuramardinl {vide ibid.). 

Madhukaitavahaniri. Two Daityas (ibid.). 
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Destructress of Chanda and Munda.^ 

And of all Asuras.^ 

And of all Panavas.® 

Whose substance is all Shdstra.^ 

Existence.® 

Holder of all weapons.® 

In whose hands are various weapons.*^ 

Holder of many weapons.® 

Virgin.® 

Maiden.^® 

Kaishori}^ 

Youthful."^ 

Ascetic one.^® 

Apraudha}^ 

Praudhd?^ 

Old mother.^® 

Giver of strength. 

^ Chandamundavindshini : two generals of Shumbha and Ni- 
shuinbha {ibid.). ^ Sarvdsuraviii nrsha. 

^ Sarvaddnavaf^hdtim. The Danavas were enemies of the Deva’s 
children of Danu, a daughter of Daksha and Kashyapa. 

* Sarrvashdstramayt (seep. 137, note 14). 

^ Satyd (see ante, p. 137, note 3). 

^ Safvvdstradhdyim. Astra is a weapon which is thrown — a ])ro- 
jectile ; and shdstra, in the next verse, is a weapoh which is held. 

^ Anekashdstrahastd (sec last note). ” A nekdstrasyadhdrint. 

® Kumdfi. Kanyd. 

A girl up to fifteen years of age is so called {Kaishoram dpandia- * 
dashdt). It is said that up to sixteen years one is known as bald. 
At thirty one is 'Tamm, at fifty-five praudhd, and above that vrUldhd. 
As the verse runs : 

A shorashud bhaved bald, 

Tvinshald tarunl maid, 

Pancha panchdshatd pvaudhd, 

Bhaved vriddhd tatah param, 

Yuvatl. 

Yati: one who controls the passions is an ascetic. The Devi 
practised great austerities to gain Shiva as Her husband. 

That is, below fifty-five years old (see note ii, ante) an adult 
woman who is no longer bashful or timid in the presence of her lord. 
Over fifty-five years old (see note ii, ante). 

Vfiddhdmatd (see note ii, ante). 

Balapradd, The litany in the Tantras§.ra here ends at the 87th 
name short of the prescribed number of names. 
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14 

For him who daily reads^ these 108 ^ names of Durga 
There is nothing impossible in the three worlds. 

He obtains wealth, crops, sons, wife, horses, and ele- 
phants ; 

He accomplishes the chaturvarga;^ 

And gains lasting liberation. 

15 

Having worshipped the Devi Kuniari,*^ 

And m€‘ditatcd upon Sureshvari,^ 

The devotee should worship.® 

And then read with devotion the 108 names of 
Durga. 

O Devi ! such an one gains the fruition’^ which Devas 
havp ; * 

Kings become his servants, 

And he obtains a kingdom and all prosperity. 

16 

He who, versed in the shdstnc injunctions 
Tn accordance thfrewith, writes this mantra 
With saffron mixed with cows’ pigment,® red lac,® camphor, 
and the three sweets,^® 

And then wears it. becomes himself Purari.^^ 

^ Here commences the phala portion (see x>. note 2). 

* Sic : vide ante. Wherever 100 or 1,000 is mentioned (the former in 
the title of the present hymn) 108 or 1,008 is to be understood, for 
zero is an inauspicious number. 

Dharma, artha, kdma, and moksha — piety, wealth, desire, and 
liberation — (see Introduction to ^Mahanirvana Tantra). 

Vide ante (p. 160, note 10). 

Mistress of Suras (Devas). 

^ I.e., make puja. 

Siddhi (p. 74, note 2, and the Introduction to Mahanirvana Tantra). 

® Gorochand. ® Alakta. 

Madhiitraya — that is, ghee, honey, and sugar. 

Shiva. 
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17 

Whoever writes and then reads this hymn 
On a Tuesdaycin Amdvasya} 

At night; when the moon is in Shaiabhisa?^ 

Attains all wealth and prosperity. 

1 The fifteentli day of the dark half oi the lunar month ; a very 
dark day on which Shavdsana and similar rites are also accomplished. 

2 There are twenty-seven lunar mansions, of which Shatahhishd is 
the twenty-fourth, containing a hundred stars. 



NARMMADA 

(NARMMADASHTAKASTOTRAM) 

By SHANGKARACHARYYA 

1 

O Devi Narmmada I salute thy lotus-like feet, 
Beauteous with the breakers of the heaving waves of ocean, 
With which the drops of Thy waters mingle.^ 

O giver of prosperity ! 1 salute Thy feet bathed in water. 
Which destroys rebirth, the cause of which is sin,^ . 

As also all fear at the coming of the messenger of death.** 
Tvadiya pdda pankujang namcimi devi navmmadeP 


2 

O Devi Narmmada ! I salute Thy lotus feet. 

Giver of celestial (blessing) to the lowly fish in Thy 
waters, 

Foremost of all sacred rivers.® 

pestructress of the heavy weight of sin of the Kaliyuga,'^ 

^ One of tlic sacred rivers <d India, and a form of the Dev^I. 

2 J'hc ocean is the husband of all rivers. 

^ K-ebirtli is caused by karma, 

• *■ Wlien a man is about to die, a inessenj^er is sent by Yama to lake 
liis life. 

*'* The refrain is translated in the first line. 

^ This is stuti (praise). In all Sanskrit works the particular Devata 
who is the subject of hymn meditation or prayer is spoken (T as the 
greatest of all. Tirthu is not only a jdace of j)ilgrima.ge such as'a shrine 
and the like, but also, according to tlie Amarakoslia, a sacred river. 

7 The ])resent or fourth age, marked by the predominance of sin, 
each of the i)reccding eras (Dvaj>ara, Treta, Satya) being more virtuous 
than the other. In the Kaliyuga era time works evilly. 

M3 
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Giver of welfare to multitude of fine fish, tortoisej^ allir 
gators, and ruddy geese.^ 

Tvadtya pdda pankajang namdmi devi narmmade. 

3 

O Devi Narmmada ! I salute Thy lotus-like feet. 

The overflow from Thy depths washes away the sins of 
the world. 

Thou destroyest all great sins and the mountain^ of 
calamities. 

O giver of happiness to the son of Mrikandu,^ 

At the fearful moment of the world's dissolution, 

Tvadlya pdda pankajang namdmi devi narmmadc. 

4 

O Devi Narmmada ! I salute Thy lotus-like feet, 

And Thy waters worshipped by the son oLMrikandu, 
Shaunaka. and other enemies of the Asuras, 
Destructress of rebirth in the ocean of the world, 
Protectress from all worldly pains,® 

Tvadiya pdda pankajang namdmi devi narmmade. 


O Devi Narmmada ! I salute thy lotvs-likc feet, 
Worshipped by countless lakhs® of immortals,'^ Asuras.® 
Kinnaras,® and others, 

^ 'J'he chakrcivaka bird (by some said to be the Brahmini duck) 
celebrated in Sanskrit y^oetry for its devotion to its mate. During 
the night-time the male and female birds call to each edher from 
oj)po.sitc banks of the stream, as I have lieard them do on the reaches 
of the lonely IMalia Kiver in Northern Orissa. 

2 Davit cipadachalani. 

^ The Mahdmuni Markandeya. 

^ The edition used has punarhhavdhdhi javmajaug, Init this seems 
meaningless, and it is read as janmaffhna-nf;, 

® BhavCibcihi dukhho barmmade. Literally, armour given to the 
pain of the world.” 

® A lakh is 100,000. Amara — i.e,^ Devas. 

® Demonic spirits, opponents of the Devas or Suras. 

^ A cla.ss of spirits {Devayoni). 
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Whose banks resound with the fearless song of many lakhs 
of birds.^ • 

Giver of happiness to Vashista, Pipala, Karddama,^ and 
, other sages,® 

Tvxdiy:x pdia pmkjjang namami devi narmmadc, 

6 

O Devi Narmmada ! I salute Thy lotus-like feet, 

Held in the minds of the becs,^ Sanatkumara, Nachiketa ® 
Kashyapa, 

And by the bees, Atri, Narada ® and other sages. 

Thou who blesseth the work of sun, moon, Rantideva, 
and Devaraja,'^ 

Tvadiya pdia pankajang namami devi narmmade. 

1 

O Devi Narmmada ! I salute Thy lotus-like feet, 

Weapon against lakhs of sins known and unknown, 

The (jiver of enjoyment and liberation to all beings and 
animals.® 

And of happiness to the abode of Virinchi,® Vishnu, and 
Shiva, 

Tvadiya pdda pankajang namami devi narmmadc, 

1 Dhira — that is, Ix'cause they are undisturbed by men who have 
become enemies to their brother creation. 

2 Rishis and mum's of that name. 

^ Shista, which means a gentle and learned man who governs him- 
self by his own wisdom, and is not governed by external restraints. 

* bee hovers on the lotus seeking honey. The sages gather 

ncnind the feet of the Devi seeking the wisdom of which She is the 
embodiment. 

® and rishis. 

^ Vishnu, also the name of a Pauranic Raja ol the lunar race [Chan- 
dravangshiyaraja) ; here the former. 

^ Tndra. 

® Both enjoyment and liberation is given to men ; to animals enjoy- 
ment {hhiikli), though they, too, by merit acquired in present birth 
may attain future birth in human form. 

^ Brahma. 


10 
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8 

O Devi Nammada ! I salute Thy lotus feet. 

How sweet is the sound heard on the banks of Her w^hp 
has sprung from the hair of Shiva^. 

Destroyer of pain and sin of hunter, and singer^ of the 
learned and the fool, 

And of the heat of the submarine lire,^ 

Giver of happiness to all being, 

Tvadtya pdda pankajang namdmi devi narmmade. 

9 

Who ever reads but thrice daily this hymn to Narmmada 
Will never fall into misfortune. 

He will never see Raurava,'^ 

He will never be reborn, 

But will reach the glorious abode of Shiva, 

So difficult to attain, by this body so easily gained.^ 

1 Maheshakeshajataie. As to Ganga, seep. 25, note 5. It is the same 
and only Devi who manifests both as Ganga. and Narmmada, and all 
other rivers and things. 

2 Hunting is sinful. The singers are a mixed caste. 

3 Kirdtasutavddaveshu pandite shcithe. When the Dakshayajna was 
destroyed by Shiva, it changed into a mare {Vadavd). Shiva followed, 
and it plunged into ocean. Fire is produced by it. Tlie SItloka says 
that Her water is so great and pure that it is unaffected by this hre. 
As regards the rest of this somewhat obscure verse, it means that t^e 
Devi is the remover of the sin of all, whoever they may be. 

* One of the great hells. 

5 Sulahhya dehadurlahham. Not that it is easy to attain human 
birth. On the contrary, it is said : '* Naratvam durlahham lake and 
vidydtatra sudurlahhd,** etc. ('’ The state of a man is dillicult to attain, 
and still more so that of a wise one,** cited in Sahitya Darpanam, 
chap. i.. by VishvanStha Kaviraja). What is apparently meant is 
that, compared with the difficulty of attaining to Shiva, the state 
of humanity is easily attainable. 



jagadambikA^ 

From the DEVIBHAGAVATA PURANA^ 

1 

It is by Thy power only 

That Brahma creates, Vishnu maintains, 

And at the end of things Shiva destroys the universe. 
Powerless are they for this but by Thy help. 
Therefore it is that Thou alone art the Creatrix, 
Maintainer, and Dt^tructress of the world. 


2 

Thou art fame, mind, remembrance, 

And our refuge the mountain-born,^ 

Companion, kindness, faith, and patience, 

Earth, Kamala,^ health,® the arts, and victory,^ 
Contentment, ever victorious.® Uma,® Kama,^^^ 

True knowledge, and the highest buddhi?^ 

^ Mother of tlic world. 

2 Chap, xix., Skandha v., p. 27, of the Bombay Edition (Ven- 
kali&shvara Press), edited by Khemaraja ; 1823, Shaka (1902), with 
Commentary by Nilakantha, hereafter referred to by the letter N. 

^ The Devi, who is the niahd karanasvarupd , is also the kdryyasvarupd. 
As cause She is in the effect and is the shakiirupa by which all things 
arc done (N.). 

^ See p. 67, note 5. flere is meant the Shakti of Kudra (N.). 

^ Lakshmi, Devi of Prosj^erity and Beauty. 

^ Ptishii : nourishment. 

Java (sec also p. 115, note 4). 

^ Vijayd (see p. 115, notes 3 and 4) and Lalit^, verse 77). The DevI 
Pr. says : “ After conquering this very powerful King of the Daityas, 

named r^adma, She is known in the three worlds as Vijaya and 
unconquerable {ap arajUd ) . * ' 

® Seep. 160, note 10. Here the Ishvara Shakti (N.). 

A name of Lakshmi, See p. 1 39, note 1 1 . 
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3 

Science, forgiveness, beauty, retentiveness art Thou,^ 
Who art known in the three worlds as all in all. 

Who is there that unaided by Thee can do ought ? 0 

Thou art the abode wherein all men dwelL^ 

4 

Thou art the upholder. 

Were Thou not so, how could the tortoise and serpent 
uphold the Earth 
Thou art the Earth itself. 

Were this not so, how could this weighty world rest on 
Ether 

5 

Those who through Thy mdycl pray to Devas, 

Such as® the four-headed One^, Vishnu, Kudra,'^ Fire, 
The White-rayed one,® Yama,^^ Vayu,^^ and Ganesha^^ 

Are indeed ignorant 

For can these do anything without Thy power 

6 

O Mother ! those who do homa^"^ with ghee on lire. 

With great ceremony in the name of the Devas, 

^ Medhd, which means, in particular, the retentive faculty or 
memory, and, in general, intelligence. 

2 For in Her all men liave their being. She is as Adhdmshakti, 
their sui^port (N.). 

2 As the Puranas represent them as doing. The verse deals with 
the attributes of the A/?. ^ Ga^auarn. 

® Literally, “ headed by,” or instances of principal Devas. 

® Brahma. Shiva. ^ Suhrdii^shu , or the moon. 

® Lord of Death. Ia)rd of the Air. 

The elephant-headed Deva, son of the Devi as Parvvati and Shiva; 
12 Vimudha (sec also Umasanghita of Shiva Purana). 

Ye vd stuvanti manttjd amardn vimudha, 

Mdyd gunaistava chaturmukha uishnurudrJn, 
Subrdngshuvahniyamavdyuganeshamukhyd n , 

King tvdmvite janani te prabhavanti kdryye. 

The sacrifice done with ghee poured into fire. 
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Are of but small intelligence.^ 

If Thou art not svdhd,^ then how can they make sacrifice ? 
Do they not worship Thee ? 

If not they are ignorant.^ 

7 

In this world Thou art the giver of enjoyment 
To things which move and are still.'* 

Thou givest life to all things being as they are parts of 
Thee. 

O Mother ! as Thou nourisheth all Thy Suras 
So also dost Thou nourish others. 

8 

O Mother ! as men who are of good heart, 

Never for the mere pleasure thereof 
Cut down leafless and bitter (fruited) trees 
Which have sprung up in the forest. 

Therefore Thou dost even greatly protect the Daityas." 

9 

Though Thou slayest in the battlefield with Thy arrows 
the enemies, 

Knowing their dcsie for amorous play with celestial 
women, 

Alpadhiyah. 

2 The mantra used in homa, 

^ Svdhd nachet tamasi te kathamdpuraddhd , 

Tvdnt eva king nahi yajjanti Into hi mudhah. 

Here apparently trees and the like, as contrasted with the animal 
world. She allots the karma (N.). 

^ The Devas. Her children. 

^ That is, the Devi does not slay even the Daityas for the mere 
savage pleasure of killing, and even those whom She slays are slain 
by Her for the good of the world and their own good, that being slain 
by Her hand they may go to heaven (see next verse). The Kumara. 
sambhavam says tlnit a man cannot cut down even a poisonous tree 
if planted by his own hand. 

Devdngandsuratdkelimating viditvd. 
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Yet such is Thy nature that even then Thou showest 
kindness to them, 

For Thou so slayest them 

That in another bodj^ they may obtain fulfilment of tl]eir 
desires. 

10 

Most wonderful it is that Thou hast assumed body 
For the destruction of the Danavas,^ famed for their 
power, 

When Thou mightest have slain them by Thy mere will. 
The cause of this is Thy play^ and nothing else.^ . 

11 

Alas ! of a verity unhappy arc they 

Who when the Kali age, the worst of ages, has come, 

Do not worship Thee. 

Men cunning and skilled in the Puranas 
Have made the people devoted to the worship of Hari 
and Shankara,^ 

Who are but Thy creatures.^ 


Those who worship with devotion I leva s. 

Though they know that they are disiressed, harassed by 
Asuras, and subject to Thy control, 

Are of a surety like unto a man 

^ That is, a celestial body. For. as Diutyas do not perform sacri- 
ficial rites, etc., so they cannot gain heaven. But wlien killed by the 
hand of the Devi, thither they go to their enjoyment, and the D(‘vas 
are protected. 

2 Sons of Danu. Enemies of tlie Devas. 

^ Kridarasa — that is, lild. 

* Kriddrasastava nachdnyatarotrahetuJi {if. the Wxlantic suira 
okavattullldkaivalyam) . 

® Vishnu and Shiva. 

® Dhufttaih purdna chain rciirhari shaiikardndm, 

Sevdpariisficha vihitilstava nirmmild ndm. 

Men, the verse says, thus worship the creature instead of the Creatrix. 



JAGADAMBIKA 


Who, with the light of a clear lamp in his hands, 
Yet falls into some waterless and terrible woll.^ 


13 

O Mother ! Thou art the remover of the pains which arise 
from birth, 

And art known by those desirous of liberation 
As the giver of happiness when Thou art vidyd!^ 

And of unhappiness when Thou art avidycl!^ 

Surely it is only the ignorant who do not worship Thee, 
Such as are attached to enjoyment and without wisdom. 

14 

Even Brahma. Hara, and Hari. as all other Suras, 

Ever worship Thy lotus feet, which are our refuge. 

But those who are of small intelligence and beset with 
error 

Do not worship Thee. 

And so ever repeatedly fall into the ocean of the world.^ 


15 

O ('hand! it is most surely by the fav^oiir of the dust on 
Thy lotus feet • 

That Brahma in the beginning of things creates, 

^ Judlvd surdiigslaua vashdn asurd nldhitdugshcha , 

Yeuai bhajanti b/iifvi bhdvayutd vima^ndu , 

Dhritud karc suvimalang khalu dlf^akangte, 

Kiipe patanti iiKuntja vijalctighoic. 
also UniHsani^liita.) 

Knowledge and ncscit'riee, tlie source of nivntti and pravrUii, 
with the latter’s attendant miseries. 

Kilamcuidadhtbiyndrdditd jauem i bhogaparaistathdjiiaih, 

^ Devas. 

Tadvai nayclpa niatayo mannsd bhajanti, 

Bhrdntdh pathanti satatang hhavasd garde. 

^ Nilakantha derives the word from chadi (“ tlie wrathful one fearful 
to the whole world ”). Shvnii says of the Brahman: Mahadbhayang 
vajramudhyatam “(great fear and a ready thunder-bolt 
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Shauri^ protects, and Hara^ destroys the whole world. 

He is indeed unfortunate 

Who in this world does not worship Thee. 

16 

O Devi ! Thou art the Devatcl of speech of both Suras and 
A suras. 

Without power of speech are even the foremost of Devas 
When Thou abidest not in them. 

If men do speak, it is because they are not deprived of 
Thee.-" 

17 

Hari,^ when cursed by the greatly angered Bhrigu.^ 
Became Fish, Tortoise, Boar, and Man-lion, and Dwarf."^ 
How can those who worship Him 
Escape the fire of death ? 


18 

As is well known, the linga of Shambhu® in the forest 
Fell on earth in like manner by the curse of Blirigu. 

How can those, O Mother ! who on earth w^orship Him^ 
who holds a skull 

Attain to happiness either in this w^orld or the next ? 

^ Vishnu. 2 Shiva. 

Sarasvati is She who causes speech, Sound s})ringing from the 
Miiladhara wherein is Devt Kundulini proceeds from the stage of mere 
sound (j>ara), the potentiality of growth in tlie seed to that of 
Pashyantl , wlien the latter begins to sprout ; then to Madhvayyia^ when 
the first two small leaves appear but insejiarate ; and lastly, as Vaikhart, 
when they sejiarate, remaining united only at tludr base. 

^ Vishnu. 

® d'he Rishi of that name. 

® The Matsya, Kurmma, Varaha, and Nrisingha avatara. of Vishnu. 
Chhalakrit. which Nilakaiitha says-- Varna na Avatara of Vishnu. 
Chalnkrit, because Balir3.ja was deceived by him. 

® Shiva, who retired into the forest aftcT the death of Sati, and 
who was powerless to protect even his own 
^ Shiva. 
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19 

They who worship the elephant-faced Lord of Ganas/ 
Who was born of Mahesha, 

With Him in vain take shelter. 

They know Thee not. O Devi ! Mother of the Universe, 
Who art easy of worships and the giver of the fruit of all 
desires. 


20 

Wonderful it is that through Thy compassion 
Even the multitude of enemies slain by Thy sharpened 
arrows 

Have thus been made to reach Heaven. 

For had they not been so slain 

Calamities and the most painful of painful states would 
they have suffered 

In that hell which is the result of their (evil) karmma. 


21 

liven Brahma, Hara, and Hari 
From pride**^ know not Thy power. 

How, then, are others able to know it, 
l^ewildered as they are by Thy (three) gitnas of incom- 
parable power 

1 (ranesha,, son of Shiva, so powerless. 

- Devi is (as the Lalita, verse 133 , also says), " easily worshipped " 
[sukharddhyd), without bodily pain by fasting, etc., without restric- 
tions on the HKide of meditation. In the Kurma l^r. tlic Lord dcs<a*ibes 
to Hiniavat an easy mode of worslii]) if he be unable t(> meditate on 
the Supremt? Form. The Devi is also easily jih'ased ” (Lalita, 
verse 162 , kshipraprasddinl) — that is, even by a little worship as the 
Saura and Shiva Ihiranas say of the Lord of Uma. with whom the Devi 
is one. 

3 Gavhahhdvdi. 

^ Devi is “ all-bewildering {Sarvamohinl). In Kurma Pr., Shiva 
says: “This Mdyd is dear to me by which tlui world is bewildered. 
1 bewilder the whole universe with the Devas, Daityas, and men.*' 
The operation of the tdmasika guna veils from them the truth. 
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22 

Even Muni^^ suffer, who. being ignorant (of Thee), 

Do not adore Thy thought-transcending lotus feet, 

And are set upon the worship of sun and fire.^ 

By them, even though they read hundreds of Shruti,^ 
The Supreme object of desire^ is not known, which is the 
essence of all Vedas. 


23 

Methinks it is Thy (three) gunas, 

The power of which is so famed on earth, 

Which makes men turn away from devotion (to Thee). 
And attaches them to Vishnu, Isha,^ Bhaskara,® Ganesha, 
By (the teaching of) various of their own 

devising.^ 


24 

O Ambika ! (so great is Thy mercy) 

That Thou art not angry with, 

But showest kindness to, and maketh greatly prosperous 
Even those who, skilful in the mantra of delusion,'"^ 

^ The M3.rkanele}'a i^urana says : That Divine Devi Maliamaya 
lorcibI>' draws away the minds of even t)ie jiages [Munis), and leads 
them into confusion.’' 

2 Because they arc praiyakshadevatd — that is, visible, and She, the 
supreme ground of them, is beyond vision, mind, and speecli. • 

I'hc^ reading of much shrnti (revelatioid teaches them nothing, 
lor their ignorance conceals from them its true .meaning. 

^ PayamdHhaialtva. Sankhya says that then*, arc two different 
kinds f)f artha or object. One is bho^a (enjoyment), the second, which 
is the supreme object {payametrtha) is moksha (liberation), 'the one 
t'xists in the current issuing from Devi [Avidyd), the other returns on 
the other current, wliich draws to the Devi {Vidyd). 

Shiva. ^ The Sun [Siiryya). 

Here used generally for Shdstra, though also u^d in a. special 
sen.se as denoting \’eda and I'antra, to the latter of which, Nilak^iiitlia 
perhaps refers. N dndtantraihmuhitka ih (“ many deluding Tantras ”). 
The reference is here to the dualistic scriptures. 

® Svabuddhirachitairvividlid^amaishcha (“ composed by themselves "). 
^ Mohaman tran ip mid ng. 
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Make the best of men^ turn away from Thy feet 
By Agamas njade by themselves,^ 

Teaching of devotion to Hari and Kara.® 


:fr) 

In the Satya age^ the sattva guna^ was very powerful, 
Therefore there were no Asadagama^? ® 

But in the Kali age learned folk conceal Thee (from the 
people), 

And adore those Devas imagined by them (to be objects 
• of worship) 7 

^ According to Nilakantha, Brahnianas. 

^Literally, "said by themselves" (svoktagamaih ) — that is, as 
Nilakantha says, pufushapranitagamaih (or Agamas composed by men 
and not revealed by Shiva). ^ 

^ Vishnu and Shiva who arc themselves only the children of the, 
Mother, and as much creatures, though of the highest kind; ns others 
are. 

^ The first and best of the four ages : Satya, Xreta, Dvapara, and 
Kali, the commonly supposed present age. In the second virtue 
(dhatmma) di'crcascd by a quarter in the second by a half, and in the 
present or Kali age only a quarter of dharmma remains. 

® The guild, which manifests on the moral plane as goodness. 

® Literally, “ bad Agama." a name applied by some to the Tantra 
of the " downward current " (arddharetas) , but here has a general 
significant* to all Shualm. whether Tantra or otherwise, of a dualistic 
c liaractcr {(uathch/idsinl n i ) . 

^ Turyye vuge bhavati chdUhalang gunasya, 

Turyyasyatena mathitdnyasaddgamdni tvang, 

Gopayanti nipundh kavayah kalauvai 
Tatkalpiidn suragand iiapi sangstuvanti. 

" Imagined by them " (tatkalpUdn). This does not mean that the 
Devas do not exist. Hari, Hara, Tsha, Ganesha, Bhaskara, and others 
have been mentioned in previous verses. The verse is stutivdda, in 
which that which is its direct object, is di'alt with to the cxidusion of 
all others. What is meant is that She alone is to lx? worshipped and 
.not any other. Kalpand is to mistake one thing for another. Thus 
the world is taken (kalpitd) to be real when the Brahman alone is so. 
And so, too, mother-of-pearl is mistaken for silver (shuktirajatakalpand) , 
or a rope for a snake (rajjusaypakalpand) \ so people take th(? I )i‘vas to 
be the ultimate object of worship when it is only tlie whose 

manifestations they are, who is such. 
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26 

Munis} in whom the saliva guna} is very pure, 

Meditate upon Thees 

Who art the giver on earth of the fruit of liberation, 

Who art perfect in yoga} and the supreme knowledge. 
Such never again suffer pain in the womb of a 
mother.^ 

They are only praiseworthy who are absorbed in Thee. 


27 

Chitshakiv' is in Paramdtmd, 

Therefore also it is manifested® in the world, 

Wherein it is known as the cause of its creation, main- 
tenance, and destruction."^ 

Who else in this world without Thee and of his own 
power 

Is able to create, move, and destroy 


28 

O Mother of the world ! 

Can the Tattvas} deprived of Chit}^ create the woild ? 
They are lifeless things.^^ 

^ Sages. 

2 See Introduction. 

^ Y o^asiddhdm. The manifested Devi as Umii was a grt'at yogtnl, * 

^ Are never reborn. According to Hindu ideas the child suffers 
great pain and misery in the womb of its mother, the remembrance 
of which is lost on its birth to the world. 

® That is, chaitanya (Nilakantha). See the Sangkshepashariraka. 

In name and form {ndmarupdtmaka). 

^ Bhavakrityakartd. laterally, " performer of worldly action — 
that is, those stated. For, according to Vedanta and Nyaya, it works 
therein by its Shakti, though in Sankhya the Purusha, is merely an ^ 
enjoyer, spectator, and witness {bhoktd, drashtd, sdksht). 

^ Cf. Dak.shinamurtisanghita. 

® The twenty-four beginning with Mahat, 

Vide ante. 

Jardni : mere matter but for the informing life of the Goddess. 
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0 Devi ! can the indviyas} with their objects and func- 
tions,^ • 

Bear fruit without Thee ? 


29 

0 Mother ! had you not as Svdhd^ been the cause 
thereof, 

Even the Devas could not have obtained their enjoined 
own portion, 

Offered in sacrificial rites by 

Therefore Thou maintainest the whole world 


30 

By Thc(‘ all this universe was in the beginning of things 
created ; 

Thou protc'cteth the Regents of the Quarters among whom 
liari and Kara are foremost. 

At the dissolution of things Thou devourest the whole 
universe. 

That which has been done by Thee from the 
creation 

Even Devas^' know not. 

» 

What, then, shall we say of unfortunate men ? 

1 The so-called “senses” of knowledge [Jnanendriya), viz.; 
Chaksu (eye), Shrota (ear), ghrdna (smell), rasand (tongue), ivak (skin) 
and of action {karniendriya) ; viz., Vak (speech), pani (hand), pdda 
(feet), pdyu (anus), upastha (genitals). 

2 Uidriydnigunakarmayitidni. Thus, form [rupa) is the guna or 
object (vishaya) of the eye, and darshana (or seeing), its function 
{kaynia). 

2 The Mantra used in Agnikriyd and wife of Agni. 

* If the Mantra Svaha, which is the Devi, be not said, then the Devai# 
get nothing from the honia. Their Shastric portion they obtain by 
virtue only of the Devi as Svdhd, the cause tliereof. 

^ The Devi protects the Devas, and if the Devas are maintained, 
then the whole world is maintained, as the Devas are Her agents in 
the maintenance thereof. 

® Manujd, which lierc, according to Nilakantha, includes Devas. 
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31 

O Mother ! Thou hast by slaying the greatly formidable 
Asura, ^ 

Who assumed the form of a buffalo,^ 

Protected the Devas. 

Even the Vedas know Thee not as Thou really art/^ 
Small of intellect as we are how can we praise Thee ? 


32 

O Mother ! Thou hast accomplished a great work 
In destroying this wicked foe of ours, 

A thorn painful beyond all thought 
(In thc‘ side of) the whole world. 

Thy fame will spread througliout the whole universe. 

Do Thou, whose power is known to bt* incomparable, 

By Th}'^ merc}^ protect us.*’’ 

^ J'he Demon MahTshn. 

^ Gatifigtava yaiharthataya va jagmuh. 

3 The hymn concluding, Devibhagavata continiu's, Vyasa said : 
**Devi, thus praised, said in soft, swcc't voice', 'Oh. best of Devas, 
tell IVle what other thing most difficult ami hard lo accomplish you 
would have Me do ?* ” 



ANNAPURNA 

(ANNAPURNASTOTRA) 

By SHANGKARACHAKYYA 

1 

O Mother Annapurna 

Ishvarl,^ who ever bt^stowcth happiness, 

(iranting gifts and dispelling fear. 

O mine of gems of beauty. 

Who washeth away all sin, 

Who giveth purity to Thy devotees, 

Who purifieth the mountain range, 

Which is undestroyed even at the time of dissolution,"* 
Presiding Deity of Kash!,^ 

Maheshvari® in every truth, 

O vessel of mercy ! grant me aid. 

2 

OThou who hast clothed Thyself in cloth of gold, 

Decked with ornaments made of many and varied gems. 
Whose breasts rounded like a water-jar,^ 

Arc resplendent with their necklace of pearls, 

Whose beauty is enhanced by the fragrance of the 
Kashmir aloe. 

‘ Tlie name of the Devi, the “ bountiful I.acly " who yives food and 
l^residcs over Kashi, the Holy C'ity of Benares. 

^ Feminine of Ishvara or Lord. 

^ The iiimalaya |)iirilied by the presence of the Devi, who there 
incarnated as Parvvati, daughter of Himavat, tlie Mountain -King. 

* Pralaya, the destruction of the world. 

* Benares (see note i). ® Great Ishvari (see note 2), 

^ BakshojakumhhunUiii. 
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O Devi ! who presidtst over the city of Kashi/ 
O Mother Annapurna Ishvarl/ 

O vessel of mercy, grant me aid ! 


3 

O giver of the bliss of Yoga!^ 

Destructress of enemies/ 

Inspirer of devotion to dharmma and avtha:^ 

Who art lustrous as the light waves of sun, moon, and 
fire, 

Protectress of the three worlds/ 

Giver of all dominion^ and all desires. 

Presiding Devi over the city of Kashi. 

O vessel of mercy, grant me aid ! 

4 

Thou who rnaketh Thy dwelling in the cav^e of Mount 
Kailasa.® 

\Mio art Gaurl.^ Uma,^® and Shankarl,^^ Kaumarl.^- 

^ Benares (sco note i, p, 159). ^ Feminiiu- of Ishvara or Lord. 

^ Union of the human (jivutina) with the supreme {paramalnia) 
soul efft'ctcd througli the })ractice of Yof^a, * Tliat is, sin. 

Two of the fourfold aims (Chaturvarf’a) of sentient being — viz., 
dharmma (religion duty, etc.), artha (wtalth, wherewith life is 
sustained and religious sacrifices arc effected), Kama (desire which 
pnnnpts great achievements and fulfilment), and moksha or liberation. 

® That is, Bhiih, Bhuvah, Svah, the tenestrial atmospheric and t'le 
heavenly spheres. Aishvaryya (lordship). 

® The sacred mount and paradise of Shiva esoterically tlio Sahasrara 
whereto as Kundalini She repairs. 

^ Tht; daughter of (iuru, the King of mountains (sec p. (^>7. note 5). 
Gauri also means “ fair.” 

A name of fhe Devi. When of the age of sixteen she jiractised 
great austerities that She might be the Spouse of .Shiva, u^xm which Her 
mother, endeavouring to persuade Her, said, U (“ Oh ”), ma (’’not ”). 
As it is said by Kalidasa in the first Canto of the Kumarasambhav- 
am : “f Jmetimdirdtapasonishiddhapaschddumdkhydn^ sumukhljagdma.** 
By the words U, Ma, She was thus forbidden by Her mother to 
practice austerity, thereafter the pure Uma obtained Her name.”) 
Uma is Kumarl, who has renounced all attachment, and is devoted to 
Her Lord. A sutra runs, ** Ichchhdshaktih Ihnd kumdrV^ (The energy 
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Who giveth us power to understand the meaning of 
Nigama^ 

Thou art the letters of the vlja^ Ong,3 
Opener of the panels of the door of liberation/ 

Presiding Devi over the City of Kfishl, 

O vessel of mercy, grant me aid ! 


Thou supporteth all beings visible and invisible, 

Whose belly is th(‘ vessel which contains the universe/ 

1 This term, applied to tlic Veda f^jcMierally, means particularly 
the Tantra in the form in whicli the Devi is giini and Shiva, sishya 
As it is said : 

Nirgiifo girija vdktraf, 

Gaidscha girisha shrtifim, 

Matiischa vdsudevasya, 

Kigiima pari hath vatc. 

In the Lalila lh<' Devi is nddressed as uijifjintrupd uigama (the nigama 
ire the exju'cssions of 'Phy commands). 

2 The 'I'aiitrik (“ seed ”) uuuitras, such as Hrhig, Htiug, Kling, etc. 
Mantras are elassiried according to the syllables they contain. 

2 The Mahrimanlra Oni. com)>osed of A + 114-111, coalesced by sandhi 
into (hn. U he tlinn? varj/as signify the thr(‘e members of the Trimurti, 
IJrahmii, Vishnu, and Shiva, who, as the KLulra^amala. says, are born 
of the Pranava, [Oni], and though in a.ppearaiu:e three are yet one 
{ekaniurtistrava devah). h'rom the J^ranaiui all Dc'vas, Vedas, sun, 
moon, and all being comes by the ]k. wer of l>evl, tluj suprenu* Shakti. 

'• ^ ^f^>kslu^, or unity with tiu* supreme, and therefore liberation from 
rebirth in tIu' phenomenal world. 

^ B t a hmd n dubhdn doda r i . The Brahmdnda (universe) is tlic “ mun- 
dane egg ” of itrahrna. 


Notes co)iiinnei from previous page — 

of will is Tana the unmarried). The Commentary fin this stUra, cited 
by Bhaskararaya, says ; " 7 'lie eternal state is his whose mind has 
^ascended tlie degrees of ytfga calh'd risviaya, and who realizes tins 
sui^rcme Bhairavata (an a.s]>cct of Shiva). 'Fliat ^’ogi obtains at 
length the Ichehhdshakti called tlie Supreme Queen {Bardbhattdrika) 
known also as Kumari.” 

Name of the Devi as Spouse of Shankara, the bcni'factor. 

^2 Nan.e of the Devi as one of the ashtandyikd and Spouse of Deva 
Kartikeya. 

1 1 
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Thou discloseth the subject of the drama of Jhy own play, 
And art the fount of the light of wisdom, 

Pleasing the mind 6i. the Lord of the universe, 

Presiding Devi over the City of Kashi, 

O vessel of mercy, grant me aid ! 

6 

Ishvari of all men on earth, 

The waves of Thy blue-black hair look (beautiful) like 
^ plaits. 

Ishvari who ever giveth food, 

Bestower of happiness to all, who advanceth all people. 
Presiding Devi over the City of Kashi, 

O vessel of mercy, grant me aid ! 

7 

Thou givest all instruction onwards from the time of 
initiation,^ 

And art , the cause of the threefold manifestation of 
Shambhu.^ 

Scented with the Kashmir aloe, Thou art the Ishvari of 
the three regions.**^ 

Thou art triple waved, ^ 

And the night of dissolution. 

Thou art the cause of all lasting things, 

And fulfiller of the desires of those who desire. 

It is Thou who maketh the greatness of peoples. 
Presiding Devi over the City of Kashi, 

O vessel of mercy, grant me aid ! 

1 Diksha, through which each Hindu passes by reception of his 
mantra. It is said sometimes that initiation is the third birth, thg 
first being that from the mother, the second is upanayana (investiture 
with sacred thread), and the tiiird is initiation. 'J'he Tantras speak 
of thirty-two Dikshds, from Sudhavidyd to Anutiara. 

2 7'hat is, as creator, maintainor, and destroyer. 

^ Bhuh, Bhuvah, Svali (sec p. 70, note 5). 

4 For She flows in the form of the three .sacred rivers : Ganga, 
Yamuna, and Sarasvati. 
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8 

Thou, Hevi, art adorned with all various kinds of gems, 
Daughter of Daksha,^ 

Bc^^utiful, pleasing the world, 

With the sweet milk of Thy left breast.^ 

Thou art Maheshvarl, for Thou givest prosperity to all. 

For Thou givest welfare, 

And fulfillest the desires of*your devotees. 

Presiding Devi over the City of Benares, 

O vessel of mercy, grant me aid ! 

9 

Thou art She who shinest with the brilliance of millions 
of suns, moons, and fires, 

Whose earrings are brilliant as the sun, moon, tind fire. 
Who art the cause of the colour of both sun and nioon. 
Who holdeth a rosary,^ a book,^ a noose, and a goad.® 
Presiding Devi over the City of Benares, 

O vessel of mercy, grant me aid ! ‘ 

10 

Protectress of Kshatriyas,® 

Great dispellcr of all, fear. 

Mother, who art an ocean of mercy. 

In very truth the ever auspicious giver of salvation, 

'Phe cause of the beauty of Vishvesbvara,'^ 

It was Thou who made Daksha to weep.® 

1 The father of Sati, a manifestation of Devi, who, dying at the 
Dakshayajna, reappeared as Parvatl. 

2 Because Ganesha and Kartikeya, Her children, suck Her right 
breast. 

^ ^ Millet, ^ Pustaka, which is also known as the Vidydmudra. 

^ ^ See p. 28, note 9. ® The warrior caste. ^ Lord of the universe, 

® When his yajna was destroyed by Her husband Shiva. There 
are two Dakshas — Prajapati, and a human king, an incarnation of 
the former. Though Shiva destroyed the sacrifice, Devi was the 
instrument. The Lalita, verse 120, addresses the Devi both as 
Ddkshdyam (daughter of Daksha) and Dakshayajuavindsinl fdestrovor 
of the sacrifice of Daksha). 
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Remover of all ills, 

Presiding Devi over the City of Benares, 

0 vessel of mercy, grant me aid ! 

11 

O Annapurna ! who art ever full (of bounty). 
Who art dear to the life of Shankara,^ 

O Parvvati, give me aid ! 


12 

My mother is Devi Parvvati, 

My father is Deva Mahcshvara,^ 

My friends and relatives are those who are devoted to 
Shiva, 

And the three regions® are my fatherland. 

1 Shiva. * Ibid. * See p. 70, note 5. 



GANGA 

(GANGASTOTRAM) 

By VALMiKli 
1 

O Mother Ganga ! co-wife^ with the daughter of Himalaya, 
Thou art the necklace on the dress of the Earth,® 

And the banner staff whereby one ascends to Heaven. 

O Bhagirathl !“* I pray to Thee. 

May my body perish after it has lived on Thy banks,' 
After it has drunk Thy pure water 
And swung on Thy waves. 

And has remembered Thy name and cast looks on Thee. 

2 

O Mother Ganga ! O deliverer from Hell ! 

Even a bird living in the hollow of a tree growing on Thy 
bank, 

Even a fish or a tortoise living in Thy waters 
Are greater than a King worshipped by his enemies* 
wives, 

Made afraid by the sound of the bells on the necks of his 
maddened elephants.^ 

^ From the Vrihatstotraratnakara, edited by Jagannitha MehtSl 
(Benares). 

2 Sapatni, Parvvati, the daughter of llim 3 ,laya, is one wife and 
panga the other. 

® The stream is compared to a necklace of pearls on the dress of a 
man or woman. 

* So named as having been called down by Bhagiratha. Vide ante, 
p. 125, note 5. 

o When the bells are rubbed against the necks of the elephants. 
The picture is one of victory, pomp, and beauty. 
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3 

Not even a bull or a bird or a horse. 

Nor a serpent nor an elephant, 

Suffer the pains of rebirth and redeath 
If they live at KashP on Thy holy banks. 

Better off are they than even a Raja living else 
where, 

Fanned though he be with the chouri^ of courtezans,® 
Whose ever moving golden wristlets sweetly tinkle. 

4 

0 our Supreme Lady Bhagirathi !■* 

O wanderer in the three regions !® 

When shall it be that I shall be fanned 
By the hands of heavenly women® with their beautiful 
chouris ? ® 

When, too, shall I be happy enough to see my 
body 

Pecked by crows, devoured by dogs, drawn along the eai th 
by jackals, 

Carried by Thy currents, tossed upon Thy banks. 

And borne by Thy waters to and fro ? 


5 

May the daughter of Jahnu'^ be ever victorious arfd 
protect us, 

She who is like the fresh fibrous stem of the lotus-like 
feet of Vishnu,® 

Like a garland of jasmine® flowers on the head of Shiva, 

^ Benares. ^ Whisks made of yak tails. ® VarcisM. 

* See p. 165, note 4. 

® See p. 70, note 5. 

^ Divyastfl. , 

^ See p. 125, note 5. ® Ganga was born from the feet of Vishnu. 

® Malati. Gang 5 , on Her fall from Heaven, touched the head of 
Shiva. There Her white encircling stream is compared to a wreath. 
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Like the banner of victory of Lakshmi presiding over 
liberation, 

She^ who cleanses us of the stain of sin arising from the 
Kaliyuga.^ 

6 

May Thy sacred water be pure for my daily bathing, 

Thy water covered with leaves of palm and tam^a? 

Of Sale? and pine, with all their creepers 
On which play no rays of the Sun.^ 

White and brilliant, like the conch, the Moon, and the 

• water-lily, 

Stirred by the rising breasts of the wives of the Gand- 
harvas, 

Devas, Siddhas, and Kinnaras,^ 

What time they bathe therein. 

7 

May the water of Ganga, who ever charms, sanctify us ; 
She who has fallen from the feet of the enemy of Mura,^ 
Who wanders upon the head of the enemy of Tripura,"^ 
The Destructress of sins. 

8 

May the auspicious.water of Ganga ever purify us ; 

The Destructress of sins, the great enemy of sins, 
Adorned with waves, wandering in the mountains, 
Piercing through the caverns of the Lord of mountains® 
With roaring sounds. 

Stealer of the dust from the feet of Lord Hari.® 

^ That is, Ganga. ^ The fourth and worst of the ages. 

Names of trees. The reference to pine and palm show the descent 
of the stream from the Himalaya to the plains of Bengal. 

♦ In the caverns of the Himalaya. 

^ Classes of minor divinities or Devayoni. 

® That is, Slirikrishna (Vishnu), who slew the Daitya Mura. 

That is, Shiva, who conquered the three cities made of gold, silver, 
and iron of the three Asuras Kamalaksha, Tarakaksha, and Vidyun- 
maii respectively, 

^ Himalaya. ^ Vishnu, from whose feet She was born. 
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9 

Whosoever at early dawn. 

Having cleansed his body 
And purified his mind 

Of all uncleanliness arising from the sinful Kaliyuga,^ 
Reads this hymn to Ganga composed of eight verses, 
Shall never fall into the ocean of the world again, 

But shall attain liberation. 

1 Vide ante, p. 155, note 4. 



MAHALAKSHMI 
(MAHALAKSHMISTOTRA) 
By INDRAi 


Indra said ; 

1 

O Mahalakshmi ! I salute Thee, 

Thou art Mahdmaya^ and Shrtpiiha? 

Worshipped art Thou by Devas, 

Holder of conch, disc, and mace.'^ 

O Mahalakshmi ! I salute Thee. 

2 

O Mahalakshmi ! I salute Thee. 

Mounted art Thou on the back of Garuda.^ 

Thou art a terror most formidable to Asura Kola. 
Thou remove th all sins. . 

O Devi Mahalakshmi ! obeisance to Thee. 

3 

O Mahalakshmi ! 

Thou knowest all. 

Giver of boons art Thou to all ; 

Formidable terror to the wicked ; 

Remover of all pain and sorrow. 

O Devi ! salutation to Thee. 

^ From the Vrihatstotraratnakara, edited by Jagannatha Mehta 
(Benares). 

^ She who is both the Authoress and Victrix of Mdyd (delusion), Ihe 
supreme Shakti. ® Abode of wealth and beauty. 

^ The implements held by Vishnu Her Spouse. 

The bird king carrier {vdhava) of Vishnu. 
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4 

O Devi Mahalakshmi ! 

Thou art the giver of intelligence and success, 

And of both VC^orldly enjoyment and liberation. 
Thou art the self of Mantra} 

O Mahalakshmi ! obeisance to Thee. 

5 

Thou art without beginning or end, 

O Supreme Devi Mahalakshmi ! 

Thou art the primeval power, 

And art born of yoga, 

O Mahalakshmi ! salutation to Thee. 

6 

Thou art both gross and subtle,^ 

Thou art terrible and a great power, 

Great-bellied art Thou.^ 

Thou removeth all great sins. 

O Mahalakshmi ! obeisance to Thee. 

7 

O Devi Mahalakshmi ! 

Thou art the supreme Brahmarv 
• The ever-pervading .T/waw. 

Thou art the great Lord^ 

And Mother of the world. 

O Mahalakshmi ! salutation to Thee. 

8 

O Devi clad in white raiment,'^ 

Adorned with varied gems. 

Mother and upholder of the world art Thou. 

O Mahalakshmi ! obeisance to Thee. 

^ M antrdtmika (sec Introduction). ^ See Introduction. 

^ Mahodari, for all things are in Her. ^ Maheshvarl. 

® Lakslimi is generally clad in red and Sarasvatl in white, but the 
Supreme Shakti has all the attributes and qualities of the rest. 
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9 

The Sddha}^ who everreads^ this hymn to Mahalakshnn, 
Composed of eight verses. 

Attains a kingdom and all success. ** 

Whosoever reads this hymn once a day 
Is freed from sin. 

He who reads it twice a day 

Has ever abundance of paddy*^ and wealth. 

11 

Whosoever reads this hymn thrice a day, 

All his great enemies perish ; 

Mahalakshmi ever bestows Her grace on him, 

Grants him all boons. 

And docs him all good. 

^ Worshipj)cr. See Tiitroduction, Mabanirvana Tantra, sitb voc. 

2 Here follows the phala portion of the stotra. 

When pujd is done to Lakshmi, the Murti (Lakshmirkdnta) is 
placed on paddy, which is kept in the Thakurghur for a whole year, 
and then thrown into the Ganges. 



TRIPUTA^ 

(TRIPUTASTOTRAM) 

From the TANTRASARA ^ 

1 

I CONTEMPLATE thc good Guru who is Light Itself,® 
Sitting with his Shakti"^ 

In the lotus of the head,^ 

Two-armed, gracious, very gracious, 

Whose moon-like face is full of grace. 

Making with his hands the gestures which grant boons 
and dispel fear.® 

2 

Such as recite^ thy primordial golden vlja 

Shring,^ 

Attain all prosperity and fortune. 

^ Triputa and Tripura are separate Devis, but thc former is aniargatd 
of Tripura — that is, forms part, is included in, and a particular mani> 
festation of Tripura. In the same way the Deris Ekajata, Nilasaras- 
vati, Ugratara, Mahogra, are each antargatd of Tara. 

^ Tantrasara, p. 571. 

3 Prakdshasvarupa, Prakdsha is light and manifestation. 

^ Spouse. 

® That is, the Sahasrdrapadma, 

® That is, he is making the two mudrds called vara and abhaya 
respectively. 

^ Literally, “ make japa ** (see p. 96, note 4). 

® As is frequently the case in Tantrik works, the mantra is not given 
in the text, but must be spelt out. Thus the Sanskrit is vakant- 
vahnisangstkang irimurtyd prajushtang shashdnkenayuktam — that is, 
“ vakam with vahni attended by trimurti, combined with shashdngka.* • 
Vakam^** sh ** {fdlavya), Vahni is the ** fire.*' = ** r," trimurti = the 
long vowel i, and shashdngka, thc moon in “ whose lap is the 
hare,” or man in the moon” = ”ng** {anusvdra), Sh-hr-hl+ng = 
shrlngt the Lakshmtvtja (see the Adyakalistotra of Mahanirvana Tantra, 
p. 54, ante). 
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3 

O Mother !* 

He who contemplates Thy second vija, 

Adored by numbers of Devas, 

" Hring,"^ 

Gains all prosperity. 

4 

The chiefs of men who meditate upon Thy vtja, 

Lustrous as the sun, 

('harm the three worlds, 

And by recitation thereof become like unto Ishvara. 

5 

O beloved of the enemy of Smara 

Those who contemplate Thy body^ thrice'* and recite 
these three vlfas^ 

^ laterally, Nabhovahni (not vdyu, as the text has it, for the vdyu 
vlja is yang) ; mishram (not mitram as Prasanna Kumara Shistri's 
edition has it) ; tatovdmanetram sudhd dhdmavimhant niyojyaikd^ 
vaktram — that is, nab has combined with vahni, and then vdmanetra 
and the receptacle of nectar (the moon) applicable in the case of 
Ekavaktra. Nabhas=^** ha ” or bha’’ (here the former), vahni ya,” 
vdmanetra --\on^ I, and the moon is anusvdra (“ ng**), H-f r+i + ng — 
Hring, known as the mdyd vlja. Then the shloka more clearly points 
to the Vlja meant by saying it is that applicable to Ekavaktra. The 
latter is the Bhairava of Bagal 5 ,raukhi, whose vlja is also Hring, 

2 Literally, Vlrinching kshitisthang tatovdmanetram vidhung 
nddayuktam — that is, vlrinchi, kshiti and vdmanetra, together with 
the mo(m combined with ndda, Virinchi — *'ka” kshiti = La/’ 
vdmanetra =^\on% I, the moon=“?^g’* {anusvdra), K-fl-l-i+ng = 
Kltng, The three elements of the mantra are given — viz., S hring, 
Hring, Kltng — but the actual vlja of Triputa is S hring, Hring, Kllng, 
Hring, S hring, Kllng, Kllng, Shrlng, Hring, 

^ The Deva of love (Kama), of whom Shiva is described as the enemy, 
for he burnt him with the fire of his eye (see p. 39, note 3). 

* Anga, 

® Literally, make japa, ** Thrice,” as follows Shrlng, Hring, Kllng, 
Hring, Shrlng, Kllng, Kltng, S hring, Hring,'* 

® See last note. 
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Render their enemies speechless, 

Lakshmi shines in their house, 

And they become the God of Lovc^ to women. 

tr 

6 

The presiding Devata of Speech 
Blesses their mouth with poetry and prose. 

Harmful animals cause them no harm, 

Even the Suras*-^ salute them. 

Their feet are the head ornaments of kings, 

The siddhis^ are in their hands, 

Malignant stars relinquish them. 

7 

Let the Sddhaka meditate upon an eight -pet ailed lotus® 
Set upon a throne studded with various gems, 

Placed upon an altar 

Standing on the floor of a jewelled house 

Amidst a forest of Pdrijdta trees.^ 

8 

Let him then meditate upon two angles'^ in the lotus, 
And the Devi Herself in the lotus as follows : 

Her lustre is that of molten gold, 

With earrings® on her ears, 

Three-eyed, of beauteous throat, 

Her face like the moon, 

And bending from the weight of Her breasts.^ 

1 The beautiful youth Kama. Cf. Verse 5 of Karpuradistotra. 

2 The Devas. 

^ That is, he sets his feet on the heads of kings. 

^ The great powers, anima, la^hima, etc. (see p. 16, note 3). 

® The heart lotus (not andhata) in which the I shtadevata is 
worshipped. 

® One of the celestial trees (see p. 63. note 6.) 

7 Yoni. There arc five yonis or shakti angles in the Shnehakra. 
Kundala. Suhakshojanamrdm» 
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9 

She holds in many arms, decked with diamonds and other 
gems, 

Two lotuses, a noose, ^ bow, golden goad,^ and flowery 
arrows.*^ 

Her body is adorned with great jewels, 

Slender is She of waist^ and beautifully girdled.® 

10 

Her lotus feet glitter with beautiful anklets,® 

/frowned, adorned, and gracious. 

Holding two white fly-whisks^ a mirror, jewel-case,® and 
a box filled with camphor.® 

11 

Creatrix of the three worlds, 

Destructress of th(' pain of the world, 

Destructress and ruler of the world, 

Ever full of Bliss, 

Half of the letter Ha of the nature of the threefold 
Vindu}^ 

1 Pilshaknm, 

2 A iigftushd. 

3 Pnshpavdndm Comm Lalita, verse 2). According to the 

Yoginiliridaya, the noose is Ichrkd : the goad, jndna ; and the bow and 
arrows tlu; kiivd shaktis respectively. ^ Sumadhydm, 

5 She wears a chaudrahara, so called because it has a moonlike 
ornament in its centre. ® Tnldkota, 

7 Chdmara or chowrie, the bushy tail of the C'hamara (thc3 yak; bos 
^yunnieus), used as a fly-whisk or fan, an insignia of royalty, and also 
used as a streani(*r on the heads of horses. ® Karanda — ala iv^ktlra pdtva, 
^ ^amudgarn, translated in the Bengali as a pdn-hox. with camphor, 
which is put into pan (betel). 

Hokdydrddhavarndng — that is, She is Kdmakald-svayupd (see 
Ady 5 ,kalistotram, p. 54, and the Kdmakald vildsa, cited in the Lalita 
sahasrarifima, verse 73). Another name for Kdmakaldsvarupd is 
Kdmapurasvarupd. "I'lie half Ha resembles a vindu, of which there are 
three — viz., the vindu at the base of the triangle fr(>m which tho Akatha 
trikona emanated and the visargah above. Sec Kalicharana’s com- 
mentary on the Paduka])anchakam, edited by A. Avalon. 
Trivindiisvayupd — there arc three such in Kdmakald, 
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TRIPUTA 


The threefold Shakti} 

It is Her I worship. 

12 

t 

The Sddhaka who, having thus for a long 
plated Her 

On a yantra^ set before him. 

And welcomed^ her with great devotion, 

Worshipping Her with Svayamhhu flower^ 

Attains, even though he be of the lowest® 
chatUYvargay 

13 

Whoever after having done worship® 

Of Shri,^ Shrlpati,^^ Parvati,^’ Ishvara,^^ Rati,^® and 
Kamadeva,^"^ 

Together with the Shadanga Devata^® of the Devi, 
Recites^® the mantra on Thy yantra,^"^ 

Becomes a King among men. 

1 Jnana, ichchhd, and kriyd shaktis of the Devi. 

2 Diagram used in Tantrik worship (see p. 94, note 2). 

3 With the avdhana mantra — viz., iha dgacha iha dgacha, iha 
tishtha, iha tishtha atra adishthdnam kuru mama pujdng, grihdva. 

Come here, come here ! Stay here, stay here I IMakc thy dwelling 
here ; accept my worship ”). 

* See Matrikabhcda Tantra. The word pushpa (flower) has here 
a technical sense. Pushpashabdena atra rituruchyaie, M dtrikdhheda- 
tantra pramdndnusarena anurdydh kanydydh prathama eva rituratrd, 
uchyate, Tantrdntaretu vivdhitdydh eva hdldydh rUuratra vivakshitah. 

® Pdmara, one who is low or vile, a very contumelious term. 

® Success, perfection, fruition. 

^ That is, Dharma (religion, piety), arlha (wealth), Kama (desire 
and its fulfilment), and Moksha (liberation). (See Introduction,- 
Mahanirvana Tantra.) 

® Pujd. ® Lakshml. Vishnu. 

Devi as daughter of Himavat. 

12 Shiva. 

13 Spouse of Kama, the God of Love. 

1* The God of Love. 

15 That is, the six dvarana or attendant Devat3, on the Devi. 

15 Makes jap a of. 

1^ See p. 94, note 2. 


t^ime contetfi- 


siddh^ in the 




